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ABSTRACT

My thesis concerns libertine ideals of pleasure in English

literature from the time of the Interregnum until about 1700.

L N
&

-Restoration comedy is omltted from the study, and so are such

subsidiary llbertine 1deals as w1t and honour. Libertlnlsm has

a rellglous and an 1rre11gious phase, and the tran31t10n from one

to the other occurs durlng the period atudled. The Ranters in

1650 ﬁefe anarchic spiritual 1ibe££ines similar to the heretics of

the middlé agés. They’repfésent an extfeme férm ofrthatvcﬁiliastié

enthusiasm whiéh was fof a shortvﬁhile étroﬁé.ih the English

Commonwaaith. After the Restoratlon, libartinism becmne the

predominant arlstocratlc oode, espe01ally from 1665 to 1680 but

the reaotion against 1t was already under way by the tlme thevSociety

for the Reformafion df‘Ménners was formed in 1683. The story,

then, is broadly that of the rise and dscline Pf 1ibertinism during

the period. By the turn of the century it was changing in

character, becoming more con301ously atheistlc. )
“The first Chapter describes libertinism in its raligious phase,

from the early Chrlstlan era until its death in Cromwull'a England. ;

Chapter IT traces the orlgins of libertlnlsm in its sceptical and

naturalistic aspects from Montaigne and,the French 1ibertin poets ::M

and esprits forts, and shows-the French influance on Reatcration |

Spciety.‘ “The Don Juan theme is exanined in plays by Moliére and

’Shadwell, andvthe iconoclastic 1ibertinek"heroe§*¢of Lee and Qtway _‘,‘ B




are also briefly looked at. Some attempt is made to assess how
far the libertine's determinist philosophy is derived from Hobbes.
The third Chapter deals with various types of Epicurean approaches
to happiness - particularly the refined Epicureanism of St. Evremond, .
Cowley and Temple. Dryden's translations are seen to set the tone
for the erotic poetry of Aphra Behn and others. Wycherley's

poems praising solitude and retirement provide a link wi?h\?he
satirists who form the bulk of the last two Chapte;';;w Chapter 1V
deals with the Court Wits, selecting Rochester, Etherege and

Sedley for detailed study. In the £ifth Chapter, Oldham and various
minor satirists are seen to follow Rochester's example in @aking
libertine themes the subject of fheir satires. = The conclusion

briefly indicates the way in which libertine themes are important

in the eighteenth century.




PREFACE

This work evolvad from my M.A. dissertation, "The Notorious
Colonel Charteris", a study of an eighteenth century rake whom
the Augustan satirists used as an exemplum of vice; Having
started from the milieu i;;whicﬁ Charteris operated, I felt the
need to clarifytit by reference to aa earlier period, when tﬁe
libertine ideal had not been degraded to the poin€%bf‘bé;tiéiity
represented by Charteris. Hence“the research covers'mainly the
Restoration and late seventeenth century, alfhough to strengthen :
its validity some reference to the earlier seventeenth century and
also to thé‘eighteenth century was necessary. '

Limitations of timé4and space‘meant that only the libertine
ideal of pleasare could be studied fully. While this is what
most readers would readiiy think of as being quintésééntially
'k1iber£ine,\théfefarekadditiehai‘ideals, and.I Fope ﬁhat1my iéseérch
will enable other Students of the‘pefiod td ébpfééiéﬁé‘éhdjpdrsﬁé ,’ﬂ:i
"furthér some éf £ﬁé’6£h§f édnstituents of libeftinism, é;ch aé wit‘%
and hohoﬁr.' :i’havé:hédf£d omit scepticism and to some éxfénthv“‘
naturaliém, for thewsé&é réaéoh;Tas being also foo‘ﬁiSEQm‘ Therefore
in a sense this piece of work is only a start, and plenty remains
to be done on the subject. I make no apo;ogy}for including much
that is of very minor literary merit, to the exolusion 0f‘extended
discussion ofksome%maéar‘poets, nctabiy Dryden.' kcnly in this way
can the great poets be prﬁperly'sppreciated, and another scholar

will no'doubtkrectify'my omissions.

o
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’This work is a synthesis, and so does not often say strikingly
original thihgs. The extensive reading necessary for such a broad
Survey has meant that each chapter has tended to be built around one o
or two key sources. In order to 'reduce excessive footnoting I have
made a blanket acknowledgement in some cases, With this proviso,
however, all statements other than platitudes are my, own ¢ P

I owe an inestimable debt of - gratitude to my wife, Lucy,
without whose support and encouragement the work would never have
been completed. My sister, Rona, has saved us hours of
frustration Ey typing the thesis. I am eternally grateful;* The
role of ﬁy supervisor, Frank D§herty, has been still more important.

He has never failed t§ provide inspiration whén it has been most

needed, and I‘have alWaysyfouhd myhfailing genial spirits

replenlshed by an hour in hls company. I extend my thanks also to
Roger Pooley for reaaing ny flrst Chapter, whlcn covers an area not R
in my major flel& of interest. Finally, a word of thanks to the

Staff of the Libraries of Keele, Leicester and Cambrldge Unlversztiea,

who in their different w&ys have helped to make life eaSLerq
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INTRODUCTICN

Libertinism has two aspects: freedom of thought in religion,
and moral laxity. Both are charzcterised by an aberration from
the orthodox position of the church, the former in terms of ideas,

+

the latter from the p01rt of view of behaviour. Each aspect is a

Dl

necessary but not a suffi01ent condltlon for libertiniesm. Free

thought which does not result in immoral behaviour will not concern
- 1 i
me; neither will licenticusness which is accompaniéd by no

E

theoretical justificafion. One belongs to the realm of "pure"
ldeas, the other to that of 'pure" blography. My method wiil rathef
be to elucidate and draw on both these areas. In all the important
manlfestatlons of libertlnlqm they are in fact cloeely rela%ed. |
There are also two phases in the history of llbertinism. (The
Pre-Christlan era is excluded from this study, although libertines
were often compared to debauchees of the anczent world, such as
Nero,) From its beginnlngs in early Christmanity, thrcugh the
earlier part of the seventeenth century, 1ibertiniam was a heresy.,\\‘l}
From the 1ate aeventeenth century until it dled in the French :
Revolution it became a more conscious revclt agalnst Christianityﬁ
1tself. | Whereas the libertine always defled the etern&l punishments
Which the orthodox said would follow hls blasphemies or actlons, in’
this 1ater period his defiance tended to involve a more systematic
ﬁenial that auch punlshments ex1sted.\ The Restoration marks the
Cruclal stage in this tran81t10n. It 13 therefore essential tQ

View the years imme&;ately'pracedlng it in order to see the

COntinuity which exists at the 1evel af both i&eas an& actlans, the




contrast being in the motive for them, not in their results. The
pParallels have hitherto been somewhat obscured, largely owing to
the practice, in literary and historical studies, of making rather
artifieial dichotomiés. It is a considerable oversimplification,
for example, to imagine that literature changed overnight with @
Charles II's Restoration; that the Augustan Age was born in 1660.
In order to counteract such assumptions, I have included both-
phases of libertinism in this study, instead of sta";:finag &t the
Restoration and ignoring what went before. I hope ;hét the fresh
insights which this method might reveal will compensate for the
flaws resulting from it: the thesis is rather off-balance (about
four parts to one in favour of post-1660 libertines); and its
emphasis changes from a predominantly historical one in the first
part to one in subsequent chapters where the shifting centres of
gravity are primarily literary.

~ The purpose of my first Chapter is partly to demonstrate that
libertinism in its religious phase, particularl&,as,1t;manifesteﬂ
itselr under the Commonwealth, had a continuous;underground_existenég”*;
from at least the Middle Ages. - More important, I want to show;that,
despite their completely different premises, the behaviour of
libertines in,the religious phaée was often indistinguishabla’frcm |
that<cf,Restorationkrékes,awho professed not to heeakthe‘warningak
of the orthodox, but were not yet ready fquthegééregsyatematiQ,A
atheism which their Successors. would;propound. .This péfallel is
Dy main criterion for judging the relevance of tha material on the ' 1:
early libertines, : Although in many cases. the writings are,

themselves of sufficlent lnterest to be included on their own merit,

%

I have resisted. the tempbatian to raproduce material szmply because



it has not been widely available. Instead I have sought to

redress the balance slightly in favour of the sectaries, who,
notwithstanding Milton's little-known defences of them, suffered
unfairly at the hands of both Royalist satirists (such as Butler)

and orthodox Puritans (such as Bunyan). In this way, the first v
Chapter should also provide:-the background for a better appreciation

of the varied talents of Milton, Bunyan and Butler.

Chapter IT identifies the mainly French origin%#oﬁktﬁe natural-
istic and sceptical aspects of libertinism, and desc;ibes their
introduction into Restoration court society. It goes on to compare
the libertine elements in a French and an Erglish play on the

Don Juan theme, Molidre's Dom Juan and Shadwell's The Libertine.

The latter in particular erbodies all the strands of Restoration
libertinism. . Scme of them are traced to their origins and briefly
discussed.  From this process it is clear that a full treatment
would require a much longer study. For similar reasons it is
hecessary to restrict the discussion of the libertine's positive
ideals to the varying conceptions of pleasure during the period, and. o
to exclude almost entirely the subsidiary libertine ideals of wit
and honour,

- I bhave chosen EpicureahiSm as the most repraséntativevccncegt
to examine in more detail in Chapter III. Its growth from the -
1650'8,onwardsfreache5'a peak in the Rastoraticn‘perio&; and its
decline later ih the century coincides with the rise of deism, a
wider form of hetérodexy,,and the Societies for the Raférmaticn Qf,
Manners, a reaction against the Restoration's era of excegs. Though _:_ ,.,:

the other strands sur?ive 1n altered forms, Ericureanism, Pﬁrh&P3i 

the most characteriatic elément'of Rgstoraticn.libertibism, diéa,out

Completely in the early years of the eighteenth centuny. Its rigé

and fall, encompassing a periaa of aboat seventy years, neatly




encapsulates the rise and fall of libertinism, which is very
broadly the story that this thesis tells. The chapter on
Epicureanism has a significant connection with the account of
enthusiasm in the first Chapter, since just as there is a parallel
between the language of enthusiasm and the "religicn" of the
Restoration libertine, so'the enthusiastic mysticism of poets

such as Vaughan and Marvell gradually becomes transformed into the
‘celebration of more earthly delights in Epicurean poetry after the
Restoration. Abraham Cowley is crucial in this transition.

Other representative refined Epicureans studied include St. Evremond,
and Sir William Temple, the last great aristocratic exponent of
the philosophy of retirement. Dryden's translations of Lugretius
and other classical poets reflect the more hedonistic emphasis in
3ome treatments of the theme.

Chapter IV describes the heyday of libertinism as it is
reflected in the lives and writings of the Court Wits, a true coterie
wWhich had a tremendous influence on literature for a period of -
about fifteen years. — Rochester is the archetypal libertine, the
Paradigm case of libertinism in thought and action. “~ His heirs in
‘the remainder of the cehtury,'such as 0ldham and various 1esser’
imitators,‘are examined, énd theif significance, particularly ﬁith :
reference to the development of satire, is noted. - The decline of
livertinism after Rochester'S'death is traced in the subsequent
careers of the surviving members of the circle of the Court Wits.
Etherege, exceptional amongst libertines in persisting in his
libertinism long after most of his fellow rakes hadirefcrmﬁd;feuts

the sorriest figure; ,but-Sedley's,lapse'intb sentimentalisn is




hardly much more dignified. The changed moral climate in the
later years of the century, with the rise of bourgeois morality,
was hostile to the aristocratic libertine ethos. Molidre
prophesied its doom in Dom Juan, yet it survived in France for well
over another century, and Beaumarchais sounded it another death-

knell in Le Mariage de Figaro (1780). Sade, who carried libertinism

to its grotesque ultimate conclusion, was, fittingly enough, its

last great victim. i o

i
¥ %

An important justification forathis study of libertinism is
that it should lead to & better appreciation of some of. the major
Poets of this and subsequent periods, although that need not always
entajl particular study of those authors themselves. - Dryden was not
an aristocrat, but there is a sense 'in which his career parallels
that of the libertine and finally transcends it.  -His early work for
the stage is, like Shadwell's, a reflection of popular taste.
The libertine elements in his comedies are obvious enough. . The songs.
Scattergd throughout them are as wanton as the 1yri¢8 of the Court -
Wits. - The comedies express directly that disillusion which
distinguishes the public life ofv1660 and after from that of twenty
years earlier, - The other side to this cbin is what Bonamy Dobrée
calls the "heéessity for,heroism",‘1 which accounts for the popularity
of heroic drama (and‘herﬂic satire). Dryden 8 greatness as a poet
and satirist owes much to his abllity to harness. these two oppcsites
in his mature satlres.“ He was-indebted te John- Qldham, the English
JUVenal for the view of satire as a- sPecies of herolc poetry, and,

hav;ng a better ear, was able to improve on Oldham 8. versification.

He also turned.his own sPirltual experience into much flner poetty




than any libertine ever did. Yet Religio Laici and The Hind

and the Panther are distinguished from the enthusiastic accounts

of conversion by Bunyan and others, by their restrained, sceptical
tone - the tone which was to dominate poetry for more than a
Century., : '

"Although Dryden's work: displays libertine elements, and while
it would be a prodigious oversight not to take cognisance of the
writer after whom the age has been named, Dryden do?f ggtjloom very
large in the present thesis. There is certainly a éase for a
Separate study of Dryden in the light of the ideas herein'expoundgd,‘
and T hope that this will materialise in due . course. In the
meantime, however, I have not felt justified in including much more
than the odd paragraph under various headings whose relevance to
Dr&den is not their main criteria. In other words, Dryden is too
mejor a figure to be summarily cramped into the restrictive pigeon-
holes that must perforce be constructed for purposes of simplification,
in a work like this, What is required is a treatment of the libertine
haturalist and Epicurean elements in his intellectual milieu, to ' et
Supplement the sceptical aspects illuminated by Professor Bredvold.

The thesis concerns libertinism in England from the Interregnum
to the end of the seventeenth century. The Ranters may be‘seén as
the culmination of a heterodox undercurrent‘whibh had‘bgen more or
less sfrong in Wéstern Europe for éenturiee. Yet although,thej 
Tepresent the "last fling" of religious lmbertxnism, their language
is frequently echoed in the secular phase, almost invar1ab1y for
Satirical ends. Here the link between Butler in the first Chapter
and the various lesser satirists in the last is impartant.

Personal disillusion, or at’least sgepticism, seems to be a pre- -




requisite for satire, but the tone varies from gentle irony to
disgusted outrage, according to the degree of detachment which

the satirist commands, In general, those whose animus is most
extreme tend to be the ones who undergo conversion to a positive
faith, whereas the calmer sceptics remain unconvinced. Here the
bparallels between the lives of libertines in the enthusiastic
phase and the rakes' irreligious debauches are often striking. .
Both hated fhe hypocrisy which so often discredited m%d@}efclgss,
Morality, and which was a stock butt of satires on thé;eventeepth

century acquisitive society from Ben Jonson to Samuel Butler, Tom

Brown and Daniel Defoa.




CHAPTER 4  LIBERTINISM IN ITS RELIGIOUS PHASE

1 The Heresy of the Free Spirit

Morton Smith has recently described his discovery of a
Secret version of St Mark‘s Gospel, which suggests that Christ ’
advocated a form of libertinism (or Christian 1iberty).1
More startling is the suggestion that Christ and his disciples
induiged inlérotic rites, whieh aroused the hostilit§§of{tﬁe Roman
government, and resulted in Christ's arrest, and the perseeution
of the early Christians. The libertine elements in Christ's
teachirg were Sjstématically erased after his‘deafh,'though Clement
of Alexandria and later Carpocrates apparently had access to ‘them,
and sbme'aSPecfsrof St Paul's 1life and work suggest an affinity,
for example his belief that "All things are pure to the pure".
When the "spiritusl libertines” of the Middle Ages and the
Rén&iésance:ekpfesééd‘i&entical'déctrines;thqy were éupptéééed, yet
this strain in Christianity is similar to the Buddhist ides that
8in is only in the estimation of the éinﬁer; aﬁdwiﬁtmay'ﬁall be thht o
Chrisfiénify‘as Christphiméélf‘pracfiSed it had more in common
with the Eastern Asian temperamant. In Western 1iteratdré{the
theme of 1ove is dominated by the romantic strain, where it remains
uﬂrequited.ﬁ The reCOgrition that sex can provide normal,‘ateaiy
enjoymant ﬁevoi& cf sufferang, is almost totally absent in the postﬂf 5

Christlan era.‘ Its associat1on with guilt is the legacy of the B

Manlchean traditien.




The Manicheans were themselves heretics. Bayle tells us
that they "sprang up in the third century" and persisted until
the thirteenth century, when the Albigensians flourished. He
also points out that the doctrine of the two principles, one
good and the other evil, is much older than Manes, and then *
proceeds to show why it is untenable.2 . The importance of the
Manicheans lies in the consequences which they drew from their:
belief in the two principles. They held that man we.s %}libad,
and that it was his duty to die out by continence - a-belief
which was perpetuated among later sects. They agreed that man's
greatest sin, and the particular evidence of his fallen state,
was his persistent urge to reproduce.

Another early heretic, Pelagius, said that Adam sinned for
himself alone. . This excluded the idea of original sin, and at
the same time the notion that the sexual act was particularly
8inful because it transmitted original sin. . The liberating
implications of this doctrine moved Augustine, who had himself
been g Menichean for nine formative years,sto propound his.
anti-Pelagian belief that sex was especially siﬁful,vand_that,
grace and salvation were entirely in the hand of God, and beyond
the control of the individual.f ~In this he was the forerunner of.
CalvinVand the Puritans. The true heirs of the Manicheéns~were
the reformed churches, but orthodox Catholicism was also much
affected, It was against this austerity and ascetic;sm in

Chrlstlanlty that 1ibertlnlsm, based on a rival conception of

the Ckristian God, revolted.
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After Christ himself, the first teacher of Christian
libertinism was the second century Alexandriam Carpocrates,
whose followers were known as Licentious Gnestics. They were
dualists, like the Manicheans, but they considered that the
only way to demonstrate their superiority over matter was to ;
commit what more material med called sin. They justified the
ensuing promiscuity by a contempt for matter rather than a joy
in it (unlike the Pelagimns). Thus their motives wépé §iﬂilar
to the Manicheans', although their actions were indisfinguishable
from Pagan orgies. Among méay sects that Butler satirised in
Hudibras were the "ancient Gnostici", whom he ‘called "the most
ridiculous sots of all mankind" (I i 539 n).

Despite the efforts of the Inguisitioﬁ to suppress them, enough
writings have survivedvto'show that heresies such as Catharism
and the Free Spirit_bad a wide_follpwing~in$thé,Middle Ages,
Normaé Cohn demgnstfates‘hcw:Spiritual’Liﬁefty/or‘the Free Spirit
Played a méfe,i@portéﬁf pé?t iﬁ the~his£ory<ofW;atern Europe
than the Cathafist'and'wﬁldeﬁsiaﬁ ﬁerasieé;*abcuf'which muéh more
has been written.}~* He shows the importance of eroticism as a sigﬁ
of spiritual emancipation ih the doctrine of the Free Spirit, which,
carried by mendicanf Beghafds”and Beguines, had épread over a vaét

area by the fourteenth century. Adepts of the Free Spirit

believed they had achieved such abselate'perfecticﬁ as to be
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incapable of sin. These "perfect men" often concluded that
it was not only permissible but mandatory to do what was
forbidden. In a Christian civilisation, where fornication was
considered particularly sinful, this usually meant promiscuity
"on principle". ‘ ' .
The Brethren of the Free Spirit were distinguished from
other heretics of the time by .their propensity for setting out to
acquire domination over women in order to seduce themtA Just ,
what conversion to the Free Spirit entailed for an individual
is indicated in this fourteenth century description, probably
based on personal observation, of a Beguine reciting her
catechism to'the hereticel Beghard who is her spiritual director:
When a man has truly reached theé great and high
knowledge, he is no longer bound to observe any law
or any command, for he has become one with God. :God
created all things to serve such a person, and all
that God ever created is the property of such a man ...
He shall take from all creatures as much as his
nature desires and craves, and shall have no scruples
of conscience about it, for all created things are his
‘property «.». A man. whom all heaven serves, all people
and creatures are indeed obliged to serve and to obey;
and if any disobeys, it alone is gullty. . (p 179)
One of the main uses to which creatures* were to be put was
sexual. - The adept Johann Hartmann said that just as cattle
were created for human use, so ‘women were created to be used
by Brethren of the Free Splrit. This argument was Bometimes

Voiced by the more iconoclastic cf Restoration libertines, but

——————

*®

The emphasis is mine.  The term Yereature", with an added
Sénse, was much in evidence when the Free Spirit later
Danifested itself in the ant;nomian writings of Crﬁmwell’
Englang, (See P- 51below)




they had no use for these religious libertines' claim that

& woman became more chaste by intimacy with them, to the extent

that she thereby even regained a previously lost virginity.
Cohn describes how the doctrine of the Free Spirit was

eleborated into an all-embracing theological and philosophical

system, which he calls Amaurianism' - after Amaury de Bine, who

was burned for heresy early in the thirteenth century. The

heretical view of Satan in Paradise Lost that "The mind isjits -

own place, and in itself/Can make a Heav'n of Hell, a Hell of
Heav'n" (I, 254-5) is derived from Amaurya, and Satan's boast
has its wider roots in the interpretation of Christ's teaching
that "the kingdom of God is within you" by Jacob Boehme and
his followers as meaning that "we have heaven and hell in
ourselves".5 -~ Boehme's mysticism was an important link between
the ideas of the medieval Brethren of the Free Spirit and the
religious libertines of the English Commonwealth.* - The
Amaurians' self-exaltation, in claiming~te be God, character-
istically expressed itself in extreme libertine behaviour.-
According to William the Breton, they:

comnitted rapes and adulteries and other acts which

give pleasure to the body. And to the women with

whom they sinned, and to the 51mp1e people whom they

deceived, they promised that szns would nat be
punished. , (p 156) S g

12

* : : :
See p.35below
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In practice, their doctrine, like that of the Court Wits,
was the basis for a thoroughly élitist system. The Brethren
of the Free Spirit divided humanity into the majority, the
"crude in spirit", who failed to develop their divine
potentialities, and themselves, who were the "subtle in spirit". -
They claimed further thathtdtal and permaﬂent absorption into
God, which was possible for others only after death, and which
would be possible for the universe only at the end ofifi@e,fwaa“
obtained by the "subtle in spirit" already during their life on
‘earth; ’This was vefy'different from 1egitima£e Catholic mysticism,
where the mystic did not as a result of his experience shed his
human condition, but was obliged to live out his 1ife on earth
83 an ordinary mortal.  The hereticael mystic, on the other hand,
felt himself to be ccmpletely transformed: he had been united
With God, he was identical with God, and in some cases he even
claimed to have surpassed God, to have no further need of God.
For adeptS»of‘the Free Spirit, proof of salvation was to
know neither conscience nor remorse, and the complete amoralism
which resulted is what distinguishesfthemvfromlall;éther medlieval -
Sectarians, The Confession of John of Brinn anticipates the
rant of certain Reétoration libeftines: S | H
A man who has a conscience is himself Devil and hell
and purgatory, tcrmenting himself, He who is free
in spirit escapes from all these things ses I =
belong to the Liberty of Nature, and all that my . ‘
nature desires I satisfy ... I sm a natural man. (pp. 177-6)
The last two sentences are_in&iétinguishablgVfrom‘thebargumeg£§  L
of Shadweli's Don‘John,*;Q?Eyenthe raligious*terminﬁ;qu;ﬁésf,  ,

P ——.

*See below, Chapter IT, pp.S1-2,
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ironically used by some Restoration libertines. But the
8incerity of the belief of another adept, Albertus Magnus, that
"Nothing is sin except what is thought of as sin" (p 178), more
directly anticipates the Ranters.* The complete licence
which such extreme antinomianism gave is indicated in‘this o
Passage from the Confession ¢f Johann Hartmann, which adumbrates
the Restoration Neros and Don Johns:

It would be better that the whole world should be i . -

destroyed and perish utterly than that a free man

should refrain from one act to which his nature-

moves him ... The free man is quite right to do

whatever gives him pleasure. (p 178)
The deterministic argument that "his nature moves him" to
Perform what lesser men cell crimes was resurrected by the
Restoration libertine.

 Even as early as the twelfth century quite a large element in

the motive for libertines was provided by a desire to shosk what
they considered an oppressive and sanctimonious, if not positively
misguided, priesthood. ~ Thus Arnold and his elevén;follcwers, who
Were burnt at Cologne in 1163, regsrded the entire clergy as = '
deceivers of souls and tools of the Devil. ' ‘Accordingly they laughed
&t all doctrine, saéraments,vritual.and.discipline of the Church,
never enteréd'aychurch or iistenea to a sermon, and mocked and ”
insulted the Eucharist. ' They claimed, however, that they alons
Possessed the frue'faith[and formed,fhe true Church of God, and
that any not-of their sect weré heretics doemEd.tq at&rn&l‘dgﬁnatiOng

*The views of Albertus Magnus also find expression in Parad:aaf
Lost (1v, 72@,.) - see py 16 below. ‘
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Since they were filled with the Holy Spirit, they were pure

and free from sin, so that whatever they did could not be sin.

In particular, they could have sexual intercourse with any person,
in any manner they chose.

This view that for the "subtle in Spirit" sexual' intercourse
cannot under any circumstances be wrong characterised numerous
Sects right down to the Raenters, = Indeed, one of the surest
8igns of the "subtle in spirit" was deemed to be preci§ely‘£heir
ability to indulge in promiscuity without fear of divine
vengeance or qualms of conscience,  Adultery had a special
Symbolic value for all sects in this affirmation of spiritual
emancipation. The followers of the aarly twelfth century
mystic Tanchelm, who, like Arnold, insisted on the importance
of eroticism as a sign of emancipation, regarded their leader
&5 their living god.

- Some adepts assigned a transeendental, quasi-mystical quality ~ * .
to the sex act when performed by them. .- The fift;eﬁthvcentuny

Low Countries seet known as the Homines intelligentiae -

(intelligentia being, in the terminology of medieval mysticism,
that highest faculty'of the soul which mekes mystical‘ecstaay%
Possible) called the act "the delight of Paradise" and "the
acclivity", the latter being the term for the as¢e§t't0 mystical
ecstasy, kThe.German "Blood Friends" of about 1550 regarded it
83 a sacrament, which they called "christerie™. ' This see@sfto be

& resurgence of the practice which St Paul condemned, of taking.
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the love feast of the holy communion one stage further than
eating together., In the same way, the Ranter Abiezer Coppe
assigned a special significence to fornication, in the belief
that love between mortals was the emblem of divine love.

Such elements sometimes expressed themselves in & kind of
Sexual primitivism, forming part of an elaborate Adam-cult,
which amounted to an assertion that the participants were restered
to the state of innocence which had existed before théﬂ?é}lér .
To be naked and unashamed, like Adam and Eve, was regarded as an
€ssential part of the state of perfection on earth. Milton's
Paradise includes a denunciation of "guilty shame" (IV, 313-5)
and a paean to "the Rites/Mysterious of connubial love" (IV,

737--70).7 - The leader of the Homines intelligentiae claimed to

be able to perform the sex act in the same special way as it
Was practised by Adam and Eve in the Garden of Eden. At the
8ame time he said he was the Saviour whose mission it was to inaugurate
the Third_and Last Age -~ a doctrine later preacheé;by‘Mugglaton .
and his followers. — This combination of such apparently disparate ° ~£)‘n{
activities wés not uncommon.  An adept'at EichstBtt in 1391 . -
Proclaimed himself as a sécon& Adam who, instead of Christ,: was
80ing to establish the Third and Last Age in the form of an earthly
Paradise which*wbuld 1aat‘until it was lifted up to Héa#an; fThe :
Spiritual Libertines whom Calvin denounced declared they had found
the way back to the state that Adam enjoyed befora he had taate&

°f the knowledge of good and evil*‘ and also that they were living

in the Last Days, when the Christian dispensation was to be replaaed
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by a new and higher one. There is some similarity between these
€xamples and certain forms of primitivism which one encounters in
the seventeenth and eighteenth centuries, and the millenarian
enthusiasm of the Civil War period produced further instances.
Although the Reformation marked an increase in Christian o
freedom, the doctrine of spiritual liberty of that era,
€ssentially the old doctrine of the Free Spirit, was as horrifying
to Reformers as to Catholics. Luther and the Catholib? %5«3 .
Inquisition together impeded the growth of the movement, but
they cound not permanently prevent it. = The two main proponents
of the doctrine, both first heard of in 1525, provoked attacks
from Luther and Calvin respectively. Loy Pruystinck, an illiferate
8later from Antwerp, had built up a wide following in Brabant and
Flanders by the time he was burnt to death on a slow fire in 1544,
Five of his disciples were beheaded, but others fled, significantly,‘
to England.”  The folldwers of the tailor Quintin were more worthy
of the charges of. antinomianlsm that were brought agalnst
Pruystlnck, having apparently 1nher1ted all the. anarcblsm of the
medieval Brethren of the Free Splrit., By 1535 Quintin,had,moved
from his native Hainaut to Parls, where Calvin denounced him after
engaglng in public disputation. | Having been dlsmissed from the
Court of Margaret of Navarre on Calvin's advice, he was back in his
homslend by 1547, and was finally burnt in thé.i year as a result

of attempting to:seduce a number of respectable Tcurnai‘ladieﬁ.‘

Calvin estimated the number of Quintin's converts in Tournai and
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Valenciennes at 10,000.53 As a result of Calvin's polemics the
heresy disappeared, or at least went underground,d'in those regions
which had been its stronghold for so long, and at the same time
Collapsed in central Germany, its other great centre.
It was in Germany that the most spectacular manifeestation -
of extreme éntinomian enthusissm in ‘the sixteenth century occurred.

The Aﬁabaptist "New Jerusalem" at Minster finally collapsed, after

9

& long siege,‘in 15}5." The event” served as an examgiugﬁfoi -

Subsequent generations. Thé surviving leaders, including John
Bockelson (John of Leyden) and Bernt Knipperdollinek, were tortured
to death in January 1536. Butler mentions both men by name in his
Characters, The recent memory of Thomas Venner's attempt to set
Up the Fifth Monarchy in the streets of London in January 1661 with
about fifty folloﬁers; thirteen of whom were later executed,
Prompted Butler to characterise John of Leyden in "3 Fifth-
Monarchy.Manu as: ‘

the first Founder of it, and,theugh he miscarried ..

his Posterity have Revelations every full Moon, that RN
- there may be a Time to set up his Title again, and : R

with better Success; though his Brethren, that have

attempted it since, had no sooner quartered his Coat

with their,cwn,4but‘their:whOIB‘outwérd,Men\were set

on the Gates of the City; where a Head and four

Quarters stand as Types and Figures of the flfth~

: Monarchy.10

Parsdise Regained has beenjdescfibed, “with considerab1é} o

Oversimplificatiqn", as,gnti-FifthkMonarchist,{? praofbanqugh e
that the sect's ldeas were taken seriopsly.k; J0hn;of Léern~i;;

fe&tures in the "Digression Concerning Madness" in Swift's Qélit.;‘!

%-2Tup. Together with David George, the Dutoh Anabaptist
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founder of the Family of Love, plus the Sweet Singers of Israsl
(whom Bunyan attacked) and other Enthusiasts, he aléo has a place

in the "history of fanaticism" in The Mechanical Operation of the
12

Spirit.

e

2 The Ranters and other sects

In England also, the history of libertinism in its religious

- Phase is to a great extent bound up with that of the various
| A _

s -
L

antinomian sects. - One of the most impo:tant, the Family of Love,
which dateskfrom the 1570’5, displays many of the characteristics
of mid-seventeenth century sectarianism; partieularly, the low
Social status of its adherents; and high claims as‘tc‘either Fhe
efficacy of human volition for the attainment of salvation, or the
Pcssibilityfof being raised beyong the limits of neéessary
irperfection. - The Familists held the latter:

Christ doth not signifie an& one person, but a

qualitie whereof many are partakers, that to be

raised is nothing else but to be regenerated or o .
imbued with the said quality.13 e T e

o

Once the regeneration haéﬁtakeﬁipléce§"
© We, the Elders of the holy understanding shall reign
upon the earth in righteousnesse and under the -
obedienge of loue, judge the world with gquitie.14
Like the‘Brethren of the Free Spirit before‘thém‘aﬁd the
Ranters later, Familists believed that perfection is attainable |
in this life. On fhé'econééieffoﬁt,*We~aféftcld'thét"md§t“nf their
tenets "tended to SIchfalhess,véhd/quench all:ehdéa§oﬁi’ih’fhe"‘yr |
éreature”15  ‘ Théy can'thus beﬁseéﬁ,'like the Rantéré,“as rejecting

the incipient middle- class work ethic for something akin to the

ariStocracy s attitude to 1eisure.
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Christopher Hill shows that "Familism, so often accused of
begetting Seekers and Ranters, had a continuous underground
existence from Elizabeth's reign".16 Familists were denounced
by name from time to time. One adversary, for example, accused
them of adoring "Saints Ovid, Priapus, Cupid".17 With the
addition of the epithets Hobbist and Epicure, this could be
Substituted for most attacks on the Restoration libertine.  Butler,
with greater subtlety, ironically characterises "A Bawd" s’"a* ’

Superintendent of the family of love"-{pp. 320-1).  Milton,

however, said in their defence that "the Primitive Christians in
their times were accounted such as are now call'd Familists and
Adamites, or worse".18 The Family of Love aimed at the cultivation
of a state of perfection through mystical endeawour. Such -
ideas were formulated by Henry Niclaes, the Familist and antinomian
¥riter, whose works were published in English in 1646 by Giles
Calvert, the publisher of the Ranters and other radical prophets.
Although the Family of Love ceased to exist as a'éoparata,movementr-
after about 1630, its central prineiples found other exponenmts::
for example, the followers of Roger Brearley;fcurate~of~Grindleton
in Yorkshlre, were called "the Grlndletonian Familists” 19 |
A frlend of Brearley 5 was John Everard, the Cambrldge D. D.,
Who was also for a long time an Anglican clergyman.“ Everard'e
Writings, although they could not be published uatil after 1640,
¢irculated in manuscript;tand aia much to\establish tha;pfineip;o“*

of free grace. Basically a reaction agalnst the Calvinist dootrine




21

of the elect, it argued that all men were free and equal before
Christ, and that therefore all were capable of salvation. This
idea, with its far-reaching political implications, had wide
Support in the Army in the years 1645-6.  Everard translated

mystical works by Sebastian Franck, Hans Denck and Nicholas of ¢

Cusa. His teachings were echoed by John Eaton and Tobias Crisp.zo
Eaton, who was later known as the founder of the English sect
actually called the Antinomians, subordinated everythiggvyoia .
faith in the belief that Christ had taken away one's sins.

The number of court cases in the early 1630'521«ahows the
growth of antinomian sects at that time. The antisectarian
commissions of 1634 and 1636 enumerate "sundry sorts of separatists
and seétaries,‘as‘némély Brownists, Anabéptisté, Arians, T[raskitels,
F&miiisis; Sehéualists,'Antinomians‘and othérs”;za After the
breakdown of press censorship and ecclesiastical authority in 1640
the number of antinomian publications vastly increased. ~ Their
combination of a doctrine of mystical perfectionism and their accent LAy
On expressing theological beliefs in action appealed to a growing R
Section of the population, which was neglected by the traditional
religious and.political structure. Milton was associated with
these radlcal elements.zjr ’A BT S

In particular, antlnohianiam éﬁpealedvto the armies cf ‘the
Civil Wars in which many sectarians, including the Ranters \
Bauthumley, Clarkson, Coppe ana Salman, served their apyrenticeship.

ThOHSands of their followers must have sharedAsimllar experiences,

hOPes and loyalties." The Army:radicals' g?eat cgntribut;qn was t9t'
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€xpose to the masses what had previously been the mysteries and
Secrets of government.  The Royalist propagandist Bruno Ryves
characterised the principles of the lower classes at Chelmsford
at the start of the Civil War quite accurately when he remarked
contemptuously: "God hath now opened their eyes and discovered N
unto them their Christian liberty". 2 This phrase*, which was
also used ironically of the Restoration libertine, expresses the’
Way in which politics and religion were inextricably Iinked in the
Seventeenth century. - Another Royalist, Samuel Butler, was to use
it to associate a broad religious persuasion with a group of
fanatics whom all respectable people could agree to condemn:

A Latitudinarian ... is but a kind of a modest

Ranter, that believes Christian liberty and natural

liberty may very well consist together; ... and ‘

natural liberty being of the elder House, if there

be any Precedency, ought to have a Right to it.  (p 118).
'The'concept of Christian liberty was central to arguments about
P?actical morality in the latter half of the century, and many

attacks on libertinism were really criticising—Christian heterodoxy. - .- ..

For example, Thomas Blount, in Glossographia (1658) defines -
libertinism as: |
Licentiousness, Epicurism.. " In Divinity it is thus
defined. Libertinism is nothing else but a false
liberty of belief and manners, which will have no other
dependance but on particular fancy and pa5510n.
Protestantism‘had abollshed priests in favour of conscaence.
But 1t emphasxsed the separatlon of the elect fromAthe unregenerate

mass Who suffered the full 8001&1 ccnsequences of the Fall. krThe

M_

One of the best expﬁsitions cf the heteraéax and Pavolutianaty
%mplicatlons of this idea is Chapter 27 of Milton's Eﬁﬁiéﬁiéﬂ
EOOtrins which follows. St Pau}, and urges nbedienee te the
Pirlt rather th&n the 1etter Of tha law. e i

Y" : 3 . . .
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Fall was vital to politics so long as Church and State were one,

because if the individual cculd set up his own conscience against

briest and Church, by the same token he could set himself up

lagainst the Government, with which the Church was intimately

a@ssociated. Luther himself therefore put forward a dial standard -
in religious teaching: the Gospel for the godly, the law for the
ungodly (that is, the multitude).  Sixteenth century Protestantism
Was a revolutionary creed, in that Luther and his suppé;tg;sf .
Would fight and die rather than submit- to the Pope or pépish'
Secular power. = But it was not a democratic creed: ‘it

Proclaimed Christian liberty, or liberty only for the elect.

’ Iﬁ the same way, the Restoration libertines were part of a
Secular élite, the aristocracy.  Butler satirises their excesses
t00’3.n his Characters, notably in his carieature of Buckingham,

"8 Duke of Bucks" (pp. 66-7).  Sometimes he describes their

f&ilings in the language which waé applied to the sectaries.

"A Degenerate Noble"* for example, is "like a‘Fana;ic, that contents
himself with the mere Title of a Saint, and makes that his =
Privilege to act all manner of Wickedness" (p. 68); while “A
Panatic" is one who "carries his Vices in his Heart, and his |
Religion in his Face" (p;,128).-“ Butler is not4a£tacking the nobility
or fhe sectaries as such., His prime target iS‘hprcriSy,zinr_x
Whatever‘class.~~;Thus "A Modern Statesman 0wn5>hislﬁlection«from :
Ezgﬁzgzggg'in‘Qppoaition‘ta'ﬁggizgfor any Egrasight;of‘ggngWbrka” (p._éﬂ)Q

M"

*In the first sixty lines of Virgidemise, third satire of the fourth. .
00k, on the degenerate noble's lineage and ancestry, Hall updates =

‘he noble in Juvenal's Satire VIII, from which the lines are R
iMitated,  Just as Hall's noble had included Eligabethan circum- = =
Stances, so Butler's reflects the preaccupations of his age. It - -~
Should also be said that Butler is utilising for his own ends the
"despread hostility to the Puritans after the Restoration, when

®F were considered legitimate butts for universal ridicule. .
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The early Puritans were Calvinists, believing in pre-
)

destination, and stressing that only a chosen few (the elect)
%would be saved, the majority being damned. The orthodox pesition
Was that of the English and Scottish Presbyterians. = They
anticipated Hobbes in arguing that it was the function'of civil
government to restrain the depravity natural to all men. = Such
& view was in fact widespread, and by no means restricted to
Presbyterians. For example, Filmer, a principal oppoﬁgﬁt4oﬂ »
Hobbes, said: "a natural freedom of mankind cannot be supposed
®ithout a denial of the creation of Adam", and so "the bringing
in of atheisn",2° By the end of the Civil Wars there was a
8trong body of anti-Calvinist opinion. Many, notably the Seekers,
concluded that God was not to be found in existing institutions,
&nd locked elsewhere. - But the real opposition was provided by
the rise of antinomianism, which Hill calls "Calvinism's lower-
class alter ega".27.:"

The Levellers extended the democratic implica%ion of the .
8ects into the political sphere.  They claimed that all freeborn
Englishmen had a birthright,binherited from their AnglovSaxanu
@ncestors, of which it was wrong'to déprive them. In this way, = -

eivil liberty forkali‘Subjects was complementary to Christian

liberty3 offered freely to all men by the love and grade of God. -

The Levellers proposed a covenant, An Apreement of the Pecple, ..
o guarantee the people'sufundamental’democratic right$ and =

lberties. The cdvenant:waa a familiar idea>among‘the advanced’

f¢cts, but its extension into the political sphere wag revclutipganyq




25

Whereas the Church covenant was divisive and exclusive, An
Aereement was inclusive, uniting a whole people.

The Presbyterian attempt to impose a stern code of moral
behaviour on the godless and unregenerate masses only had the
effect of strengthening anti-clericel feeling among thée lower
classes, and it may also have stimulated that antinomian rejection
of the bondage of the moral law which became with some Ranters a-
rejection of all traditioral moral restraints.  When bfdipai& .
beople formed their own congregations in the 1640's, free from
traditional elerical control, it was not long before lower class
Sectaries became convinced that they were the elect. For Milton,
among others,'therelect were to be free from all restraints,
including the marriage bond,28 and coercion was to be applied only
to the unregenerate.  The London tradesman who had said in 1549 that

25

& man regenerate could not 8in“’ would have been far from an
isolated figure in England in the 1640's.
- .The doctrines of John Saltmarsh are characteristic of this -

tendency¢ ~-They first found expression in Free Grace: ‘or the

Tlowing of Christ's Blood freely to Sinners, in December 1645,

Saltmarsh rejects the Calvinist doctrine of,election,kwhich resetves
Salvation fdr a minority. ‘He says that the grace of God is free to
811, and that it offers freedom from the bondage of the moral law
in this world, as well as salvation. in the next. © He denies that
this leads to flooseﬁeés’andflibertinizm“,joand 38 carefﬁ1i£o 

Ustinguish his doctrine from that of those who made God's grace an

®Xcuse for sin, as some extreme antinomians were doing. His -
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radical ideas on the payment of tithes (a central issue in the
anti-clerical revolt) and on religious liberty did no* more to
8ndear him to the Presbyterians than did his doctrine of free
8race, -He was denounced by Samuel Rutherford and other divines
88 a Familist, Antinomian and Libertine.31 ' *
There were tendencies in'orthodox Puritanism which poiﬁted
in the direction of free grace, notably the belief that the
elect knew by their own experience, or the self-sufficigﬁcyﬂéf -
inward revelation - the "inward light" ridiculed in Hudibras
(e.g. I 1 573, I 111 1162) and in Butler's Characters (pp. 162, 201).
This idea was behind Tobias Crisp's boast that: - "To be called a
Libertine is the most glorious title under heaven“?2 In the Preface
to Crisp's book Robert Lancaster had repudiated "those slanderous
&nd calumnious imputations of Antinomianism and Libertinisme in
doctrine, and of loosenesse and licentiousnesse in conversation ...”.35
Allegorical writing such as Crisp's was harmless enough in normal
times, but in the revolutionary atmosphere of the Civil Wars some of :
the lower classes began to take it literally, interpreting sin as si”~”
Christ moving in them. |
The result of the breakdown of. confidence in established forms.
°frreligion, particularly in London and £he Army, waé~desdribedrby
Thomag Edwards, the hammer of fﬁe,sects:‘ "many leave the Qongrsgations 
Of 'the Independents and:Anabéptists,.and fall~taASeekera,‘and'notgv
°nly people, but ministers also", Bt As this implies, Seeking
&Ppealed to the more educated part of the populatlon. S The
Seekers reaected all sects, and all organlsed worship.v Aithéﬁgh‘

they refused to ba bound by a code whose aanctlcnsias‘cutside its
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Subject's consciousness, their attitude to the laws imposed by
Society was quietist.* ,They‘were carried along by the millenarian
enthusiasm of the 1640's, but the more settled climate of the
16;0'3 was much less favourable for them, and they soon beceme
disillusioned. They therefore turned away from an agé in which
they found "no such (visible) apostolic gifts and so dared not
meddle with any outward administrations".35 They considered it
"a poor carnall thing for Seints to stand brangling wi%b tpa?l »
World for a few carnall enjoyments",Béasince they believed that
€verything would be given to them in God.

The Ranters, however, appealed primarily‘tc'the uneducated
of that cléss which Bunyan,' describing his own family, called -
"a low and inconsiderable generation, ... of that rank that is
feanest and most despised of all the families in the 1andﬁ.37" In -
Contrast to the Seekers, they stressed action. = They believed that
God existed in all things, but since man alone could be conscious
of hié Godhead fhis gave all men A new and eqﬁal dignity:, the . oo
Poorest beggars were as good as the greatest in the land. " The -
Ranters alone spoke for the lowest classes.,..Theirrpfimitivef»‘~
biblical communism was more menacing to the authoritiss than that of
Winstanley and the Diggors. Like the Diggers, bub unlike Lilburne
and his followers; they were ready to accept the moStvradica1 1v'
implicationa of the name of Leveller. . For them, God himself was ' =
"the”mighty Léveller”;jak”'1t~was no agéidentjﬁhat‘the:Rantér&ﬁg_‘,
began to emérge'aocn'gftér the‘Ind@pendenta\had1deféatea_th??Ar@y ﬁ f»‘_

LSVellerS at Burford in May316§9;.,fThﬁy.seem,findead,zta hava€ﬂ*§

3ttracteq mahy‘disappéinted and émbittered former Le#éllérsJ .[Where,“kk

B SR

Milton, following St Paul, conceded that, while we should pursue -
Our liverty in full assurance of faith, not doubting it is ‘

Permitted, yet we should avoid giving offence to weaker brethren

- Who are bound by the letter of the 1a {The Christian Doctrine,
‘”'EEE&E,HColumb;a?egiﬁiqng XVI'aji?f?}‘jf e e A f
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levelling by the sword and the spade had both failed, what seemed

called for was a levelling by miracle, where God would overturn

the mighty by means of the poorest, lowest and most despised of

the earth. = The Ranter movement came into sudden prominence

towards the end of 1649, reached its peak in 1650, and thereafter *
Survived only in fragments. :

The swift rise and uncompromising assertion of the literal -
implications of antinomianism as propounded by the Raﬁper§*o§nu~'
only be éxplained by the evénts of 1649, In February the Rump
Parliament, purged by Pride in December 1648, executed the King
&nd abolished the Lords. February 1649 saw "the first
Crystallisation of the Fifth Monarchy idea into a serious political

PPOpcsition".39

The Fifth Monarchy Men used the Books of Daniel
and Revelation to show the imminent reign of King Jesus on Earth in
Place of the Stuarts. The King's death, though less important for
the Ranters, was an indication to them too that the carnal powers

¥ere in retreat, . Their social ideas were connected with the Pprogress . ... .

°f the Revolution in England.. Thus Joseph Salmon's A Rout,~A Rout

(10 February 1649), published just after King Charles' execution;
8pplies the three stages of God's manifestation to contemporary. .

events.  Abjeszer Coppe, who was sympathetic to the Levellers, also

*hvisaged great social upheaval in A Fiery Flying Roll. His _
behaviour was strikingly similar to that of Loy Pruystinck in Antwerp
& century earlier,kc and he . was not acting in isolation, . Milton

Proudly defended.regicide in The Tenure of Kings ana‘MagiStratesvon

the grounds. that 'all men, naturally were borne frae", and to think

that Kings were. accountable to God alone "were a kinde cf treaaon

88ainst the dignitie of maﬁkind ta affxrm” h1
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The economic and political disruption following the bad
harvests of 1647 and 1648 generated a current of popular
religious heresy, partieularly in London. George Foster
(ealling himself Jacob Israel) and Thomas Tany (calling himself
Theaureay John) independently of ene another proclaimeﬁ their v
divine mission to lead the Jews back to the Promised Land. John
Robins announced that he was God, and that his wife was about to
give birth to a Third Adam, the new Christ. His two ‘diseiples;
John Reeve and Lodowick Muggleton, established themselves in 1651
83 twin prophets of Joachim of Fiore's Third Age.  In Hampshire,
John Franklin convinced many that he was God. 'Nevertheless, the
Simultaneous emergence of a number of "gods" and prophets preaching
& similar creed does not mean that the Ranters were a distinct set
of enthusiasts, like the Quakers. - In fact, Ranterism is more
8ccurately characterised as a climate of opinion, which, under the
Pevolutionary'preSsures of 1650, was able to sustain for a short
Period the impetus of a locsely co-ordinated‘caﬁpa;gn.;~,*'

The Ranters remained a religious movement in‘éo far as their
Ultimate aim was freedom'frombthé.burden of sin, and assﬁrance\@fv-
divine favour;w*socialijusticé'was'an'incidentalvaim, JvThe prima:y
Objective of thé 6oming milleriun was the eiiminatién of faléé«‘“
distinctions of good and ev11, 80 -that when this. oocurred there:*q‘
Would be no dlfference between rich and poor. Bath religicua and f
Bocial emancipation would be aahieved with the realisaticn that
G°d'8 will is revealed in every man's heart, and that the ultimatefgf

evll is to ignore the dictates of one'a own conscience._, George

FOX was beginning to attract support in the Mldlands for his teaching
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that moral regeneration through the workings of the inward

Spirit was an essential prerequisite for any social progress,
8ince the inequalities of society reflected the imperfect state

of man. - The Ranters and the Quakers, like Winstanley, were
concerned for the weak and the poor, but although Coppe and some
others denounced the rich in class terms, essentially the Ranters
Were anarchic. Coppe agreed .with Winstanley's account that
Adem's sin, selfishness, led to property, and hence téyenyy,? w
malice, theft and war.* Clarkson, more militant than Winstanley,
Was once involved in his mo?ement, which in fact coilapsed when
' Clarkson turned Ranter. 'Although‘ihe Ranters were usually
Sympathetie to the principles of Winstanley (and others), these principles
Were not vital to their own programme.  There was considerable
Overlap of ideas between Diggers, Ranters and Quakers. Giles

Calvert published all of them, and his shop was a focal point for

the ragicals,

Winstanley admitted losses to the Ranters,‘agla~result of the

Suppression of the Diggers' activities, but he was concerned to Coa
dissociate his movement from them. *To this end he published A

Vindication of those, whose Endeavours is only to make the Barth

& _Common Treasury, called Diggers or, Some Reasons givan by them

8£ainst the immoderate use of creatures or, the excessive community

Qf_ﬂgmen,'called Ranting: - or rather Renting, in February 1650;;

Here he talks of the debilitating effect of physiéal&yigésure on the

b

*The Golden Age was sometimes presented in Adamite teras as a time A
_W§en Property was held in common. Examples can be found dn - - oo
Virgilrs Georgies, Spenser's Mother Hubbard's Tals, some of Chapman's.

Poems, ang More's Utopias (which also denounces luxury). —See - :

Raymond Williams, The Country and the City (1973), ppe 41=5. = Cf

apter IT below, Pp.98-0, The Diggers':primitivism was "hard",
"Hereas the Ranters' was "soft", . . o Ghm e e
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mind and body, and advocates the Digger ideal of hard work as
an antidbte. But by this time the Diggers had lost momentum,
and the initiative had passed to more fanatical prophets.
-Clarkson distorted Winstanley's cherished principles into a
Justification for every capricious appetite, and mocked as the o
greatest barriers to éternity those ‘social values which had been
the foundation of the Digger enterprise. Contemporaries were
often unable to distinguish between Diggers and Ranters, qith some
Justification. But Winstanley ignores the affinities of Ranter
theology with his own, and dismisses "the Ranting practise" as
"the resurrection of the uncleane doggish beastly nature ... of
the filthy, unrighteouse power in &ll his b.'c'a@imchees".1"2 .

The phrase "the immoderate use of creatures” in the title of
W3n8taﬁley's tract recalls the language of the Brethren of the
Free Spirif.‘ In thé vocabﬁlary of‘sevénteenth century Puritanism,
"ereatyresh had a further sense, derived from New Testamént usage,
of materia; comforts. . Thus Tobias Crisp.danounce& expressions by s
the godly of their sinfulness as "the rhetorick of misery in~the
creatHFE".hé_. It is in this sense that Ralpho, whorﬁas already. -
‘been characterised as a’Hermetic philosopher,vusea,it,iﬁ Hudibras
%o explain the difference between "the wicked" and "the saints":

———————

* See P.11 above, and p,.40 below.
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Yet, as the wicked have no right
To th' creature,* though usurped by might,
The property is in the saint,
From whom th'injuriously detain't.
Of him they hold their luxuriss,
Their Jogs, their horses, whores and dice,
Their riots, revels, masques, delights,
Pimps, -buffoons, fiddlers, parasites, .
A1l which the saints have title to, <
And ought t'enjoy, if they d their due.
(1 i1 1008-18)

Ralpho later expands these antinomian arguments. Having
dismissed .the Quakers as "weak" because they "little Ehoué*g
What free-born consciences may do" he ‘elaborates a more
heretical codes:

Tis the temptation of the devil

That makes all human actions evil:

For saints may ds the same thiags by

The spirit, in sincerity,

'~ Which other men are tempted to
And at the devil's instance do;

And yet the actions be contrary,
Just as the saiants and wicked vary.

(11 41 233-40)

But although there is much of the Ranter in Ralpho, Butler -
Cannot afford to particularise this aspect, for ha‘needa Ralpho
to Tepresent several other types as well. Winstaniey, having
o wider purpose, concentrates mainly on the sexual activities of
the Ranters, waich "use of creatures" implies‘ The Ranters, inkry
keeping with their egalitafian principles and lowly status, addressed
®ach other as "fellqw creature" (a'phrase which Winstanley originated).
Invtheir-case/the creatures used were in fact other humans, = = =

“Waere Butler concentrates all his powers on the Rﬁnterﬁfih
his Characters, the results are‘AevAatating.~~ "A Raﬁtér“.isﬂ“a -

gﬂﬁéﬁig_ﬁectcr, ‘that has: found out by a very atranW$ Way of .new.

Light ‘how to transform all the novils into Angels af Light,» fcr  ' 
*The t

W
m

erm was humerously anplied to drink, in particalar. 3 mhag‘
994 says of Coppe and his gang: "they enjoyed the creature 8o

d, Bllsa 11:, col. 95@)

egeh, that they were all downrxght drunk“ (Athenae Oxsﬂienaes, i i
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he believes all Religion consists in Looseness, and that Sin and

Vice is the whole Duty of Man". (p. 106) In his customary manner,

Butler hits several targets here. By associating the Ranters
With the primarily aristocratic Hectors, he discredits both. He
Satirises the belief in "inward light", while at the same time,
by using contrasts similar to those in the Ranters! own writings

(for example, The Light and Dark Sides of God), he manages to

Suggest the deviousness of their argument, or their agility %o'*
transform black into white. In addition, while he does not
directly question the sincerity of their belief, by yoking it to
the title of a popular manual of piety he leaves the reader in no
doubt about its misguidedness, and at the same time conjures up
2 ludicrous picture of a strict Puritan at devotions which are far
from what they appéar. e

By the time Winstanley used the term Ranter in February 1650
it was identified with Coppe's wider doctrine of pantheistic
8moralism.  Saltmarsh, Erbery, Dell and other pré;ahers of free
8race in the 1640's had aimed to liberate people from the fcbmalism \
of the covenant theologians, and from the despair to which
Predestinarian theology reduced many who doubted their salvation.
The resulting antinomianism, expressed in ideals which were hostile
%o the conventional concepts of good and evil, produced a sense of
1iberation from all restraint of law and morality. ﬁen“an§ women
Passeg rapidly‘from onae sact’to another, from‘Praéhyﬁérianktc;
Independent to,Ahabaptist té Seekéb,-Ranter or Quaker, like the

Ranter Bunyan describes. in Grace Abounding (paragraph LYy who

®laimeg "that he had gone through all religlons, and’ cculd never

Heght on the right till now". = - &




The restless progress from one sect to another was a
characteristic shared by most of the leading Ranters. They all
found organised religion unsatisfactory as an outlet for their
particular brand of millenarian enthusiasm, and sought the answer
in the antinomian doctrines of the spirit. Abiezer Coppe had
been a Presbyterian minister, then an Anabaptist (in which capacity
he boasted of having baptised seven thousand souls in the Midlands),
before turning Ranter in 1649. He was an admirer of %héKreiigidus
individualist Richard Coppin, and wrote the Preface for his Divine
Teachings (1649). This work forms an important link between the
antinomian theories of Everard and his successors, and the
ideological amoralism of the Ranters. Coppin's mystical pantheism
implieqd that evil was only the carnal man's inability to recognise
the divine principle within him - which was the starting point of

Ranter dootrine.

The main purpose of Coppe's first tract, Some Sweet Sips of v

Some Spiritual Wine (1649) was to publicise the coming Millenium.

Much more significant was A Fiery Flying Roll (January 1650); whose
heightened, prophetic language, and revolutionary i&éology, are
directeq at the emotions rather than the intellects of readers.

The Light and Dark Sides of God (1650), by the more moderate Jacob

Bauthumley, 15 a more reasoned and refined exposition of Ranterism..

,Byfcontrast,uLaur&nce Clarkson's A Single Eye (1650),is'the most

Sxtreme expression of total amoralism published by any of the
R&nters,d Bauthumley‘waszunhagpyhabéut tha.cbncept of sin which |

Coppe ang Clarkson expdunded, but his arguments for moderation went

Unheedeg,
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The Ranters believed that sin originated with the Fall. But
they interpreted the Fall in the light of Neo-Platonic theory and
Joachim of Fiore's doctrine of the three ages - the Age of the
Father, or of the Law; the Age of the Son, or of the Gospel; and
the Age of the Spirit, or of the Everlasting Gospel. "The Age of
the Spirit was to be a time of”love,'jdy and freedom, when sin
would cease, earthly possessions would no longer be needed, and
mankind would live iﬁ a state of.perfection, with the ﬂnowlé&ge"
of God directly revealed in the hearts of all, until the last
Judgment. This doctrine, based on Joachin's interprotation of the
Bibie, gave rise to a new form of millenarianism, with each
generation identifying i1tself as the age of the Everlasting Gospel.
It was introduced into England in the writings of Jacob Boehme,
tranélated by John Sparrow between 1647 and 1661. As a common
element in the antinomian climate of the Civil Wars, it influenced
& variety of enthusiasts, including Saltmarsh, Erbery, Crisp,
Winstanley<and.Muggleton, besides the Ranters. B;ehme,~who appears
tnice in Hudibras (I 4 536 and II iii 643), was the chief agent
for thé introduction into England of the mystical doctrines and
millenarianvideologiéé;§f~thé~popuiar mediefal‘religious movementsQ
Theip spiritual méssage,‘and particularly Boéhme's teaching that -
heaven and hell~weréicarried by every man with him in this world,*
waa,rGVitalised_iﬁ,tha}étimuiating»atmosphere of England in the 1640's.

N , ‘ v L
This 1dea occurs in Paradise Lost - see p,12 above,
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Joachism justified the Ranters' rejection of the authority
Aof Christian institutions; and encouraged their conviction that
they were the chief instruments for the propagation of the
Everlasting Gospei, prototypes of the perfect man of the Third
Age. However, Ranter doctrine was inspired, not by the -
Stimulus of current spiritual movements, but by their own
hystical expériences. One can see this in the autobiographies
of Coppe and Clafkson, with their st§r& of despair, epirituai »
death, resurrection and regeneration - the same story which one

Teads in a more restrained form in Bunyan's Grace Abounding. But

the Ranﬁers’aimed for akstate df innocence shared by the young,

the ignorant and the mad. They were the first to justify insanity
and hysteria as positive virtues. This mas to play into the

hands of satirists like Butler and Swift, of course - one thinks of

the Charaeters of "A Fanatic" and "An Anabaptist", Ralpho's attack

on knowledge in Hudibras (I ii), or Swift's Mechanical Operation of
the Spirit.* However it was intended as a literal assertion of
the antinomlan cpposition to the value of all worldly w1sdom,
fkn°W1°dge and experlence as a vay to ch.

~ The Ranters were often attacked for denyinp sin. In Grace |
~§EBE§1§5 (paragraph 161) Bunyan ‘describes how, tempted to‘believe
~ that there is "no such thing as a day of Jjudgment,. that . we ShOuld

e —

°f Robert Gould's use of madness. See Chapter V, p.282 below.




37

not rise again,* and that sin was no such grievous thing", he
rejects these thoughts as "such conclusions that Atheists and
Ranters do use to help themselves withal". It is on the point
of the Ranters' attitude to sin that Butler produces some of his
most heavily ironic satire. The Ranter, he says:

believes himself shot-free against all the

Attempts of the Devil, the World, and the Flesh,

and therefore is not afraid.to attack them in

their own Quarters, and encounter them at their

own Weapons., For ... a Saint, that is strong . .

in Grace, may boldly engage himself in those

great Sins and Iniquities, that would easily damn

a weak Brother, and yet come off never the worse.

He believes Deeds of Darkness to be only those Sins

that are committed in private, not those that are

acted openly and owned. - He is but an Hypocrite

turned the wrong Side outward; for, as the one

wears his Vices within, and the other without, so

when they are counter-changed the Ranter becomes

an Hypocrite, and the Hypocrite an able(Ranteré" )
pp. 106-7

Though witty, fhis is both unfair’to the Ranters, who were generally
Bincere,‘andfa misrepresentation of their doctrine.

Butler, Bunyan and other enemies failed to understand, or
éhoée to igngfe;‘tha£’wﬁqt[distinéuisbed thg Ragters from other
enthuéiasfs éf,tgiéfﬁeficd:§as théif,deﬁiai of’the‘fundamental
Teality of‘sih. j wﬁe?e otﬁeruantinoﬁians had%§on§1uded that
regeneréﬁe maﬁvwa$ iﬁcépéble'of4Si§,fhe Rahfér$ aaid that sin
®ither dig n§£ exiatk(ﬁencéé"that éq,cgllediainﬁ);95?§i¢,3°‘pn;y?
in tpe imagination. Thay,argued{thatbgll,men}wefe frgef&omcsin,

Mot just g small eleﬁt, for all were moved bykGo&;'the_ozigia of“’} o
—~— R s T R e R

. : R e
ggebRanters* denial of the Resurrection of the Dead is more fully
Oealt with in A Vindication of Gospel Truths Opened (Works ed.
,fOT; 11, 182-3). 'There are numerous other references to the
aénters in Buayan's Works. Hill relates Bunyan to the Ranters R
"3 others in the Appendix to The World Turned Upside Down, pp. 328-31. -
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all life and acts. Spiritual regeneration was the intuitive
revelation of the unity of God and creation, a unity which did
not admit distinctions of good and evil, Heaven and Hell, God and

the Devil.

*

Although they gave it the mystique of divine insﬁiration, the
Ranters also presented their doctrine of sin as a rational deduction
from the proposition that God's infinity would be limited by an
®vil principle. Either God was finite, a contradictfbn in kerms,
Or he was that evil principle, or rather it was a misapprehension of
God.*  They believed, like Winstanley, that reason and spirit
Were synonymous, and the deity little more than the life principle
of the universe.. Both Winstanley and Clarkson were intensely'
aware of the dualism of matter, but they came to strikingly different
Conclusions, despite their similar terminology. Whereas Winstanley
Viewed the whole history of religion as a contrast between flesh
@4 spirit, the struggle between good and evil in man, Clarkson
Conceived of truth as a union of opposites. - He said of the -
Tesurrection of the body, for example:

let it be under what title soever, thou art risen

from title to act, from act to power, from power

to his name, and that only one name, pure and

~undefiled; so that now thou art of purer eys

than to behold any iniquity, so that Devil is

God, Hell is Heaven, Sin Holiness, Damnation

Salvation, this and only this is the firat

ReSurrection. (Cohn, p 315) ‘ g

A Simllar "reconciliaticn of opposites" can be seen in the titles

°f Ranter works - for example The Light and Dark Sides of God or

S——

* — Do T L L : S R
Satan uses this argument to convince Eve that "God therefore
ye, and be just /ﬁot just, not God" (Paradise Lost,

fnnot hyrt
X, 698-701)"

f 4
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Heights in Depths. The latter, a phrase from Romans (viii 38),

is twice used by Bunyan in Grace Abounding (paragraphs 111 and 252).

But whereas Bunyan uses it to express innocent joy and enthusiasm,

the double paradox of Salmon's title, Heights in Depths and Depths

iﬁ;ﬂgigggg, has more revolutionary implications.

Like the Black Mass, that more systematic inversion of
orthodox Christian ritual, Ranterism expressed an extreme reaction.
It rebelled against the stern Calvinist teaching of inﬂate;sfnfdlness
and the inability of the majority to ensure salvation. The
Ranters reacted against the guilt and anxieties induced by the fear
of damnation, advocating a doctrine of total freedom - liberty
"ithout responsibility. But the Ranters' reaction also reflected
Positive moral principles. They argued that it was hypoerisy.
to obey the law because of fear of dawnation resulting from
disobedienqe,» There could be no guarantee of the morality of the
OutWard act{; inténﬁipﬁ ﬁég 311;; A manfsjcoﬁscién65>was the
ulfimate,authoritys; if»he,believed himself to be incapable of sin,
then he could not sin.  Furthermore, the ability to apprehéﬁd the
good ér‘e?ii of#ankaéf'iﬁdiééfedjthét you_ha&;ilikéfAdam, eaten
¥om the forbidden tree of knowledge of good and evil,  As Coppe
Ut 1¢, his donial of Qusliss echoing Clarkson's:

But all you that eat of the Tree of Knowledge

of Good and Evill, and have not your Evill eye -

Pickt out, you call Good Evill, and Evill Good; =

Light Darknesse, and Darknesse Light; Truth
Blasphemy, and Blasphemy Truth. (p 323)
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The implication was that the Ranters had achieved that primitivist
8tate of innocence claimed by some medieval sects. But a major
difference was that whereas the Brethren of the Freé4Spirit
could be described as "an élite of amoral supermen"h# whose
"communism" was no more than an unjustified assumption’ of their *
Own right to exploit‘ordinary‘unenlightened mortals, the Ranters
Sincerely emphasised giving and sharing rather than their own
Privilege, and théir writings show a concern for‘the hﬁmaqﬂ&ignity
of the poor and d;%n-trodden, as well as enthusiasm for the
imninent day of liberty, brotherhood and social justice.

The Ranters differed from their medieval counter-parts

bécause they were the heirs of a successful revolution which they

8ti11 hoped to see carried to a victorious end. The title page

of Clarkson's A Single Eye bears the legend:

- Imprinted at London, in the Year that the POWERS
of Heaven and Earth Was, Is, and Shall be Shaken,
yea Damned, till they be no more for EVER.

s

Coppe's 13 much more Specific{ii

A Fiery Flyine Roll: A Word from the Lord to all

the Great Ones of the Earth, whom this may concerne:

Being ths last WARNING PIEGE at the deeadful day of
JUDGEMENT.  For now the Lord is come to 1) Informe

2) Advise and warne 3) Charge L) Judee and sentence

the Great Ones.  As also most comnassionately: -
informing, and most lovingly and pathetically
advising. and warning London. With a terrible Word,

and fatall Blow from the Lord, upon the Gathered

CHURCHES. - And all by his Most Excellent MAJESTY, = . o @
dwelling in, and shining though AUXILIUM PATRIS,

alias Coppe.  With another FLYING ROLL ensuing (to-

&ll the Inhabitants of the Earth). Imprinted at = =~
London, in the beginnine of that notable day, wherein : -
the secrets of all hearts are laid open; and wherein -
the worst and foulest of villanies, are discovered, -
under the best and fairest outsides.

S g
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The social content of the Ranters' writings lived up to the
revolutionary fervour of these introductions. Clarkson
Praised the communism of Winstanley and the Diggers, which he
Saw as a striving towards "unity onc with another", and
denounced property as the cause of much of the world's injustice:
I apprehended that there was no such thing as theft,
cheat, or a lie, but as man made it so: for if the
creature had brought this world into (no) propriety,

as Mine and Thine, there had been no such title as «
theft, cheat, or a lie. (p 311) L

Such ideas were widespread, and by no means restricted to the
leading Ranter prophets such as Coppe* and Clarkson. The Ranters
Eéé&_§2£ggg, for example, states:

They taught, that it was quite contrary to the end

of Creation, to Appropriate anything to any Man or

Woman; but that there ought to be Community of

all things.45

Eight dissident Ranters 31mllarly alleged in The Ranters Declaration

that they were urged:

*++ not only to make use of a Man's Wife, but of

his Estate, Goods and Chattels also, for all things

were common.  (Cohn, p 301)
Alth°ugh thése ideas alérmed the establishment, they never réally
Posed a serious threat. Théy ;rose a$ a result of the defeat
by th? Independehts of the radical, plebeian element in the
Rev°1ution. Where ihe Levéliers, with mass support, organisation
nd an attractive programme based on a carefully considered political
the°ry had failed it was never very likaly that the Ranters,
Eroups op confused mystical anarchists, in a time of pclitical
etreatQ with a pfégféﬁme:coﬁéiétihg of little morekfhan awaiting
S ——

)
<Or .
Coppe's communism, see below, p- 56,

¥




the coming of "God the Great Leveller”, would succeed. While
Some disillusioned Levellers did become Ranters after their
defeat, the more substantial and balanced were likelier to be
repelled by the wild language and conduct of the Ranters.

One of the most offensive in this respect must have been .
Abiezer Coppe, whose life illustrates important aspects of
libertine behaviour. The guilt induced by his strict non-
conformist upbringing gave him in adolescence an obsesélve{'i s
Conviction of his sinfulness, for which he imposed on himself
Various penances. At the same time he suffered a persistent
desire to swear and curse; To some extent his progress was the

Dirror image of Bunyan's. In Grace Aboandlng (paravraph 293) .

Bunyan confesses being tempted since hlS conversion, to utter
bl&sphemies while proaching. Coppe clalms to havo avoided all
Swearing for twenty—seven years. Hia later a551gnment of a
Positive value to swearlng ‘may be a rationalisation of his own
l°“8~$Uppressed desire to swear. In the Roll he says ho would rather-ﬂn,.u
heare a mlghty Angell (in man) swearlng a full» - Co
mouthed Oath ... cursing and making others fall .
& swearing, than heare a zealous Presbyterlan,
Independent or spiritual Notionist pray, preach, .
or exercise.
Wsll' One hint more, ihere‘s Sweariog ignofantly,
i'th darke, gainely, and there's swearing i'th light,‘
gloriously. T e e T e e e
Bunyan 1n his unregenerate phase admlts ”our31ng and swoarlng,.

&nd Playlng the madman" For thls, he tells us, he was reprimanded

by a "loose ungodly wretoh"'of a woman, who nevertheless-




protested that I swore and cursed at that most
fearful rate, that she was made to tremble to

hear me; and told me further, that I was the
ungodliest fellow for swearing that ever she

heard in all her life; and that I, by thus doing, -
was able to spoil all the youth in a whole town,
if they came but in my company. (Paragraph 26)

Coppe's behaviour, more varied in its outrageousness, provoked
€ven more shocked reactions. " *

If Anthony & Wood can be believed, Coppe's early asceticism

"

43

Was no longer very evident by the time he came to Merton . | ~

College,IOXford:

all lectures or examples could not reform, or
make, him live like a Christian: And it was then
notoriously known that he would several times
entertain for one night or more a wanton huswife
in his Chamber ... to whom carrying several times
meat, at the hour of refection, he would make
answer, when being asked by the way, what he would
do with it, that ‘it was a bit for his cat'./

When the Civil War.broke out Coppe left Oxford without taking his

degree, and followed the life of an itinerant preacher, until,

after the prolonged spiritual crisis described in yivid detail in

the Preface to A Fiery Flying Roll, he was converted to. Ranterism

in the midale of 1649. By sutum he had obeyed his command to
80 to London, where he began a series -of sermons to the poor,
attacking the rich. He describes himself as:

charging so many Coaches, so many hundreds of men

and women of the greater rank, in the open streets,

with my hand stretched out, my hat cock't up,

staring on them as if I would lock through them,

gnashing with my teeth at some of them, and day and -
_ hight with a huge loud voice proclaiming the day of

the Lord throughout London and Southwark. - (p 327)




It is probably an occasion such as this to which Laurence

Clarkson refers when he mentions being told that: "if I

had come a 1ittle sooner I might have seen Mr Copp, who then

had lately appeared in a most dreadful mamnner". (p 310)
Clarkson could equally well be referring to Coppe's habit,

apparently prompted by Adamitic urges, of appearing in public

haked,  Wood says:

&

'Twas usual with him to preach stark naked many * . i

blasphemies and unheard-of Villanies in the Daytime,

and in the Night to drink and lye with a Wench,

that had been also his hearer, stark naked. (col. 960)
This sounds very like the sensational allegations of & number
°f pamphlets published in 1650 and 1651, with thé motive of
discrediting the Ranters. On the other hand, Coppe and
Clarkson are remarkably frank about their behaviour, so it is
Unwise to dismiss such allegations out of hand. There was
undQUbtedly a ritual quality about their meetings, which often
Yook place in taverns, with the use of alcohol and tobacco to
Reighten their spiritual vision. One student of them even goes
%0 far gg to draw an analogy with the recent craze for mind-expanding

drugs

» r'smarking that: "For the Ranters life became a permanent
tPansaendental experienoe“.hg

It is not surprising that more conventional religious leaders
Shoulg pe shocked by such behaviour. George Fox had many
®Ncountepg with the Rantérs’from 16L9.onwards.~» Coppe and a group
°f felloy Ranters who visited Fox in priéont in 1655 shocked ﬁim
y Calling for drink and tobacco.49 Though Coppe appears toAhave_

ee . .
1 much inelined to drunkenness, his positive advocacy of the
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Efficacy of swearing caused mors concern. The Ranters Ranting

tells us that he cursed for an hour on end in the pulpit of a

London church, and that he swors at the hostess of a tavern so

50

fearsomely that "she trembled and quaked for some hours after".

v

Richard Baxter could not understand how:

men and women professing the zealous fear of

God, should ... be brought to place their

Religion in revelling, roaring, drinking, whoring,

open full-mouthed swearing ordinarily by the : ,
“Wounds and Blood of God, and g?e fearfullest Lo e
cursing that hath been heard.

EN

The Presbyterlan Thomas Edwards considered his anger Justiflable-

An Independent Antlnomian leertlne Preaoher

here in London said That a poore whoremonger,

or a poore ‘drunkard cannot look into your

Churches (speaking of the Presbyterian Preachers) 5
but hell must be flauhed and thrown into thelr faces.

In hls indlgnatlon, Edwards was unable to see that his critics

had a valig p01nt. It was prec1sely to such poor and rejected
®lements that the Ranters appealed. They regarded sin as a
flcthn invented by‘the ruling classeé,in Church and State to keep
the coﬁmon‘people in subjectiénféhd deﬁfivébfhem of that natgral
liberty'which had come té be regarded as the right of all. They
"ere not irreligious, but committed enthusiastsydissatisfied with
the Prevailing religious standards. — Their crudity was a protest
agﬁinst conventional piety, which they rega?ded as hypocritical.
They a1 not blaspheme God, but traditional conceptions of God,
04 their rejection of the traditional Christiah attitddes ‘to sin,

Hell ang the Devil werse a measurs of the anxiaties which these

ar°USed in them.




Coppe, Giles Calvert and Laurence Clarkson were leaders
°fvthe orgiastic Ranters who called themselves "My One Flesh".
Brought up an Apglican, Clarkson was, at different times,
PTSSbyterién, Independent, Antinomian, Baptist, Seeker, Ranter
and finally Muggletonian. His physical and spiritual ‘adventures

are recorded in his autobiography The Lost Sheep Found (1660),

Which in the opinion of A.L.Morton, the foremost authority on the
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Ranters, is "of greater intrinsic interest than Bunyanfs Grade -

ébegggigg".SB It is undoubtedly one of the most remarkable
®xtant accounts of libertine behaviour. This behaviour can,
like that of many other libertines, be explained (at least in
- Part) as being a reaction against a youthful Puritanism. In
the period when he was "Captain of the Rant" he expresses:
no small pléasure and delight in praising of a God
who was an infinite nothing, what great and glorious
things the Lord had done, in bringing us out of
bondage to the perfect liberty of the sons of God,
and yet the very motion of my heart was to all
Jnanner of theft, cheat, wrong or iniquity that
privately could be acted, though in tongue I
- professed the contrary. (Cobn,p 311) |
Unlike Sade, ClarksanStopped4short‘of-mﬁrder, though the
1‘$antérs"detractors failed to give themvcreditifor this.su
. Clarksonklodged for a time in Rood Lane, where "I had
- Clienfs many that I was not able to answer allﬁdesires see I had
Most of the pfiﬁcipél wdmen’cdme td'mquﬁartersﬂ,:bﬁt "I was.
$%111 careful for moneys for my Wife, onely my body was given

to Other women". (p 311)  Soon "it became a trade 8o _common,

%
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that all the froth and scum broke forth" (p 311), and the
authorities began to intervene. TFor a while he avoided trouble

by visiting the country, but he soon returned to London, still

convinced:

that in the grave there was no remembrance of either
Joy or sorrow after. For this I conceived, as I
knew not what I was before I came in being, my
being was dissolved ... yet notwithstanding this

I had sometimes a relenting light in my soul,,
fearing this should not be so, as indeed it was the
contrary; but however, then a cup of Wine would ¥
wash away this doubt.d 5

This is a mixture of enthusiasm and the scepticism of the
- Restoration rake. Indeed, when Clarkson describes the

"sacrament" he performs at the tavern, his rituals becoms
indistinguishable from their ironic parodies in such poems

83 The Libertine's Religion.* He is muchrfranker than Bunyan

is about his libertine phase;+but he does not have the boastful,
he@toring tone of the Restoration rake's "confession". He
Teturns to his "Progress", as he calls it: o

I came for London again to visit my old Society;
which then Mary Middleton of Chelsford and Mrs Star
Wwas deeply in love with me, so having parted with
Mrs Middleton, Mrs Star and I went up and down
the countries as man and wife, spending our time
in feasting and drinking, so that Tavernes I
~.called the house of God; and the Drawers,
Messengers; and Sack, Divinity; reading in
Solomons writings it must be so, in-that it
made glad the heart of God; which before, and
at that time, we had several meetings of great ,
company, and that some, no mean ones neither, were
there, and at that time, they improved their liberty,
where Doctor Pagets maid stript herself naked and
skipped among them, but being in a Cooke shop, there
was no hunger, so that I kept myself to Mrs Star.5d

—

. See b910w,p.508ff.‘

It
1 ?as been auggested to me by Mr Roge: Pooley that Bunyan may
cotact bve exaggerating his libertine phaqe. :
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Bunyan, in Grace Abounding, is concerned for his reputation,

and is comparatively reticent about his past behaviour., He
diSmisses as "slanders" certain false reports "that I had my
misses, my whores, my bastards, yea, two wives at once, and the
like" (paragraph 309). Indeed, he maintains that he has gone to
the other extreme, saying that God: -

made me shy of women from my first conversion

until now ... that it is a rare thing to see me )
carry it pleasant towards a woman; the common * = !
salutation of a woman I abhor, it is odious to

me in whomsoever I see it. Their company alons,

I cannot away with. I seldom so much as touch

a woman's hand ... (paragraph 315).

Of his dealings with the Ranters, he records that there were
Dany people:

who, though strict in religion formerly, yet were
~also swept away by these Ranters. These would also
talk with me of their ways, and condemn me as legal
and dark; pretending that they only had attained
to perfection that could do what they would, and
not sin. (paragraph 45)

But though he was tempted, his faith sustained himy

Oh! these temptations were suitable to my
flesh, I being but a young man, and my nature
in its prime; but God, who had, as I hope,
~designed me for better things, kept me in the
fear of his name, and did not suffer me to
accept of such principles. »

Clearly, the activities of 01arksonvand his group did not go |
UMnoticed. It was probably "My One Flesh" more than anything
®13¢ which prqmptedithé';ndependents of the Rump to suppress.
the Ranters,  Parlisment aimed to regulate the‘general aymftoms
of Ranterism by passing an act on 20 May 1650 toipuniah incest

ang adultery with death, fornication with three months?iimprisonment,

- .

*
[N
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and death for a second offence. In June they set up a
Committee to enquire into the Ranters and other heretical
groups, It reported on June 21 "on the several abominable
Practices of a Sect called Ranters", and a bill was prepared
Which was debated in June and July. On 9 August Parliament
Passed its "Act for the Puniéﬁgént b% Atheistical, Blasphemous
56

and Execrable Opinions",”  which was generally con51dered to

a

Supersede the ordinance of May 1648 "for the preventlng ‘of* the :
growth and spreading of heresie and Blésphemy" (known as the
"Draconick Ordinance"). - The Blasphemy Act declared a number of
heresies to bé punishable by six months' impfisoﬁmént, with
banishment for a second offence. ‘Althoﬁgh its provisions were
directed prinecipally against the Rante?s, it remained the only
Statutory statement about unacceptable religious opinions throughout
the Commonwealth and Pfotectorate. After the first wave of Ranter
2ctivity had subsided, it became primarily an instrument for the
8uPPréssion of other popuiar'enthusiastic movements potentially
dangerous to public order. The Quakers were the worst sufferers,
but the Muggiétdhiahs also fell foﬁl of it. 'bBunyén,’who was 
rrested in November 1660, under an Elizabethan 1aﬁureéurrectédwfor
_the Purpose, protested: "that law by which I am in prlson cee Was
made against those that, belng designed to do evil in their meetlngs,
Rake the exercise of religion their pretence, to cover their e
wlckedness" 51

The paééégevéf the Act was the signal'for'extehSivé éctionr
%8ainst the Rénﬁéfs; | Coppe and Salmon had already been 1mprisoned
and on 1 February Parliament had ‘ordered copies of the Roll, which ‘-
°°n‘cained "many horrid Blasphemies, and" damnable and dotestable

Opin}OQs", to be burned by‘the public hangman.‘ Soon aftar‘the‘ﬁ,
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Act was passed Coppe was brought before a Parliamentary

Committee. According to the account in The Routing of the

Eﬁﬁﬁ&{i, confirmed in The Weekly Intelligencer, he feigned

Badness, "flinging Apples and Pears about the roome, whereupon
the Committee returned him to Newgate whence he came."58
Clarkson proved equally difficult when his turn came to appear.
He followed the example of Lilburne and Overton in standing

°n his rights as a free citizen to refuse to answer am&F‘:v“i *
Questions that might ineriminate him. * A Parliamentary Order

of 27 September ordered A Single Eve to be publlcly burnt.

Bauthumley's Light and Dark Sides of God, written while he

"8 still in the Army, alarmed the authorities in his native
Leicester. They sent it to London for advice, for it seemed to
them to pe "of a very dangerobé consequence and lets open a
Very wide doré to Atheisme and profanes/”sic/ ",29 Bauthumley -
%as burned through the tongue, a punishment whose savagery is ¢
Prébably accounted for by recent memories of,the<Lévellers at )
Burford,  But his wes a quietist form of Ranterism, and his " o
°bly blasphemy lay in propounding the pantheistic dootrine that
- God was 4p every living thing, and that it was sinful to perforn
0 action if persuaded by our own spirit (the mind of God withln
?s) that we should not do it. - He continued as an active Ranter
in LEicester, but ehded.up as a sufficientlyvreepectable citizen.
to be appointed sergeantwatwmace early in 1660 and lzbrany keeper
in 1€67. That his reformation was complete is shown by his

publication in 1676 of A brnef Historioal Relation of the most

Materlal Pussages and Persecuticns of the Church of Chr:sf derived

ooy | |
Tow Pox's Book of Martyrs. . : v
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From;some of the anti-Ranter pemphlets, which appeared in
great numbers in December 1650 and January 1651, we learn of
- the persecution and suppression of Ranters in other parts of
the country. An Army Ranter was hanged by the thumbs; one
W Smith was hanged at York "for denying the Deity, é£1§g~like";6o
the Perliamentary Committee was reconvened to investigate
Ranters in Ely and Dorset (Cohn; p 295), and Ranter groups were
dispersed or arrested at York, Uxbridge and King's Lynﬁ%61ﬁt3 -
Name only a few. There are particularly well authenticated
8ccounts of a Ranter meeting involving members of "My One Flesh"
2% the David and Harp tavern in Moor Lane, which resulted in the
8rrest and imprisonment of seven of them, in November 1650.
Fron theseVWa learﬁgthat they addressed each other as "Fellow
ereaturé", and itviéﬁgvidentvfrom the‘descriptiona 6f<their

Tituals that they attached a. qua51-mystical signifioance to their

language and actions.62 Some pamphlets claim that large numbers

of Ranters ‘had repented. Although the Routing of the Ranters
suPPlies one or two 1nteresting details, most of the pamphlets are
Quite unrellable. Many are’of a scurrilous nature, some hav1ng
obscene woodouts illustrating the Ranters‘ revels." Among their
.Buggestlons are that the Ranters are agents of elther the
Royalists (whose clandestine propaganda in turn blamed Cromwell

for them) 63 or the Jesuits, that the Devil in person attcnded their

3

meetings and other absurditiea.
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The Ranters were attacked on more reasonable grounds, as early
February 1650, by the Anabaptists,* who had previously
dissociated themselves from the Levellers, another group

they saw to be unpopular with the Government. The Presbyterien

establishment joined in with A Rlow at the Root, or some

" Observations towards A Discovery of the Subtilties and Devices

of Sstan (March 1650). The author takes the opportunity to

attack all the sects, on the grounds that one thing leéds to P

&nother: , .

An over-curious cuestioning of some things eppertaining
to Religion (against which I conceive, no cleare
evidence can be given) disposeth to Separation:
Separation is an ordinary step to Anabeptisme;
Anabaptisme perfects itself in Seeking, being above
Ordinances, and guestioning everything revealed in
the Seriptures, and in high Raptures and Revelations.
This determinates in Levelling, and (through that)
_Tunnes compasse (with some) to that strange and
fearfull straine declared and taught in the late
-Flery flying Roll; vwhich states the perfection of
all Religion expressly in perfect Libertinisme,
" So that Profaneness ye may perceive, is the Devils
_Alpha and Omega. - (Morton, P 102) .

The combination of w1tch—hunt1ng propaganda legislative action
4nd the imprisonment of their 1ead1ng spokesmen and many of

the;r followers were blows from which the Renters never fully
recoverea Theybweré foréed uﬁdéréroﬁrd, and their gfowth %as
checked 81nce they were constrained to av01d pub11c1ty 1nstea&
of Seeking it. Consequently they were no longer news, and ”
Teferences to their activit;es, about whlch there is no furtler
ndlcatlon of offical concern, decrease sharply. There is little
rellable 1nformat10n about them after 1651, except from the

\

*Sy
1‘I'Pr'lzsiingly, since most strains of left-wing Purxtaniam
inate from them. N -
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QUakers, from whom come accounts of more or less isolated
groups all over the country until as late as 1672, But
Ranterism had ceased to be a revolutionary force by 1651.

The Ranter prophets had combined a revolutionary ideology

and a mood of disillusion with and contempt for contemporary
religion., But the spirit of utopian anticipation was short-
lived, and the response to Coppe's and Clarksen's propaganda
&ctivities ephemeral. The nucleus of the movement théy hgdi
founded, and sustained by the impetus of their campaign,
Collapsed when they were imprisoned and their followers threatened
by the law. However, Rénter doctrine continued to provide
Sﬂtisfaction for others, as we will see.

Clarkson was released from prison after about a month, and
the sentence of banishment passed on him was never carried out.
After o period of disillusionment, he was converted in 1658 by
the Prophet John Reeve, himself a former Ranter, In 1659 he
Wrote g book expounding the Muggletonian doctrine of the Two
Seeds. Here the view commonly held by many of‘the_sects, that
the rich, powerful and wicked were descended from Cain, and the
Poor, oppressed and godly from Abel, is linked ﬁithvthe Muggletonian-
View of the Fall, in whioh Cain was the son, ﬁot'of,Adam,;bﬁt of
Eve angd tne Devil, "whose nature is pure‘Reaaoﬁ".éu‘iiAs a result
the human race ia divided ihto the Seed of Adam, who are to be

aved: and the Seed of . Cain, who, besides being damned, are in |
aet devils, the Devil having no existence except in the See& of

Cain, Reeve and Muggleton claimed the powepwto,recqgniae,thewwh”:;
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Seed of Cain at sight, and pronounce on it its existing sentence
Of damnation - a power which they exereised frequently. Reeve
and-Muggleton, influenced by Boehme, had also carried the Joachite
gOSPel of the Three Ages to its logical conclusion in their Three
COmmissions. The Third Age was deemed to have begun with the
Commi ssion given to Reeve in 1652.. Here,'the‘doctrine of the
Everlastiﬁg GOSpel‘waS é present reality, as opposed to & utopian
dream of‘the future, and Clarkson continued to preacg it,,qndgr,
Mu€gleton, until his death in 1667. ”‘Muggleton~himséif ;emained
in the public éye. | He was tried in January 1677 for blasphemous

"iting, and his subsequent sentence to be thrice pilloried

Supplied a central image for John Oldham's Character of é Certain
Coppe remained:in'prispn for abouf a year énd a:ﬁalf
alt°8ether, and'whilsf in Newgaté even suééeeded in‘cbnverting a
: v ‘ 65

Mumber of ‘his ﬁany visitors to Ranterism, by his “smooth"arguments".

He 188ued a partlal recantation, A Remonstrance bf the sincere_and

~§élgg§ Protestation of Abiezer Coppe Aga:nst the BlaSphemous and .

e

Execl’&ble Opinions recited in_the Act of Aug 10 1650 _ (January 1651),

but 14 did not satisfy the authorities, and he remalned in prison

untiy he . had written a fuller one, Cepps Return to the Wayes of

22332_;1, and the Wlngs of the Fiery flylng Roll clipt (May 30).

This. Seems to have convinced them, but when Coppe preached his
Tecantation sermon at Burford in September ke drew forth the
"Uspicious comments of John Tickell, Mlnister of Abingdon, whose

EE3-~...9ttom1es Pit Smoaking in Familisme o.. together wath some breef
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notes on AB. COPPS Recantation Sermon (as 'twere) gives a rare

insight into how the. Ranters behaved in the face of persecution:

/ They7 use to speak one thinge and mean another ces
“They will say and unsay in one breath ... Before the
late Act against Ranters, they spaké boldly, now
they dare not ... Since the pretence of the conversion
of severall of them to the way of truth, they have
a generall straine of Clothing their corrupt notions
with sound words, especially such scripture expressions
as will beare a generall senee, as for Instance. They
will tell you that Christ:was Crucified at Jerusalem,
+es but in what sence ? abominably corrupt, as a ,

- .type and figure of -the true death of Christ in tﬁem R
(as they pretend). (Cohn, p 296)

This 15 consistent with the emphasis Ranters (and later
des@endants) put on the mystery rather than the history in
Seripture.,  Since they believed themselves o be directly
lnstructed by the word of God W1thin, they minlmised the
importance of the external, wrltten wora, and 1nterpreted the

Bcrlptures by their "1nner llght" Tickell makes them :
soung quite Machiavellla.n. o | -

It seems to me, frcm what I have knowne of them,
 they will put themselves on all expressions, wayes
and windings, to keep themselves from being known,
- but to their owne:: you shall not know where to
find them, so as "as to fasten on them, but their owmn
shall know their meaning, and so may you when you
have once got their Key ... You shall find it, for a
never failing observation, they will first insinuate
an interest in your affections, and then corrupt
Jour judgement. < They will smile upon you, and cut -

Jour threate: use melting words, Hpney sweet, ,
smoothe as oyle, but full of poyson. '(pp. 296-7)*»':‘v

A close reading of Copps Return supports this charge of a-

Secret language. H0wever, Coppe is unequivocal in maintaining
hig belief that all men,‘including thieves, murderers and i~.e:>
“Wlterers, are equally sinful in the eyes of God, though he denies =

. ,

‘ £°P an expression of similar sentiments about mankind in general
bei Rochester s atxr,ll. 135-6 - discussed in Chapter II, p.l24
*low, : T o L e R Y B b
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that there is no sin. Similarly, in denying that community of
Wives is lawful, he is able to stress the more revolutionary aspects
°f community:

§ As for comaunity, I own none but that Apostolical
" saint-like Community, spoken of in the Scriptures. -
So far as I either do, or.should own community, that

if flesh of my flesh, be ready to perish; I either

will, or should call nothing that I have, mine owm.,

If I have bread it shall, or should be his, else all
my religion is in vain. I am for dealing bread to »
the hungry, for cloathing the naked, for the breaking

of every yosk, for the letting of the oppressed go
free J..

i

I own none other, long for none other; but,fhat
glorious (Rom. 8) liberty of the sons of God.

Which God will hasten in its time. (Morton, p 109)
Despite this fighting talk, Coppe was 1ittle heard of after his
Telease from prison, and after the Restoration he practised physic
% Barnes under the title of Dr.Higham until his death 1n 1672,
- The 1life ofﬂJoseph Salmon, as told in his aut?biograph -

cum‘recantation Heights in Depths and Depths in Heights, was in

imPOPt&nt respects’similar:to‘Cpppe's and Clarkson's., - He &iéplayed
the Same restleés'prongSS from Presbyterian to Independent to-

Anabaptist and hls conversion to Ranteriam was preceded, llke theirs

(

®nd 1ike Bunyan 8 conversion), by a deep spiritual-crlsis. Like

B&uthumley he began to write in the Army, and his first work,

Agii_gbrist in Man (December 1647) was an expoyition of that anti~

nOmianism which he would later put into practiee as a Ranter. ‘He
Save SXpression. to the millenarian enthuslasm of . the early months

0
£ 1649 in A Rout; A Rout, which ingenious]y interprated contemporary

“Vents accordlng to Joachlte prinoiples. - On leaving the Army he

i - om—r
%CyﬂliSts sometimes used.an &nalagous technique to discredit the

erluticnaries. Cleveland, for example, means readers of The

10k Rampant, or Rural Anarch Affrontin Monarchy; in the ERIaes
e EEEib%‘ET‘W T TyIer to apply his accoun of fﬁe Feasanla' .
V°1t to the CIvil War situ&tion.;x B i e
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"Wote Divinity Anatomised, a work which is now lost, but which

other sources indicate was the main vehicle for his Ranter ideas.
Fox mentions arguing with Salmon and other Ranters iﬁ.prison at
Coventry 1ate in 1649. Either he was released "not long after
tﬁi;"67 and re-imprisoned at a 1ater date, or he stayed in gaol

Until he had written Heights in Depths, which was not published

unti] 13 August 1651.  There is a report that he was %‘min;sfeghh
in Kent in 1650,.p?eaching frequently in Rochester Cathedral.
Certainly he had a group of followers ;t Rochester in 1651, where
they were accused of "Ranting Familisme“.68 Soop he became
disillusioned and left for the Barbadoes, recommending Richard
COPPin%as his suceéssor. |
Coppin at Rochester adapted the anarchic slogans of the

Diggers and Ranters. . He aéserted,the liberty and;eqﬁality of all
hen 3y Christ, His sermon preached at Somerset House in London .
in,May,1553 waé a pertinéﬁt}commehtary‘on politicel, events, inspired
Yy the dissolution of the Rump, and served as a reminder of t#e
,P°1itica1 implicationS‘of populaf'antinCmiaﬁism.l Ih 1655 his -

*rmons in Rochester Cathedral, which had attracted the sympathy

of 8Oldlers, cause&shim to be imprlsonea. : Coppln's propag&nd&,
. ke tne Ranters' bred oppositlon to conventional law and customs
i the name of 11bertarign5utopianism.;;;Hisjteachlng.aﬂsertQQ;thQ
omnipotencekéfitha'indiviﬁnai ~who owed cbediénéé'énly f0~his'ownr
Qnscience, without the Ranters' crude emphasia on & cult of

immOrality.~ He denied being a Ranter, and was really closer tc

wﬁnatanleyjthan;to;Coppe.4J;Clarkson‘classedhim withethe,Qu%kePﬁiixéf“
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Although the later Quakers were to spend much energy
diSsociating themselves from the Ranters, in the 1650's the two
Were very close together. Bunyan, writing in 165669,as the
- Protagonist of Calvinist theology, treats Ranterism as a
Consequence of the dangers inherent‘in antinomianism, and |
describes both Quakers and Rah;ers as Familist, by which he means
any attempt fo distort the literal acouracybof Soripture. He |
Says the greatest temptatlon from the path of righteoushess 15‘
the Presumptuous confldence which Quakers and Ranters claim in their
salvation. Bunyan mentions "the errors of the Quakers" in Grace
-EEEEQiQE (paragraph 123) as one of the things which cohfirmed him
in his own opinions.v
Fox hoped to avcid the dangers of Ranterism by compromi81ng
betWeen the ind1v1dualism of the mystlc and the communal respon51bility
of Bectarlanism. ' Thus the movementa of the inner light had to be
Judged by their conformity to the obJeotlve moral ¢ode of the New
‘Testament This was often a dlfficult balance and there ore many ‘ “&f*;{
®Xamples of over—enthu31asm among ‘the early Quakers which prompt
their j 1dent1fication with the Ranters. Sometimes this confusion
Was encouraged by their Bnemies to discredit the Quakers, as is.

perh&PS the case W1th the allegations of nudity and immorality made

by Thomas Underhill in Hell broke loose' or an history of the

QH&ESE& (1660).79_ But there were grounds for genuine confusion, -
Particularly where the over—enthusiosm took a Messianio‘form,ias:itliy
Bad with the Ranter "Geds" John Robins and Willism Frénklin. | Jsmes

NaYIer's triumphant ride into Bristol in 1656 for. example, haa been

1
desCribed as .the: culmination of. the Ranter tendency in Quakerism.?,

t
.
¥
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Nayler himself asserts the similarity of Quakers and Ranters

in Love to the Lost, as does Thomas Collier in A Looking-Glasse for

the Quakers (1651). Bunyan compares them in detail in A Vindication

of Gospel Truthe 0pened;72

® o+

the Ranters ...-made it their Business ... to set

up the Light of Nature, under the Name of Christ

in Man, and to dishonour and ery down the Church,

the Seripture, the present Ministry, and our
" Worship and Ordinances; and call'd memn to R :

hearken to Christ within them: But withal they 5& R
- conjoyned a Cursed Doctrine of Libertinism, which . 73

brought them to all abominable filthiness of Life.

He continues a 1ittle 1ater' "The Quakers were but the
Ranters turred from horrid profaneness and blasphemy to &
llfe of extreme austerity on the other side. Thelr doctrlnés

Vere mostly the same w1th the Ranters."75

Another contemperary
Says more pointedly | "the Ranter is more open, and 1esse sowre" Th

whlle A Prcclamatlonpmdhibltlng the DlsturbingLof Ministers (February

1654) lumps together "Quakers, Ranters and others"‘ o . v
Fox, 1ook1ng back on the beglnnlngs of the Quaher movement
Wotes g statement by Justice Hotham 1n 1652 that the Quakers
Prevented England from being overrun by Ranters-‘ o
e 1f God had not raised up this prinolple of 1ight and |
- life, the nation had been overspread with Ranterism onp RS
- and all the Justices in the nation could not stop it -
-~ Wwith all their laws, because they would have done and
said as they commanded then and yet Lept their i
f Prlnciple still. 75 sad e R B
‘ Unlike ‘that of the Ranters, ‘the" Quakers prln 1ple led them to ik
bear Witness in public, whlch made them far less dangereus in tha
“eq of authority than the Rantera, Who would campromise and recant, S

but remain of the same. Qpinzon.; Justice Hetham's atatemunt may ba f;}‘f.a Sl

uspect es a historlcal judg‘{wnt,w but it implies both the differenee‘;
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between the Quakers and the Ranters and the greater acceptability
of Quakers to the establishment, while at the same time indicating
that their doctrines were similar enough for the Quakers to

8bsorb the Ranters. Certainly many Ranters became Quakers,
though none of the leaders did:so. ‘Whereas the Ranters emerged
into Prominénce quite suddenly soon after the collapse of the

Levellers in 1649, the growth of the Quakers, after thefdefeat of
%, } o«

the Ranters by the Blasphemy Act, was slower and more lasting.

The Quakers were of necessity more circumspect'thah the
Ranters, on account of the Act, but many aspects of the Ranters'
behaviour, such as their mwearing, were offensive to them anyway,

7% But although their aims were

83 Fox's Journal testifies.
antithetical, Quakers and,Rantérs were interconnected aspects of

the wider movement of protest against contemporary religicus
standards and the social values they instilled. 'The Quakers

tendeq 14 use the term Ranterism loosely, to cover the antinomian
%04 ‘perfectionist theories of a variety of enthusiasts who did not
Sharg the Quakers!' .vision of the moral and spiritual crusa@e. -They
even’called theoretical antinomians "civil ranters" to distinguish
hen from active exponents of amoralism,fgn much the same way that‘
Bunyan and later Mandeville and others distinguished between
"Profeased" or "speculative" and "practical® atheists.77'

Fox saw Quakerism versus Ranterism as the relevant issue in
the Conflict between the principles of individualism and authority,
"ieh first came -to a head in the Nayler affair." Fox taught a
“Ommon Submission to the Law revealed thrcugh the Spirit, whereas

ler ang the Ranters abrogated the Law for the f&ncies of the

L]
k2
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individual. Fox said that the considerable opposition resulting
from his attitude to Nayler was stirred up by the Ranters -

8gain using this as a generic term for fanatical enthusiasts.

The main ground for dispute was the need for organisatign, which
the Ranters opposed.  The resylt of}the Nayler affair was a
Victory for the forces of law agd order, and a tightening of the
Organisation. Fox's problem of\how to impose discipli?e%on,?nvjv
alorphous collection of individualists led to greater e&éhé%is by
the Quakers on human sinfulness and a cﬁrbing of the individualism
°f the appeal to Christ in every man. Ranterism came to be
®quated with any deviation from the pafty line of Fox's policy,

¢

¥hich found an apologist in Robert Barclay's The Anarchy of the

Béﬂ§§£§, and other Libertines, the Hierarchy of the Romanists

&d other Pretended Churches, equally Refused and Refuted (1676).

It was ironic that Fox came to condemn as Ranter anarchy. the bold
*8alitarianism he had preached during the Interregnym.  The Quakers
%150 came to accept something which the Ranters had totally r?jected,:
the €conomic conseqﬁences of Puritan emphasis on sin: . the compulsion
to labour, save and accumulate. The Diggers and the Ranters had
Produced an alternative to{fhis middle-class Protestant work ethic.

| The Ranters':achievement lay in furning the loftiest ideals -

°f antinomianism from the realm of speculation to the field of
etion,  Their life was short, but more’igfluential'thAn is.
eenefally aupposed.‘ At their height in 1650 theie must havébbeen
%781y any part of England which did mot feel their iéflﬁence.¢  The

I\eaction from the authorities was inevitable: they were prushed as
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a deviant minority. They provided their opponents with a powerful
argument against religious toleration. The Puritans, who believed
that without the perpetual fear .of eternal punishment all moral
restraints would collapse, found a justification for their beliefs
in the Ranters. Sin returned. After the Restoration the Act of
Settlement (1662) ended the mébility which had been so0 essential
to the spread of Ranter doctriﬁes by migratory craftsmen and
preachers. Other represei#e measures were introduced to quell the
sectaries - for example the Uniformity Act (1662), as a result of
which John Oldhem's father lost his living in Wiltshire. o

Groups of Ranters remained after 1651, and we hear of them
frequently from the Quakers. A large number of Ranters led by
Bauthumley united with Baptists to try4to disrupt a national
Quaker meeting in Leicestershire in January 1655, for instance.79
This combination suggests either that Ranterism was not always
Synonymous with the pursuit of immorality (Bauthumley was a moderate),
or that the Baptists were closer to the Ranters than tﬁey admitted
(Bunyan and other commentatérs provide some evidence for this).

Richargd Farnworth, in the Prefaae'to The Ranters Principles and

Deceits Discovered and Declared against (1655), records much Ranter

activity in Leicestershire in the mid-1650's.. The Quaker Swarthmore
Manuscripts provide further evidence. To take the town of Léek,
Staffordehire, as an exemple: letters attest to the regular meetings
°f a group there in 1656, and to frequent disputes between Ranters
and Quakers at the house of Thomas Hammersley in Basford, nearby.so
The Leek Ran&érarbécéhe inéfeégingly’réce§£ive to Quakerism, but the

Quakers diq hot alwayé‘win: Fox laments the conversion of two Quakers

to Ranterism as late as 1668 and 1672.81
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3 Conclusion

A. L. Morton says that Ranterism has a light and a dark
side, like Bauthumley's God. The light side is its pantheistic
mystiéism, and accounts for Morton's appreciétion of':

the passion, the poetry, the vision, the attempt

at a comprehensive world outlook, however confused,

which gave the Ranters a firm and peculiar place

in the English Revolution and in the list of

English heresies, and which established them as &

main link in the chain ggat runs from Joachim of

Fiore to William Blake.

This point is certainly arguable, though by its very nature
difficult to prove. Their passion and their poetry 1is ahared
with contemporaries such a8 Vaughén and Marvell; the "Hortulan
* - : , .
Saints". The prose-poetry of parts of the Ranter autobiographies
compares favourably with Bunyan, and this strain does not appear
again in English literature until William Blake. Morton's view
of the Ranters! importance is shared by Christopher Hill, who
specifically mentions Burns and Blake as having affinities, and adds:
. 8 ‘ R
"More work could probably discover more connections.” 5 pespite
the defeat of the sects at the Restoration, the radicals gave more
to posterity than is jmmediately obvious, but their influence,
Hill explains, is hard to show, since the relaxed and ordered
society of the eighteenth century "pushed all its contradictions
underground”.

The dark side of Renterism is made up of “rude scepticism and

anticlericalism",85 which, like the pantheistic mysticism, has &

_ﬂ

*
See below,Chapter III, p. 144«

g



long history. It arises from the role of the Church as exploiter,
and dates back to long before the Reformation. Chaucgr: for one
was well aware of the hoatility aroused by the corruption and
luxury of the higher clergy and the monastic orders. Many

radical sects in the English Revolution shared the cry to

abolish tithes, a demand which was as jmportant as the sarlier
attack on the sale of indulgences. With the anti-clericalism

want "a crude, and, to the orthodox, hideously blasphemous
rejection of Christianity and of reli;gionﬁitself".86 Morton

éhows that the allegations made against the Ranters by John Holland

in The Smoke of the Bottomlesse Pit (1651) wevre similar to the

atheisticel remarks that Marlowe was supposed to have uttered.  Even
the more sensational accounts of Ranter language and ritual éhould
not be rejecteds One tells of some Ranters_at dinner:

| éating a piece of beef, one of them took it in his hand,

tearing it asunder said to the other, This is the flesh
of Christ, take and eat. Lo .

The other took a cup of Ale and threw it into the
chimney corner, saying, There 18 the bloud of Christ.
And having some discourse of God it was proved that

one of them said, That he could go into the house of
Office and make a God every morning, by easing his body.

The only difference between this and the elaborate parodies of
Christian ritual practised by militant atheists such as Sir Francis
Dashwood in the eighteenth century is that it is impossible to be
certain that these Ranters were mocking Christianity. The Ranter
who 8aid that "the Divil was nothing but the packside of 00d"%® was
Probably juét as sincere as Clarkson, who genuinely believed that

"Light and Darkness are both alike", so that therefore "Devil is

God, Hell is Heaven, Sin Holiness, Damnation Salvation” (p. 315)
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Fox records the Quakers' difficulty in refuting the Ranters'
similar argument that.God made the Devil, which converted a
number of Quakers to Rant;rism in 1663.89 The sceptical -
element of Ranterism remained a8 a mood of disaffection, which
subjected traditional religious values to the scrutiny of a
hostile, rationalist ideology. In the mood of disillusion

which prevailed after the Restoration, the libertine was primarily
a sceptic rather than a fanatic.

No-one haé argued more emphatically for the significance of
the Ranters' behaviour than Christopher Hill. He says that the
Revolutionary decades were a period when ordinary people were
more freé from the authority and moral supervision of church and
sociai superiors than they had ever-been before, or were to be for
a long time again.go The Ranters made use of this freedom, and
"systematically proclaimed the right of natural men to behave
naturally".91 The Restoration libertine echoed this proclamation,
of course, but he was a member of a privileged class. The redl
significance of Ranterism is that it is the only mass outbreak of
libertinism among the lower classes.* Hill sees its ethic as "a
heroie efféét to proclaim Dionysus in a world from which he was
being driven, to reassert the freedom of the humen body and of
sexual relations against the mind-forged manacleé vhich were be?ng
imposed"}92 The Ranters, he says:
by rejecting sin, proclaiming free love and raising :

the matter as one for public rationel discussion,
went further than their predecessors could, and
‘pushed through to a concept of the relation of the

‘séxes which was more libertine than anything publicly -
defended hitherto ... Unfortunately Ranter theology

. : e »
The motive for libertine behaviour in upper and lower classes
alike was often a desire fo shock the Puritan sense of propriety,
of whick they were equally contemptuous. This was particularly

true of swearing. One traect, A Total Rout, or a Brief Disvovery,
Of a Pack of Knaves and Drabs (15535 descrive ¢ Raniers as ‘

n r. - " " 3 w d“
T ea ont. Ty, T3 h e 1oy NERREE 24708 “BaBEEEL ORI,
Society and Pyritanism 1964), p. ¥ ) '
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leapt ahead of the technical possibilities of their

society: equal sexual freedom for both sexes had to

wait for cheap and effective methods of birth control.

Whether or not one accepts these observations as having validity,
the Ranters remain the last and most important manifestation of
libertinism in its religlous phase, from which it vwas but a short
step to the denial of religion itself.

So effectively were the Ranters suppressed and absorbed that
their writings, apart from those extracts reprinted by Cohn, have
lain neglected to this dey, de3p1te thelr considerable literary merit.
If the modern student of Engllsh has heard of them at all, it is
most likely to be through Butler's Characters. ‘ Here, then,is
another case of the victim belng preserved for posterlty by the
satirist, a phenomenon Whlch was to occur w1th 1ncrea81ng frequency
as satire grew in popularity. k Though the V1ct1ms appear insignlflcant
to us row, they ware usually chosen because they constltuted a real
threat to the moral standards Whlch the Satlriet espoused. | Butler's
were no exceptlon, and his Characters, written mostly between 1667 J
and 1669, but a good many in the 1650'8, provzde a useful guide to
what that sceptlcal Angllcan Royallst con31dered the greeflenemies
of hlS 8001ety. ' Althouvh there were few Ranters extant by the
time Butler wa.s writlng about them they were no doubt st111 very
mech allve in the publlc memory. Certeinly Thomas Venner's /

Fifth Monarchy revolt of 1661 would not soon be forgottenx it‘was
celebrated in ballads durlng the 1670'3. For example, Another

Ballad called the leertines Lanpoone° or the Curvets of Consclence [

(1674)’ "by the Author of the Geneva Ballad" goes "To the Tune of

T
homas Venner, or 60" M 1 attrlbution to Butler in the Luttrell
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Collection seems to depend on the erroneous assumption that Butler

"as the suthor of The Geneva Ballad (1674), which also has references

to Knipperd.ollink, the Ranters, the Brownists and other extreme

Sectaries.95

In his Satyr upon the licentious age of Cherles the 2d.,

contrasted with the puritanical one that preceded it, Butler

&ssociates the Cavaliers, who had been known to their enemies in
the Civil Way as the "Dammees",96 with their fanatical opponents:

And yet how expressive and significant,

In Damme at once to curse, and swear, and rant?
As if no way exprest Mens Souls so well,

A3 damning of them to the Pit of Hell; oo

Butlerts characterisation of the new breed of rakehells as Ranters
¥a8 apt, and indicates the more conscious revolt against religion
that their behaviour entailed, in defying Hell-fire and damnation.
The term "Ranter” combines the sense’of "é noisy, riotous, dissipated
fellow - a rakéﬁ with bombastic utterance, especially in preaching,
but also in fﬁe‘theafre. * After the Restoration,'rakes tended to
use the rant of heroie dré@a rather fhan that of‘mystical enthusiasm,
although satirists used both to discredit libertines.

Butler attacks libertines in the language of the fanatical
Sects, with whom he links them by means of innuendo and plentiful wit.
The most comprehensive of his Characters satirises the avarice, pride
&nd ambition of "A Modern Politician", who is also an antinomian
Hobbist hypocrite, with a libertine attitude to honour, in addition
Yo the traditional vices which Cowley exposed. These libertine
®lements, which will be elucidated separately in subsequent chapters,
8re rarely found all together in quite the same way. "A Modern

Politician" serves as a useful introduction to them. The influence
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of Butler's prose style, on Swift particularly, is apparent in
this passage, where his choice of "fruition” as the basic me taphor
in a parody of the popular conception of Epicureanism enables him
to ridicule middle-class acquisitiveness as well:

++s for Fruition without Desire is but a dull
Entertainment; and that Pleasure only real and
Substantial, that provolkes and improves the
Appetite, and increases in the Enjoyment ... the
plain downright Pleasure of Gaining is greater
and deserves to be preferred far before all the
various Delights of Spending, which the Curiosity,

Wit, or Luxury of Mankind in all Ages could ever
find out. (p. 31)

The metaphor is still intact in the final paragraph, which

raises further libertine themes:

What he gains wickedly he spends as vainly; for

he holds it the greatest Happiness that a Man is
capable of, to deny himself nothing, that his
Desires can propose to him, but rather to improve
his Enjoyments by glorying in his Vices: for Glory
being one End of almost all the Business of this
World, he who omits that in the Enjoyment of himself
and his Pleasures, loses the greatest Part of his
Delight. And therefore the Felicity, which he
Supposes other Men apprehend that he receives

in the Relish of his Luxuries, is more delightful
to him than the Fruition itself. (p. 45)

One has to walt until Mandeville for a comparably witty
treatment of the theme of luxury. Butler's politician is
& good example of his ability to pack his Characters full of
€plgrammatic exaggeration.‘.vAlthéugh their superiority in
the genre was never seriously challenged by subsequent
®Xponents, ’

they pointed one of the main directions which’

attacks on the Restoration libertines would take in the

decades which followed.



CHAPTER II THE PREMISES OF RESTORATION LIBERTINISM

1 Le libertinage

In the mid-sixteenth century the word libertin was applied
exclusively to the Protestant sect, prevalent in the Low
Countries and northern France, which Calvin attacked in Contre

la secte phantastique et furieuse des Libertins qui se nomment

spirituels (151;5).1 On the basis of such texts as "in him we
live, and move, and have our being" (Acts, xvii, 28) they
believed that a divine spirit causes and permeates all things,
so therefore all that is is good.‘ The radical implications of
this mystical pantheism includéd the sharing of property'and women.
Their succgssors in the non-religious phase of 1ibertinism are‘
Vanini, and the French group of 1ibertin poets of whom'thé best
is TﬁéOPhile de Vieu. TItalian naturalistic philosophy rather
than Christianity provided the basis for Vanini's distinctive form
of pantheism. Théophile's call to follow nature,‘which was”both
pantheistic and mystical, was accompanied by blasphemy and |
licentiousness.

The existence 6f a éceptical, anti-clerical undercufrent
has already been noted in libertinism's religious phase.  This
element became much stronger in France in the 1ate sixteenth
century, It was scepticism which was emphasised by Geof froy Vallée,
an important ancestor of the libertin poets, in one of the earliest

definitions of the new libertinism. This occurs in La Béatitude

- 69 -
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des Chrestiens, ou le Fldo de 1a Foy (1573), an ironic "character”
book of the type which was to become common in the next century:
Le libertin ne croit ni ne nie, ne se fie ni se doute
entiérement, ce gui le rend toujours sceptique; il peut
aborder, s'il est bien instruit ou s'il médite souvent,
3 plus heureux port que tous lea autres qui croient
(pourvu qu'il ait passé par la Huguenoterie), d'autant
qu'il s'éldve davantage en discernement que le Papiste.
It %as this independence of mind, particularly regarding
orthodox Christian doctrine, which distinguished the new form of
libertinism from the heresies of the medieval and Reformation eras.
The impetus for it was provided by the challenge that sceptical
modes of thought were making on Aristoteliasnism. Depending on
the individual, the reSpohéé might vary from a humanist fideism
to the all-embraeing system of doubt known as Pyrrhonism, or it
wight express itself in a more militant form as pantheistic

naturalism orp satire.

The father of libertinism in its sceptical aspect was

Montai : ; : . ' { er two
gne, whose Essais also contain the sceds of its oth
Components, naturalism and Epicureanism. The Essais and his

followep Charront

Pyrrh

8 De la Sagease gafe widéspread currency to the

onisn of Cornelius Agrippa and Sextus Empiricﬁs, and almoat
‘allmsubsequent libertine writers followed them in distinguishing
between religion and ethics. T‘Their sceptical descendants in the

®arly seventeenth century include the libertins &rudits, scholars

of impeccable credentials such as Gabriel\fNaudé, Guy Patin,

Leonarg ge Marandé, Prangois de la Mothe Le Vayer, Plerre Gassendi
and Samyel Sorbidre, most of whom, through offices secured by

Richeljey and Mazarin, belonged to the intellectuml circles in
814 aroung the Palace,
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The words libertin and libertinage had been in usage
in the sense of "free-thinker" and "free thought" long before
they were included in the Dictionary ofkthe Jgspit Philibe;t
Monet in 1635-3 -But from the first, its opponents had assumed
that free thought necessitated free living.  Bayle, ip Pensées

sur la comdte de 1680 (1682) made the revolutionary contention

that speculative beliefs are independent of morals,‘and vice

versa, so that an atheist might be an honest man and a guperstitious

man a villain:

Le détestable Vanini qui fut br@lé & Toulouse pour

son athdisme 1'an 1619 avoit toujours &té assez reglé
dans ses moeurs et quiconque e@t entrepris de lui | 5.
faire un procés criminel sur toute autre chose que sur

ses dogmes aurcit couru grand risque d'étre cpnvaincu’V
de calomnie.l .

But Bayle's efforts on his behalf had 1little noticeable effect
either on Vanini's reputation or on that of libertinage, and the
word had become so much sssociated with loose morals in the public

mind that it had lost its philosophic sense by the end of the

century. Baylé's tern 1iberfin d'esprit never gained currency,

and this meanihg waérsupplied by libre penseur (translated'frbm

the English "free-thinker"), or, later, by philosophe. The standard

scholarly work on the period is entitled Le libertinage érudit,’

to diStinguiSh‘réSpectable thinkers such as Gassendi‘from'the
'debaucheés;' Thése 1éarned'$cep£ics‘we£e restrained in expréssing
theirTVieﬁS, aS well as discreet in their manners, but théirki
positions as lib?arians’and'tutérs in the houSes of thexaristbchQy ’,'
meant that they were in‘aqy~case‘fairly safe from the danger'°f 

Persecution.
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This was certainly not true of those who professed
pantheistic naturalism (or "atheism", as it was then termed).
These libertines tended to be poor, rootless, independent,
unashamedly opposed to authority, and often immoral.6 Vallée,
burned for heresy in 1574, just ehen the Familists were starting
to appear in England, can be seen as the descendant of the
heretics of the Free Spirit; -as well as the precursor of
Vanini, burned for "atheism" in 1619, or of Théophile, who
narrowly escaped a similar fate in 1625. Whereas the sceptics
were conservative intellectuals, the naturalists were radicels,
&nd were considered much more dangerous,  Their successors later

7

in the century include Cyrano de Bergerac' and Molidre, through
Thom their ideas were disseminated widely in England. There is
also evidence that some English libertines, notably Rochester;,
themselves had direct knowledge of the libertin poets.* In
Rochester's case, these included some of the most notorious:

Des Barreaux; Saint-Pavin, who was known as Rol de Sodome; and

two other self-proclaimed sodomites, Claude de Chouvigny, and

Qlaude Le Petit, burned in 1662.
Vanini's first work displays a craving for unity, simplicity

and logical consistency, the hallmarks, it has been argued, of &

radical thinker.8 Scme indication: of its contents appears in

the title, Amphitheatrum aeternae providentiae divino-magicum,

christiano—physicumj nec_non_astrologo-catholicum, adversus veteres

Philosophos, atheos, Fpicurios, Peripateticos at Stoicos (Lyons,
1615).

Vanini rejects materislistic explanations of the universe

ettt o

. o ‘
See below, Chapter 1V, pp.202,221,
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(as aia Théophile) in favour of a pantheistic mysticisme. ~ As
Voltaire was later to point out, Vanini was not an atheist in

the strict sense of one who denies the existence of God. In his
Bystem, although God created Nature, no distinction between God
and Nature is really necessary. His view of Nature as the
manifestation of God is essentially akin to that of the Italian -
philosophers of the previous century, and it resppears with a

Neoplatonie basis in Henry Vaughan's eimilar notion of nature as

a divine hieroglyph.  However; Vanini's second book, De agmirandis

Raturae reginaeque, deaeque mortalium arcanis' (Paris, 1616), is

written in & jocular tone, and contains several indiscretions,
which the zealots of Toulouse were quick to seize upon. ' The fierce

attack on Vaning by Pére Garasse in La Doctrine curieuse des beaux

£8prits de_ce temps (1625) was to set the tone for many others, before

Bayle saw £it to defend his reputation in 1682.

Garasse's two works, La Doctrine curieuse and Les Recherches -

488 recherches et autres oeuvres de M. Etienne Pasquier ... (1622)
formed the Spearhead of the Jesuits' reaction againstyan army, of
*hich Vanini apg Théophile were only a part... About 1622 there

8Ppeared a didactic poem entitled L'Anti-Bigot ou le faux dévotieux,

8enerally called the Quatrains du Déiste, which directly and

Consistently expreased the attitude to life implicit in Théophile 8

Poeiry.  If they are correctly attributed to Claude Bélurgey,

Professor of Philosophy at the Colldge de Navarre in Paris, the

9322221&& link the academic world with a larger educated public.:-

The poen drew forth a lengthy reply from Marin Mersenne, 'Imﬂiﬁﬁé

g§§~§§£§£2;, athées et libert1ns de _ce temps (1624), a much more

Testrained Jesuit contribution to the controversy than the violent

Polemicg of Garasse,
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Théophile advocated following the laws of nature, but he
denied that he was a worshipper of nature, or that he taught men
%o live like the beasts, when both accusations were brought against
him at his lengthy trial. He pelieved, with the St01cs, that
virtue and courage could raise man to the level of the gods, and
that only by following nature could man achieve his true potential,
gince the divine spark in his soul was dulled by the servile
imitation society required. Théophile and nis fellow poets
expressed the radical implications of these ideas in scornful and
blasphemous attacks on the respective social and intellectual -
domination of the nobility and the church. = They themselves -
cultivated 1nd.ependence. They eschewed the gallantry of Paris
society, and instead haunted taverns and wrote licentious verses.
Most of the lyric poets in seventeenth century France were libertins:
light verse was one of those minor genres which was almost by
definition libertine. = The nearest equivalent in English literature
is the songs and lampoons of the Court Wits after the Restoration.
It is easy to see why the Parlements regarded the libertin poets
as a threat, in a way that the Court Wits never were, since the
latter were a part of the aristocracy rather than s challeng® tO‘it-
Cyrano, influenced by the Italian paturalist CamPanella; and by
Gassendi, is in this radical tradition, though his subversion 18
less blttgr, more gentle and w1tty, and he works usually in a.
different genre. Molidre, the humanist, exercising nis wit in
the complex medium of drama; even nﬁmbers some of the‘constituénts

of 1iberti o ' ‘ "
ertinism amongst the vietims of his satire.
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The persecutions of Vallée and others for "atheism" were
typical instances of the régime's sntolerance of that anti-
clericalism which we have already seen to be an accompaniment of
libertinism, and they were followed by numerous subsequent
reminders that dissent could not be regarded lightly. - The rigid
censorship laws and the consequent danger of prosecution made it -
necessary for the libertine to write "cachant sa dissidence sous
un sourir évasif".9 Even iﬁ the sélona,-heterodox opinions were
tolerated only if they were cleverly concealed, S0 that here irony :
flourished, a discreet pleasure, savoured in -the intimate circle
of the "happy few". - Their values Wwere aristocratic, like {those
of the Court Wits, and later the Augustan circle of Pope, Gay,

Swift and Arbuthnot. One of the most prominent habitués of the
salons, where many English Royalists were to be found in the years .
before the Restoration, was St. Evremond. Himself anyexile in-
England for most of his career, he played an impdrtant part in
bringing the values of the salons into English life. . He also
contributed greatly to the rehabilitation of Epicurus, strengthened
in France in 1626 by Gassendi, who had felt the need for a more
positive creed than acefticism; and who in formulating the new

o ‘ 10
Epicureanism had added the third strand ¥0 libertinism.

P

French influenceiin Engléndi ,

The influence of the French 1ibertins was oxtended to England
in two main ways* through Charles I1's court, and through the -
theatres, Among those exiled with Charles prior %o 1660 were

Clarendon, and‘the Duke and Duchess of Newcastle, as Well as
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Anthony Hamilton, to whom we are indebted for much gossip about
both French and English court circles at this time. ! Evelyn
notes crowds of exiled Royalista in France in an entry in his Disry
dated 1 September 1650.12 Hobbes, Buckingham, Denham, Shirley,
Waller, Lovelace, Cowley and Etherege were all there at some time -
during these years. After the Restoration this French connection
%as maintained: for example, communication with France improved
(a postal service was established),13 and the trede in books
increased.14 Pepys tells us that the Royal household was actually
modelled on the Frénch one,15 and we may be sure that the courtiers

were enthusiastic popularisers of French fashions. Such influence

did not go uncritidised; the author of Christianissimus Chriatiasnandus

9F Reason for the Reduction of France to s more Christian State in

Europe (1678) regrets the dominance of "French languege and Humors”,

#nd sees it as "a sad Omen of Universal Slavery". (p. 37) Similar

evidence is to be found in the Calendar of State Papers Domestic

(31 Decanber 1660 (p. 428), 11 October 1666, 7 November 1673).
It was the satirists who were most vociferous in defending
hative BEngljsh manners and customs against the invasion. 1In his

Satire upon Our Ridiculous Imitation of the French, written in the

€arly 1670's, Butler laments that we:

'+s+ See one nation go to school
And learn of another, like a fool.
T? Study all its tricks and fashions
With epidemic affectations,
d dare to wear no mode or dress
But what they in their wisdom please,
8 monkeys are by being taught
To put on gloves and stockinga caught;
Submit to 11 that they devise,
A3 if 1% wore their liveries; .
Meke ready and dress th'imagination
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Not with the clothes, but with the fashion,
And change it (to fulfil the curse 16
Of Adam's Fall) for new, though worse: see (1. 5-18)

In the early 1680's Oldham satirises the ridiculous affectation

of French manners in A Satire, in Imitation of the Third of

Juvenal, 7 and his anonymous admirer wishes in A Satyr against the

French (1691) that he had been spared, because "Thy Satyr, 0Oldham,
would have koar'd 'em more/Than did our Arms their Fathers heretofore.”
Even in the later years of the century this French influence was

still marked. Tom Brown quotes a French author (perhaps Balzac)

who writes in a letter "To Monsieur de A-, at Paris": "If the

People of London talk'd French, & Man would almost fancy himself in

the midst of France.“i The resemblance 18 especially true regarding

dress; he concludes: "and bating a few Things, the Manner of living

is the same."18 Tt also figured in a famous 1jterary guarrel of

the age, Sir Richard Blackmore in 1699 blamed "the Poeta WhO ee.
hold with France for Wit an Owling Trade.” - He specifically singled

out Garth's Dispensary, which borrowed from Boileau's Latrin:

Felonius Garth pursuing this Design, - 19
Smuggles French Wit, as others Silks and Wlne.

To Blackmore and his followers, "wit" was synonymous with
licentioushess.‘ | |

The Court was closely intéreéted in the stége, and Charles
sent Thomas Betterton, one of England's leading actors, who vwas

later to play Don John in Shadwell's The Libertine, to study the

Erench stage, a visit whlch resulted in an improvement in stage

20
acor. Davenant, the manager, was much 1nfluenced by the French,

and Betterton, an actor in his company, Was lavishly praised by
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Citber, who compared him to Baron, the comedian of Molidre's
trOuPe-21 Pepys and Evelyn both refer to the visit of French
troupes to England as early as 1661.22‘ At first they were not well
received, but the strong adherents of continental culture at the
English Court, such as Sedley and Buckhurst, reacted with énthusiasm,
and very soon the tastes of English theatre audiences turned towards
the French, and Molidre in particular. Etherege's first play,

The Comical Revenge (166u), clearly shows the influence of this new

school of French comédy. Frehch theatrical influence did not go

uneriticised either, most notably by Dryden in Of Dramatic Poggx

(1668), and in the Prefaces to The Wild callant (1669) and An’

Evening's Love (1671);%° though pis Sir Martin Mar-All (1668),

which borrowed the materiél‘but not much wit from Molidre, ‘was one
of the most popular piays‘of the age. Its popularity is evidence
of the preference of the Resforation audience for farce and sure-
fire ocmic 51tuat10ns rather than soPhlsticated wit;

Molidre Provided the greatest 81ngle French 1nfluence on
Restoration cbmedy. Most of his plays were adapted for»the
English stage, and John Wilcox found that pearly one in five of
the thirty-eight plays which he oxamined had some connectlon with
Molire, 2 Thefe is some justification for Perrens's descrlption ‘
of Molidre as "a libertln to the marrow" ,25 although his first
biographer's sfory that Moliéfe, together with Chapelle, Bernier,
Cyrano and Dehenault attended,prlvate 1essons given by Gassendx;

is almost certainly exaggeratea.ZGV He is sald to have favoured

Epicurus's morals, whilst rejecting his system of physics.  However,
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he undoubtedly began a translation of Lucretius before 1659,
which perhaps implies a certain :sympathy.z7 But before going on
to examine in greater detail the case for Moliére being one of
the main vehicles for the transposition of libertinage into

Restoration libertinism, it is first necessary to define the latter

more closely.

3 The existing scholarship

Although it forms the main subject of only one chapter, the
most ambitious attempt to define libertinism is Dale Underwood's

Etherege and the Seventeenth Century Comedy of Manners (1957),

which characterises as primarily iibertine the convictions and temper
of the society depicted in the Restoration comedy of manners:

All these characteristics - the antirationalism; the
"Eplcureanism"; the opposition of nature and custom;
the revolt againat the latter in the name of nature,
freedom, Pleasure; the naturalistic concept of love,
with here an especial emphasis upon freedpm; the part-
icular ang consequent revolt against marriage and the .
fore conventional attitudes toward love in general -
whese constitute basic aspects of a form of libertinism
reflected not only in the Restoration comedy of manners

but in literature of the Restoration and seventeenth
century at large,28

At least three philosophic lines of thought are involved here:
Epicureani sm; scepticism;’ and primitivism or naturalism. I

%ill refer tq these strands’individually in subsequent discu§8§0§:
for the sake of convenience, but it is important to rec9gnise thét

they nag become thoroughly blurred, and, as Underwood says, their

tuteruingling is as important for libertinisn as their individual
8ources,
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Underwood examines the intellectual milieu of the plays,
which he sees as embodying a conflict petween the libertine
philosophy and those of moderation and complalisance. This is
an oversimplification, but the main reason why the solidity of the
creed which he calls libertinism tends to crumble during the
course of his analysis of it is because his initial premises are
so very wide, including too many diverse elements:

The society of Restoration comedy of manners may he

viewed as in large part she product of two broadly

opposing sets of traditions: on the one hand

Christianity and Christian humanism, the "heroic"

tradition, the honest-man tradition, and the ]

tradition of courtly love; on the other, philesophic

and moral libertinism, Machievellian and Hobbesian

concepts as to the nature of man, and Machievellian
ethics. (p. 8) : :

But the very nature of the subject makes succinctness well nigh
impossible. Certainly, none of the otner attempts to describe
the libertine ethic on the basis of an oversimplified intellectual

milieu (such as, for example, T.H. Fujimura's The Restoration

Comedy of Wit, where Hobbes 1s central to the analysis) are any
more helpful.

0f Underwood's three strands, only Epicuresnism readily
lends itself to a survéyktreatment. . Of the other two, naturalism
is of 80 many different kinds as almost to belie generalisation;
while primitivism, far from being a part of libertine naturalism,
can often more usefully be seen as & component of an antithetical
tradition including pastoral and nostalgic romanticism, although
1t does also occur in conjunction with Epicureanism. As for

Scepticism, its presence in writers of the Restoration and
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eighteenth century becomes the norm rather than the exception,
and would ccnsequently require far more space than this study
could give it. I shall therefore concentrate on clarifying the
Epicurean elements, indicating naturalistic arguments and
sceptical attitudes where they are relevant to a particular
writer under discussions:

Robert J. Jordan, in his unpublished doctoral thesis- ..
"The Libertine Gentleman in Restorstion Comedy" (Lcndon,,1965)~-
looks directly at the plays; ~ Concentrating on the rakes?
intellectual ideais rether than their actions, he finds that most .
rekes fall into one of two categories: the "oxtravagant" or the
"Judicious", which he at one point tentatively suggests may -
correspond With‘tﬁe pleasures of motion and rest respectively.29
The rake's three principal jdeals are wit, honour:and pleasures. .
These are precisely the false ideals.which Robert Gould atfributes
to "those Fops that seldom mind the Play", in the section of his

satire, The Play-House, which deals with the audiences

Touching their Cuffs, or treading on their Toe,

With meny other things, too small to nams,

Does blow the Sperks of Honour to a flame;

For such vile trifles, or Someé viler Drab, - 30
' They roar, they swear, look big, lug out and stab.”

.The difficulty hére is that;most of these sort of rakes feel no
need for philosophic"juétification, and are mere heedless
sensualists; but even if they are not that, they‘are’primarily
active rather than introspective and feflective, g0 that their -
°§inions, such as they are, tend to bé;fragmentary and CCcasiohalg‘;
strands of thought rather than total philosophies.' JC;dan L

asks to what extent they recur, are consistent, fragments
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of broader based philosophies, and gignificant for the plays as a
whole. So as not to duplicate this work, when dealing with the
drama I have drawn most of my examples ¢rom tragedy, where the
libertines, though rarer, tend to be more thoroughgoing. - Here

Wit is not so important as in the comedies, 80 this element, which
really requires a separate study all to 1tself, has been largely
excluded from the present one. As for honour, the argument between
1ibgrtine and‘chivalric representatives of honour plays quite an
important part in the drama, notably for example in Dryden's

heroic plays. - This interest overflows into satiric poetry, besides
being scted out in real 1life by the Court Wits, in their belief that
the honour of a mistress should be respected by secrecy, and their
own or a friend's defended in a duel. It has been possible to do
little more than touch on this, however, since my thesis concerns

primarily libertine ideas about pleasure.  The idesls of wit and

honour must await a fuller treatment elsewhere.
b Doﬁ Juan: Moiiére and Shadméll

Shadwell whose comedles Jordan ﬁakes a test case for his 1deas
on the two categorles of rake, has been considered quite a reliable
barometer of public taste.31 His popular success was often due
to a Shrewd awareness, in hlS ch01ce of material for adaptation, of‘
What the audlence wanted. He must have been ‘confident that his
adoption of the Don Juan theme for his tragedy The Libertine would
Pr0v1de h1m with a sure—fire hit, es its flrst performance in June

32
1675 ‘coincides with the height of the interest in llbertinism in

o
e
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England. Molidre's Dom Juan 18 primarily the vehicle for some
fairly subtle satire on religious bypocrisy. ‘A comparison
between the two treatments of the théme'shbﬁs howkmuch‘grosser
audiences' tastes became during a period.of4about ten years. In
addition, beéides showing the difference between the tﬁo'authors'
treatment of libertinism, it is‘inaicétive, on a wider 1evél, of
French and English society's attitudes to heterodoxy. More
important, Don John's thoroughness in vozclng and practlslng his

code makes The Libertine a locus c1a851cus for Restoration 11bert1nlsm.

Each age has adapted the Don Juan theme to its own cbsessions:
for example, for the nineteenth century ne became the romantic hero,
for the twentieth the victim of aliemation. Bub these were later
embellishuents on what was, ever since his emergénée in literature

in the work of Tirso do Molina the Spaniard in 1632, his dominant

passion, love - or lust. He passed into the repertoire of the

Commedia dell'Arte companies‘of the ﬁid~¢entury, where’héw‘incidents
were added. Part of the scenario for oneyof these;rwhich'was
performed at the theatre. where Moliére'é‘company was working in
1658, still survives,fandfno doubt influénced his play. _ Other
versions of the story by Dorimon and villiers had already endcwed
Don Juan with contemporary\libertin traits. Moliére went much
further in pursulng the theme of athelsm, and in basing his
characters on 1iving models. His Dom Juan is far removed from the
he&dstrong young sensualist of Tirso, and has been descrlbed as
"the examplar of a certain type of corrupt, unprlnoipled nobleman

of Molidre's own time“.Bj\ The ‘sort of man Molidre may have used



as a model for this aspect of his satire was the Prince de
Conti, an example of a type of loose-living free-thinker who
sought the advantage of a feigned conversion. Certainly, Dom
Juan's libertinism is presented as an aristocratic code. His
father tries to tell him that he 18 abusing his position: "a
gentleman who lives an evil life is an offence against nature, a
monster, and ;;. vir£ue {s the first title to hohility".34
Similarly, the credulous servent of Dona Elvira, one of Dom Juan's
victims, asks: "But how could & gentleman do such a vile thing ?"
(I1irp. 206) To that Dom Juan's servant Sganarelle replies:
"Ay, ay ' A lot of difference that makes, his being & gentleman !
I can see that stopping him from doing anything he wants to do {"
This is in the first scene, énd a few lines later he concludes his
key portrait of his master by explaining Wby he continues to serve
him: "a nobleman who has given himself over to wickedness is a
thing to be dreaded". (p. 201)* He remains where we is through fear.
In this character sketch Sganarelle shows us Molidre's
priorities, in making Dom Juan's pursuit of nis sensual appetites
take second place to the intellectual 1ibertinage which is the

basis of his character:

ves in my master, Dom Juan, you see the biggest scoundrel
that ever cumbered the earth, a madman, a cur, & devil,

a Turk, a heretic who believes neither in Heaven, Hell
‘nor werewolf: he lives like an enimal, like & swine of
an Epicurean, a veritable Sardanapalus,* shutting his.
ears to every Christian remonsirance, and turning to
ridicule everything we believe in. (p. 200)

Only after this does he turn to Dom Juan's use of marriage as a

technique to ensnare women of all varieties, & technique which we

‘ -
A common ¢xemplum of libertinism - See below, Chapter v,
Pp. 2 60*2 .



See in action later when he promises marriage to two sisters

simultaneously.

The other servant, to whom Sganerelle tells this,

finds it hard to believe that Dom Juan is not bound by "the

obligations of holy matrimony". Sganarelle later attempts to

tax his master with this:

SGANARELLE.,

DOM JUAN.

SGANARELLE,

DOM JUAN.

SGANARELLE,

DOM JUAN.
SCANARELLE,

DOM JUAN,

SGANARELLE,

But, if I might make use of the liberty you've
given me, master, I must say I am very much
shocked at the life you are leading.

Indeed ! And what sort of life am I leading ?

Oh ! It*s a very good life, only --- to see you
marrying afresh every month or two as you are
doing ..

Well, what could be more agreeable ?

I admit it may be very agreeable --- and very
amusing. I wouldn't mind doing the same myself
if there were no harm in it, but you know, sir,

to trifle ¥ike that with a holy sacrament, and ...

Get along with you ! That's a matter for Heaven
and myself to settle between us without your
worrying about it.

Upon my word, master, I've always heard tell it
was a:bad thing to mock at Heaven, and that
unbelievers came to no good.

Now then, my dear blockhead, remember what I have
told you ~-- I don't like being preached at.

I am not referring to you, God forbid ! You know
what you are doing, you do. If you don't

believe in anything, well, you have your own reasons,
but there are some silly fellows who are un-
believers without knowing why; they think it smart
to set themselves up as free thinkers. If I

had a master like that, I would ask him straight

to his face, "How dare you set yourself up against
Heaven as you do ? © Aren't you afraid to mock at
sacred things ? What right have you, you little
worm, pygmy that you are (I'm talking to the: -
imaginary master), to make a jest of everything that
people hold sacred ? Do you think because you are
a gentleman and wear a fashionable wig, because

you have feathers in your hat, and gilt lace on your
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coat and £1ame-coloured ribbons (of course,
T'm not talking %o you) --- do you think that
you are any the wiser for that, and that you can
do as you like and nobody is going to dare to
pell you the truth 2 .~ (ppe 203-4)
Sganarelle is buffoon and ‘moralist combined. When he voices the
orthodox view that "sooner or later Heaven punishes thevwicked,
and those who live evil. 1ives come to bad ends", his master finally
tells him to "shut up !""(I i, p. 204) .
Dom Juan is outrageously sceptlcal about medlclne (a pet
hate of Mollére 8) and rellglon. After denying Heaven, Hell, the
Devil and so on, he is asked by Sganarelle wbat he aoes believe
in. He answers: "I belleve that two and two make four, Sganarelle,
and that two fours are eight",* to Whlch Sganarelle replies:
"Now that is a fine sort of faith. ‘As far as I can see, then,
your reliéion s arithmetic®. | (III 1, p 223) HOmever, Déna
Elvira's brothera' outmoded assertlons that "Honour is more precious
than life" and that “reason, not bllnd rage; 1nsp1rea us" (111 1,
pp. 228, 229) are presented in an equally ridiculous 1lght.
Molidre, the humanist, ma.kes us 1augh at extremes of both credulity
.and scepticism, of courtly chlvalry and Machlevellian 1ibert1nism.
In the early part of the play,‘DOm Juan assumes, ghen it
SU1tS hlm, the role of "honest man" . .~ An example is hls blunt
rejection of Dona Elvira, whlch provokes her to tax him sarcast:cally
with falllng to make use of his courtier's tralning to invent

8entleman1y excuses for his treatment of her. This makes all the

mo ) . . ’ : ;
re devastatlng his conscilous assumption of the role of bypocrite

*

dggi; ii gélzac and.Tallemant des Réaux report thqt tnese were the

who dled? s of a foreign nobleman, reputed to be Maurice of Nassau,

their Unbln 1625.. There were a number of noblemen who professed
clief in a similarly militant fashion, &8 opposed 1o

mai
N uggalnlgg the OPen-mln&ed acquiescence of La Mothe Le Vayer or
ee Spink, French Free-thought, pe 27+ : :
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when it occurs in Act V.  The opening sentence of his justification
is echoed in Rochester's bitter outcry a few years later ébout
"Hypocrisie being the only Vice in decay amongst‘ué".’ According
to Dom Juan it was ﬁot‘in decay yet£  |

Such conduct carries no stigma nowadays, for hypocrisy
is a fashionable vice, and all vices pass for virtues
once they become fashionable. The role of a man of
Principle is the best of all parts to play, for the
professional hypocrite enjoys remarkable advantages.
Hypoerisy is an art, the practice of which always
commands respect, and though people may see through it
they dare say nothing against it. ~ All other vices

are exposed to censure and anyone may attack them with
impunity. Hypocrisy alone is privileged. It stills
the voice of criticism and enjoys a sovereign immunity ...
How many men have I seen contrive to repair the disorders
of their youth in this way, making religion a cloak
under which they continued to live as wickedly as they
pleased ! . People may be aware of their machinations, -
they may even recognise them for what they are, but they
are not held in less regard on that account.- .They bow
their heads from time to time, heave an occasional sigh
of mortification, roll their eyes to Heaven now and
again, and that atones, in the eyes of the world, for
anything they may do. = It is under the shelter of this
pretence I intend to take refuge and secure my own
position. I shall not abandon my pleasures but I

shall be at rains to conceal them and amuse myself with
all circumspection. So, if by chance I am discovered,
the whole fraternity will make my cause their own and
defend me against every criticism. . By this means I
shall contrive to do whatever I choose with impunity.

I shall set up a8 a censor of the behaviour of others,

——

*

Cf. also Butler's allegation that a Ranter "is but an Hypocrite .
turned the wrong Side outward; ..." (See above, Chapter I, p.37 )
Dorset, Etherege and other wits, as good satirists,.also attack

YPOCrisy. Dorset's Epilogue to Molidre's own Tartuffe (see below,
Chapter IV, p.941) is rivalled in its intensity only by Robert
Gould's exaggeration of Rochester's Satyr against Mankind:

So of Religion, the bold Atheist, who ™

Says there's no God, though impious and untrue,
Is better than the Hypocrite, whose zeal
Is but a Cloak the Villain to conceal.

L

® %+ 4 s e s s s e e b e e s

In short, there's nothing, be it ne'r so i11,

To Ravish, Cheat, Forswear, to Bugger, Kill," e
But, 1f 'tis vail'a with a Religious ®ress, ' ‘

Is meritorious, Vertue, Godliness. (Poems (1689), pp. 204-5)

Cf+ Chapter 1v, pp.1e4, 201-2.



condemn everyone, and hold & good opinion of no one,
myself alone excepted. Let anyone of fend me 11 however
slight a degree, 1 shall never forgive, but steadfastly
nurse an implacable enmity . 1 shall constitute myself
the avenger and servant of the Lord and use that
convenient pretext 283 a means of harassing my enemies. 1
shall sccuse them of jmpiety and find means to turn locse
on them the officiousd sealots WhO w1l raise & pu@lic
outcry against them without even ynowing what 1t is sbout,
overwhelm them with recrimination?® and damn them r?unaly
on their own privaheauthority. Thus one M2y pro§1t from
human frailty; *thus a wise man may accommodate himself

to the vices of the ageés (pp- 21,3k

He immediately uses this pose to explain to her prothers why he

Tay not marry Doﬂa Elvira; ands unlike mdst 1ibertines in real
life, he refuses £o répent- . Almost hi® 1ast words are: "No, come
Wat mey 1t shall never b 4atd that I 20 thé/repentins sort.”

(e 246) In Otger §5¥a5Vthere is £ru1y a aramatic as well gs a

8at3 pd : .
atirical dimension to the ¥y in which Dom Juan's exploits are

Presented.

It has been said of his achievement 3n this play that:
Molidre is demonstrating the jnsidious charm of these
noblemen with their £ipe. mannerss their freedol from
prejudice and conventiol, seeking only ‘the gratificatlon
of their desire; end when he wants o show that for

all their charm, they were &8 pernicicus and & S
gi?gErOHS element in society inis cen only ° done bY
dramatic not by comic means.3 i '

TE S sos | : .
18 this dramatic involvement of the audience which gets Molidre's

tr |
®atment of the theme 2bove spadwell! s, WOSC satire is much more

he - N
aVy-handed. Shadwell's 13bertire 18 alway® POO\exaggerated to

enls s o , : S )
18t anything like sympathy from an gudiences But neither does
i%re neglect the more stereotypical e1ements of Dom Juan's humour:

1 must have free Can o gno¥We = T cannot resign
dom in love, as you
ﬁziElf to confining My heart within four W§118- . ilﬁaﬂe
P £old you that my natural propensity is to 10 1§f my
sancy wherever st may leed. W peart belonés vo &
omankind. 1t is theirs to take in turn and keep as

1
ong as they can. (I11 i, P 230)



89

This is the voice of Don Juan the eternal lover, for whom variety
and the pleasures of the chése are everything. His sophisticated
delineation of the aesthetics of seduction is ; far cry from
Shadwell's crude rapists, and perhaps the most detailed justification
of this aspect of libertinism to be found in print:

What !  Would you have a man tie himself up to the first
woman that captured his fancy, renounce the world for
her, and never again look at anyone else ¥ That is a
fine idea, I must say, to make a virtue of faithfulness,
to bury oneself for good and all in one single passion
and remain blind ever after to all the other beauties -
that may catch one's eye ¢ No ! Let fools make a virtue
of constancy ! A1l beautiful women have a right to our
love, and the accident of being the first comer shouldn't
Tob others of a fair share in our hearts. As for me,
beauty delights me wherever I find it and I freely surrender
myself to its charms. No matter how far I'm committed ---
the fact that I am in love with one person shall never
make me unjust to the others. - I keep an eye for the merits
of all of them and render each one the homage, pay each
one the tribute that nature enjoins. Come what may, I
cannot refuse love to what I find lovable, and so, when
a beautiful face is asking for love, if I had ten thousand
hearts I would freely bestow every one of them. After all,
there is something inexpressibly charming in falling
in love and, surely, the whole pleasure lies in the fact that
love isn't lasting. How delightful, how entrancing it is
to lay siege with a hundred attentions to a young woman's
heart; +to see, day by day, how one makes slight advances;
to pit one's exaltation, one's sighs and one's tears, against
- the modest reluctance of a heart unwilling to yield; to
Surmount, step by step, all the little barriers by which she
resists; to overcome her proud scruples and bring her at last
Yo consent. But once one succeeds, what else remains ?
What more can one wish for ? All that delights one in
Passion is over and one can only sink into a tame and
8lumbrous affection ~-- until a new love comes along to
awaken desire ang offer the charm of new conquests. There
18 no pleasure to compare with the conquest of beauty, and
Dy ambition is that of all the great conquerors who could
never find it in them to set bounds to their ambitions, but
mst go on forever from conquest to conquest.  Nothing can
restrain my impetuous desires. I feel it is in me to love.
the whole world, and like Alexander still wish for new worlds
to conquer. (I 1, pp. 202-3)

His insatiability is the tragic flaw which makes Dom Juan's destruction

drEMatically inevitable. Mdliére captures here more realistically
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than Butler or Rochester, and morexsubﬁly than Shadﬁell's "humour"
approach, the pathologlcal nature of Don Juan's fear of “fruition",‘
with his psychologlcal need to keep making new conqpests.

In 1669 Claude la Rose, Sieur de Rosmmond, brought out Le

Nouveau Festin de Pierre, ou 1tAthée foudroyé_ which he clalms in

his self- eff301ng preface to be an up-datlng of Molidre's play.
Many scenes are identical, apart from being in rather poor ?hymed
verse. His maiﬁ innovatlon was to prOV1de Don Juan w1th a palr of
companions as w1cked as hlmself, an insplratlon whlch Shadwell |
followed ~ indeed, Roslmond‘s play is Shadwell's prlmary source.

One wishes that he had also followed ROS1mond!s example in admittlng

that his deslgn was only to dlvert the au dlence,36 for his own

grandlose clalms about the moral purpose of Ehe L1bert1ne seem

far-fetched. R031mond's other main contrlbutlon to the genre

was to widen the dlscu351on of Don Juan s mlsdeeds to include the
whole spectrum of crime, another hint which Shadwell followed.
One example is sufflclent to show how far this Don Juan has developed
from Mollére ] comparatlvely benlgn hero.

Learn that there is no crlme for a courageous man; - only

the cowardice of men gives it its odious name.= . If all

hearts were great and magnanimous, what is called crime

would be crime no longer. . It is all cowardice and

timidity passing for virtue. . A great man need not deny

himself anything, and crime 18 virtue . for whoever dares
commit it.57 i )

Adwittedly, the threé‘cbmpaniohs in 3081mond'5 play do not really

live up to this code in their actions, which are not particularly

for Butler see above (Chapter 1; pp‘6748); Fruition is discussed .
n more detail in Chapter V, pp.288-9.- . T '

*s
ee below) P 107,

Cf Rochester! 7 ds -
s Hobbist in the Sat rs "gll men wou d be cowar 8 -
if they qurst" and the orthodox‘TE%Iy (p.204 Dbelow).



9N

spectacular. It is left to Shadwell to push the jmplications of
such statements to their logical conclusion in creating from these
hints "the strangest and wildest and most ferocious Don;: Juan of
them all ... a seven£eenth century Ubu Roi",38 who,>though an
exaggerated caricature, makes philosophically explicit the hedonism

expressed in Restoration comedye. The Libertine seems to have been

adaptable enough for Sﬁadwell‘s 6riginél scenario,>which itself
contains one or two songs, to have provided the basié Loth for
a pantomime, and for an opera by Purcell; and in its various forms
it remained popular until the third decade of the eighteenth centurys.
In this remarkable play Shadwell at once presents the audience
with the customary ligertine arguments (by now the heigh£ of fashion,
thanks to the Coupi Wits), which will be seen -to be discredited when
they sre 1atef put into practice. " pon John and his two companions
Justify their activities‘in terms of‘appealé to "Sense" and "Nature",
at the same time denouncing "Reason", in the opening lines of the

Play:

DON ANTONIO: A senseless fear would make us contradict
The only certain Guide, Infallible Nature,
And at the call of Melancholy Fools -
(Who style all actions which they like no%t, Sins),
To silence all our Natural appetites.

'0.....0‘.0.‘..'..0'.

By thee [i.e. Don John] we have got loose from Education

And the dull slavery of Pupillage,
Recover'd all the liberty of Nature;

. Our own strong Reason now can go alone
Without the feeble props of splenetic Fools
Who contradict our comuon Mother, Nature.

¥

DON JOHN: ~ Nature gave us our Senses, which we please;

Nor does our Reason war against our Sense.

By Nature's order, Sense should guide our Reason,
Since to the mind all objects Sense conveys.

But Fools for shadows lose substantial pleasures,
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For idle tales abandon true delight,
And so0lid joys of day, for empty dreams at night.
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DONVANTONIO: We live in the life of Sense, which no fantastic
thing call'd Reason shall control.

DON LOPEZ: My reason tells me I must please my Sense.

DON JOiN: My appetites are all I'm sure I have from Heav'n,
since they are Natural, and them I always will obey.
Let's on, and live the noble life of Sense.
To all the powers of Love and mighty Lust
In spite of formal Fops I will be just.
What ways soe're conduce to my delight,
My Sense instructs me, I must think fem right.
- On, on my Soul and make no stop in pleasure,
They're dull insipid Fools that live by measure. 39
(T 1, pp. 25-8)

Later Don John expresses to a discarded mistress the wish that women,
like him, Wou'd be honest and follow the chtates of Sense and

Nature® (II'}, P. 40). The Libertine therefore bears out Underwood's

observation that twe of the terms which convention&l society
characteriefically aPPlied to fhe libertine were "sensualist" and
"naturalist®, (p, 28) e thlrd ‘atheist", slso plays a prominent
role later on in the play. | |
The denlvratlon of reason 1n the passage qdoted above probably

d
erives from Rochester 8 Satyr ggalnst Manklnd where man is described

40

ag " '
8 "that vain animal/Who is so proud of being rational" For

Buch a ma‘n‘

Khe Senses are too gross, and he'll contrive
An81xth to contradict the other five,
Reasbefore certain instinet, will prefer
2 on, which fifty times for one does err;
eason, an irnis fatuus in the mind,
ich, leaving 1light of nature, sense, behind ... (11. 8- 13)

But
the reason which Rochester's Hobbist speaker despises is that

of
the "formal band and beard" in the poem.  This divine exalts
&®

ce,
§2§9§¢_9r the Quintessence of Debaunhegyr(1684)

g:* :e the dictates of our sense pursue, ‘
Study pleasures still and find out new. (IYI; Paris 1905, p. 37)
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reason to ludicrous heights, as the gift of the Maker, who:

... this fair frame in shining reason dressed

To dignify his nature above beast;

Reason, by whose aspiring influence

We take a flight beyond material sense, ees (11. 64-7)

The speaker's own reply makes the distinction clear:

Our sphere of action is 1ife's happiness,

And he who thinks beyond, thinks like an as3.

Thus, whilst against false reasoning I inveigh,

I own right reason, which I would obey:

That reason which distinguishes by sense

And gives us rules of good and 111 from thence,

That bounds desires with a reforuing will

To keep ‘em more in vigor, not to kill.

Your reason hinders, mine helps to enjoy,

Renewing appetites yours would destroy.

My reason is my friend, yours is a cheat;

%unger calls out, my reason bids me eat;
erversely, yours your & etite does mock:

This aaks fSi foodf thatpinswers, nghat's o‘clock o (11. 96-109)

C.F. Main shows how this differs from both Hobbes's and Christian
humani st definitions of "right reason“h1. Shadwell is not concerned
%o make such neat dtatinctions, but tars all libertines with the

sams exaggeratedly antirational brush.

Shadwell is equally unsympathetic in his treatment of andther
important constituent of libertinism, the revoll against huwan laws
and institutions, viewed by the 1ibertine as at odds with Nature,
since they curtail man's‘"natural" impulses and desires. Following
Don John's annouﬁceﬁent to the gix women,' each of whom thinks she
is his wife, that he has deceived them all, he urges his companions

to sing his "Epithalamium®. Part of it goes like this:

Since Liberty, Nature for all has design'd,
A pox on the Fool who to one i3 confin'd.

) : ’ ‘ ;

(2f- Philidor in James Howard's All Mistaken, OF The Mad Couple
672), who has promised marrisge to six virgins (p-. 18). . He is
Probably the most explicitly presented rake in any of the comedies,
and the play is unusual in that he and nis "mad Mistress” both
remain opposed to marriege at the end. ~ Philidor has aimilarities

with Don John.
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All Creatures besides
When they please change their Bride55

All Females they get when they can,

Whilst they nothing but Nature obey.

. How happy, how happy are they !

But the silly fond Animal, Man, . .

Makes Laws fgainst himself, which his Appetites sway;

Poor Fools, how unhappy are they !

CHORUS: Since Liberty, Nature for all has de§i§n'd,
: A pox on the Fool who to one is confin'd.

»
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Let the Rabble obey; I'11 live like a Man,
Who by Nature is free to enjoy all he can:
Wise Nature does Teach
More truth than Fools Preach;
They bind us, ‘but she gives us ease,
1'11 revel, and love where I please.
She, she's my infallible Guide.
But were the Bless'd freedom deni'd .
Of variety in the things we love best,
Dull Man were the slavishest Beast.

CHORUS:: Let the Rabble obey, etc.  (II i, pp. 43-4)

It is €asy to see how the play lent itself to pantomime treatment. ‘
Not tb be outdone by the man in the play, who have achieved .. -
the freedom frog restrictions characteristic of the animal world

"hich they invoke as norm, the two sheltered daughters of Don

Francisco long for g similar freedom: -

Woman, who is by Nature wild,

Dull beardeq men encloses; . L
Of Nature's freedon we're beguil'd -
By Laws which man imposes. L
Who sti11 himself continues free,

Tet we poor Slaves must fetter'd be. .

CH8§US: A shame on the Curse

Y1 For better for worse;
=8 a vile imposition on Nature;
iﬁr Women should change, - - -
d have freedom to TANBE, o oo o ha e R
Like tq 8very other wild Creature ...  (III iii, pp. 60-1) :

Their impending fate at the hands of Don John, as well as being |

Pundshment £or ghesyp blindness, is a timely reminder that the lams
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they complain of are there to protect the weak from the strong who
PTey on them in the Hobbist state of nature. - A bitterwyealisation

of this is expressed in a poem entitled "The Femals Oppinion agt:

Confinement:

When once we yield, Men all their Vows Retract,
And yet from us Fidelity Exact,
Why should our Sex alone, be Close Confined,

~ To one Man True, or els to all unkind.

Let us our Favours generously bestow
To all men Cruell, or to no man so,
If we like Hunted Hares must be undone,

. 42
¥hy not by the Whole Pack as well as One.

Rochester's Valentinian provides another version of woman's demands
for liveration based on experience {or wishful thinking).*

| Many of the ideas which Shadwell's libertines express,
inclmiing'the revolt against conventional morality and laws, and
the analogy with the beasts, are present in John Oldham's Satyr
8g2inst Vertue (1679). ~ The ranting hector who declaims it resembles

Don John, ana although the poem will be discussed in a later

chapter,t 1ts opening will help us now to define the essence of

libertine militancy:

Now Curses on ye A11 |  ye Virtuous Fools,
Who think to fetter free~born Souls,
And tie 'em up to dull Morality and Rules,
The Stagyrite be damn'd, and all the Crew,

0f Learned Ideots, who his Steps pursue !

""O.n.oo\..-‘cot'."

But damn'a and more (if Hell can do't) be that thrice cursed Name,
Who e'ere the Rudiments of Law design‘'d,

Who e'ere did the first Model of Religion frame,
And by that double Vassalage enthrall'd Mankind, ,

- By nought before but their own Pow'r or will confin'd:

Now quite abridged of all their Primitive Liberty,

*

See below, Chapter 1V, pp.208-9.

+ R . .
Chapter v, pp.o63-71.
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And Slaves to each capticious Monarch's Tyranny. :

More happy Brutes ! who the great Rule of Sense cbserve,

And ne'er from their first Charter swerve. -

Happy !  whose Lives are merely to enjoy, v

And feel no Stings of Sin, which may their Bliss annoy.
Still unconcern'd at Epithets of I1l, or Good, 43

Distinctions unadult'rate Nature never understood.

This exaggerated view of the libertine's Golden Age is alluded

to in the opening lines of Absalom and'AchitOPhel with a subtler

irony.

The appeal here is to Natural Law, the "natural" condition

of liberty, as opposed to the universal Law of Nature, Jus naturale,

gensrally accepted’by the offhodox as the conventional basis of

the morel code. Tnis naturalism, which owes much to the Cynics

and Sceptics of antiqﬁity, is part of a tradition stretching from

Jean de Meun, through Rabelais and Montaighe, to certain English

writers of the Renaissance. For exaﬁple, Samuel Daniel's trans-

lation of Tasso's Amintas introduced into English Tasso's conception

S L&
of & Golden Age when honour had not yet proscribed free love.

This particular Golden Age, which Donne also‘nostalgically alludes
to, is cunningly twidted by Lovelace into a libertine argument:

Thrice happy was that golden Age, ..
Waen Complement was constru'd Rage,
. 4nd fine words in the Conter hid,

en cursed No stain'd no Maid's Blisse,
And al1 discourse was summ'd in Yes,

And Kought forbad, but to forbid.

In the Restoration period, Aphra Behn takes such pleas for

- . ‘ ™
Permissiveness even further,

3

Often, the hero of heroic drama wes presented as a natural
B8 Who prized his freedom and self-respect sbove all else. This
-1s Particularly true in Dryden's heroic plays, and the resemblance -
N‘

*
Ses

below, Chapter III, pp.166~71.
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between his heroes and contemporary rakes was pointed out in 1673
by Richard Leigh.hs Despite Leigh's accusation that Dryden's
political ideas were derived from Hobbes, however, it was Otway
and Lee who most fully exploited the ﬁalevolent libertine "hero"”.

~ 0n his first appearance, Don John of Austria, in Otway's Don
Carlos, establishes himself as the Restoration equivalent of Edmund
in King Lear: | |

Why should dull Law rule Nature, who first made

That Law, by which her self is now betray'd ?

E're Man's Corruptions made him wretched, he

Was born most noble that was born most frees

Each of himself was Lord; and unconfin'd

Obey'd the dictates of his Godlike mind.

Law was an Innovation brought in since, :
When Fools began to love Obedience, 47
And call'd their slavery Safety and defence. (II 1)

At the begimning of Act ITI he expands these ideas further:
H9w vainly would dull Moralists Impose
Limits on Love, whose Nature brooks no Laws:

Love is g God, and like a God should be

Inconstant:d with unbounded liberty
Rove as he jist e :

How wretched then's the man who, though alone,
He thinks he's blest; yet as Confin'd to one,
Is but a pris'ner on a Throne. (p. 189)

Man's "Godzlike" qualities, so the ergument goes, are being
restrained not only by the laws which "foolish" society imposes,

but also byvfhat’false reason within himself which Rochester attacks
in his Satyr. The "nature" which Edmund and Don John of Austria
®Ppeal £0 15 the malipnant nature of Hobbes, as opposed to the
beneficent nature of Bacon and Hookez".t"8 However, it must also be

Pointed out that o considerable tfavésty of Hobbes is required in

° . L
L order o arprive at the definiti?n of law which concludes ths first

of o.
the two Passages quoted sbove.
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Donne is another Renaissance writer in whom libertine strains
can be found. His naturalism has been shown to be related to that

of Montaigne and others.h9; In Confined Love Donne cites the

animal world as norm:

Are birds divore'd, or are they chidden
If they leave their mate, or lie abroad a night ?
‘ Beasts do not joyntures lose . '
Though they new lovers choose, 5
But we are made worse than those.

This "animalstariand sm" or "theriophily”,51 as well as being a form
of primitivism, was a favourite stance of the satirist intent on
attacking man's pride.

But in Confined Love it is no more than

7

one weapon in a simple naturalistic argument. - In Elegie XVIT,
Yariety we find a more familiar part of that argument, the Golden
Age at a time when false honour was unknown:

How happy were our Syres in ancient times,
Who held plurality of loves no crime !
With them it was accounted charity -
T? Stirre up race of all indifferently,
Kindreds were not exampted from the bands:
Which with the Persian still in usage stands.
Women were then no sooner asked then won ,
4And what they did was honest and well done.
But since this title honour hath been us'd
Our weak credulity hath been abus'd; =
The golden laws of nature are repeal'd,
Wnich our first Fathers in such reverence held;
Our liberty's,revers'd, our Charter's gone,
d we're made servants to opinion, [

» s & o

W

L S N M T S e TSN

Qﬂlv‘some few strong in themselves and free
Retain the seeds of antient 13iberiy. (pp. 102~3)

The 1ast’twd 1inés (which I have emphasised) imply éhat thd%é ﬁﬁbw
are §tro¢3 and fiee are héroes;‘b This ié véfy different from thg
$ra2itionsl view of the Golden Age, which for the s£§1§s had

represented the iﬁeal of o?def and réaéoﬁ. | Donne, féllowing’Jean

® Meun ang other "soft"sz primitivists, mekes of it a dream of
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unlimited freedom and indulgence. However, he mekes subtler use

of the libertine persona in Holy sonnet IX (p. 297) which asks

"If lecherous goats, if serpehtS‘enViouS/CanHOt ve damned; Alas
why should I bee ?* But the gpeaker checks nimself for disputing
with God, and prays forgiveness. The poem thus encapsulates the
conversion experienced by Donne himself, and by others who followed
a libertine course iﬁ their youth.

In The Libertine Shadwell presents also, this time for our

edification, the "hard"52 primitivist's 1dea of the Golden Age, &3 :
typified by Juvenal's "Mens sana in corpore sano". . The getting
is "A delightful Grove", and the dialogue between shepherds and nymphs

isinwmarked, if somewhat laboured contrast to the excesses of Don

John and his companions:

FIRST SHEPHERD: Nature is here not yeb gebauched by Art;
. 'Pis as it was {n Saturn's happy days:
Minds are not here by Luxury invaded;
A homely Plenty, with sharpe Appetite, '
Does lightseome heslth and vigorous atrength impart.

FIRST NYMPH: A chaste, cold Spring does here refresh our thirst
‘ Which by no feverish surfeit is increas'd;
Our food is such as Nature meant for Men
Ere with the Vicious, Eating was &n Art.

SECOND NYMPH: In noisy Cities riot is pursu'd,

And lewd luxurious 1iving softens men,
Effeminates Fools in Body and in Mind, .
Weakens their Appetites, and decays thelr Nerves.
(IV i1, p+75)
Here Nature is regarded as innate and instinctive, in contrast to
Art, which is consciously contrived and gelf-imposed. These rustics
_8Te expounding the Renaiésance view that the function of art was to

Lt . .
mprove on nature, by cultivation or education. This concept,

e
xpressed in genteel "courtesy" literature, carried over into the

——

.
hi
%hls idea is parodied in Rochester's Sodom, whereucomplaints about

8 Dildo-maker's a i rvation thgt "Art should
excead what Naturéngv%c%g égg%?divt?? ?88% ed., Do 4%3
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Restoration, where one ideal of society was an easy and "natural”
refinement, This, the conventional view of the relationship of
art and nature, served to maintain order and harmony. But for the
libertine, art was often an instrument of deception, with which to
conceal his true nature. Thus one often éinds him in comedy
masquerading as a courtly lover, or concealing Ais Machievellian
inclinations unger the guise of the "honest man". Shadwell's
shepherds express an optimistic view of nature, and they refer to
the classical conception of the different Ages to explain "luxury",
& term which waS'&rbecom&éumjor subject of debate in the next
Century. ~1They‘and their world view are the innocent victims of
vicious libertinisu. As anothe£ of Don John's victims bitterly

realises:

So much has barbarous Art debauched
Man's innocent Nature. (IT i, p. 4B)

-The nature which these libertines follow is that of Hobbes.
Those Justifications of libér£inism on the grounds of "nature"
*hich are not specifically ﬁobbist may be dlvided into two kinds
of aPPeélzu thosé to general nature, and those to particular nature,
The former usuélly’agiears as "all men are designed by nature to
satisfy their Sensual appetites, and it is naturael and right to do
Bo".  In this "prescriptive" appeal to nature, a favourite analogy
18 with the animay klngdom, and its enemies are custom and dullness.
In the comedies, where th&s soft primitivist 1dea1 of nature forms
& large part of the rake's justiflcat1on, his reform ia often

accompllshed by hlS belng made to see that the truest 11berty and

happiness 116 in a virtuous marriase-
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The doctrine of particular nature holds that a man is a
victim of his own individusl constitution. Libertines are
therefore so "by nature”", and this is both the basis and the
Justification for their behaviour. This doctrine may originateb
in the theory of the four humours, the determinist implications of

s * ‘
which alarmed the orthodox. In The Libertine, as in many other

Restoration plays, such appeals to particular nature are expressed
in thoroughly determinist terms. Don John and his companions .

have a conversation with a hermit, who has just rescued them from

death;

HERMIT: Oh Monsters of impiety !  are you so lately
scap'd the wrath of Heaven, thus to provoke it 2

DON ANTONIO: How ¢ - by following the Dictates of Nature.
Who can do otherwise ?

DON LOPEZ: A1l our actions are necessitated, none can
E command their own wills. :

HERMIT: = . Oh horrid blasphemy ! .. (III i, Do 55)
In the rather one-sided argument about the freedom of the will
which follows this exchange, Don John and his companions maintain
that the will cannot be free, 5§cause it dependélon thekunderstanding,‘
which is not free,~since it is subsefvient to particular‘néture:
"For what we understand, spite of ourselves we do."  The hermit
ends with a vain appeal to the libertines to exercise their free

will:

HERMIT:  Lay by your devillish Philosophy, and change
the dangerous course of your lewd lives.

DON ANTONIO Change our naturea, go bid a Blackamore be
’ white; we follow our Constitutions, which we ‘
did not give ouraelves, :

e

. ,
v Bee below, PP. 121-2,
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DON LOPEZ:  Wnat we are, we are by Nature; our reason
tells us we must follow that. .

DON JoHN: Our Constitutions tell us one thing, and yours
another; and which must we obey ? If we be
bad, 'tis Nature's fault that made us so. (p. 56)

Later, the ghost of the Governor, whom Don John has killed,

urges the libertines to reform, but they defy its threat of Hell

fire; countering with carpe diem and naturalistie arguments:

DON JOHN: Dreans, Dreams, too slight to lose my pleasure
for. -

In spite of all you say, I will go on,

Till I have surfeited on all delights.

Youth is a Fruit that can but once be gather'd,

And I'11 enjoy it to the full,

DON ANTONIO: Let's push it on: Nature chalks out the way
that we should follow.

DON LOPEZ:  'Tis her fault, if we do that we should not.

Let's on, here's a Brimmer to our Leader's health.
(IV iv, p. 82)

An element of €litism creeps in: oné ought to "follow nature",
but lesser breeds are trapped by their ow natures. The prescriptive

] @PPeal here merges with the constitutional/ﬁetermlnlstic‘

DON JOHN: There's nothlng happens but by Natural Causes,

Which in unusual things Fools cannot find,
And then they style 'em Miracles. But no

Accident.
Can alter me from what I am by Nature.
Were there

Legions of Ghasts and Devils in my way,
One moment in my course of pleasure I'd not stay.
(pp- 82-3)

That Don John and his companions have used such determlnlst

ar
guments to Justlfy every kind of crime is establlshed in thls
enigmatic conversation in the first scene:

Don LOPEZ:

Why does the Fool talk of hanging ? We scorn
all laws., .

JACOMO: - It seems so, or you would not have cut your elder

brother's throat, Don Lopez.



103

DON LOFEZ:  Why, you Coxcomb, he kept a good Estate from
me, and I could not Whore and Revel sufficiently
without it.

DON ANTONIO: Look you, Jacomo, had he not reason ?

JACOMO: Yes, Aﬂtonio, so had you to get both your Sisters
: with Child; - 'Twas very civil, I take it.

DON ANTONIO: Yes, you fool, they were lusty young handsome
wenches, and pleas'd my appetite, Besides, I
sav'd the Honour of the Family by it, for had I
not, somebody else would,

JACOMO: 0 horrid villany !
© But you are both Saints to my hopeful Master;
I'11 turn him loose to Belzebub himself;
He shall outdo him at his own Weapons.

DON JOHN: I, you Rascal.

JACOMO: Oh no, Sir, you are as imnocent. - To cause your
good 0ld Fgther to be kill'd was nothing.

DON JOHN: It was something, and a good thing too, Sirra:
his whole design was to debar me of my pleasures:
he kept his purse from me, and could not be
content with that, but still would preach his
senseless Morals to me, his old dull foolish
stuff against my pleasure. I caus'd him to be
sent I know not whither. But he believ'd he
was to go to Heaven. I care not where he is,
since I am rid of him. (pp. 26~7)

In order to establish his master's character beyond a shadow

of doubt at this early stage in the play, Jacomo follows that

int, . -

_nterChange with a summary of Don John's crimes, concluding: "in

sh . '
ort, not one in all the Catalogue of Sins have scap'd you". (p. 28)

D . '
. on John replies with an expression of his unscrupulous hedonism,

*hich may be indebted to Lee's Nero (1675)*:

Mytiusiness is my pleasure; that end will I always compass
zlt out scroupling the means; there is no right or wrong
Ut what conduces to or hinders pleasure. (p. 28)

———

* :
See below, p.114.7v
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His pleasure is mostly sexual. Later in the first scene the
three villains discuss their activities since they last met:

DON JOHN: I could meet with no willing Dame, but was
fain to commit a Rape to pass away the time.

DON ANTONIO: Oh ! A Rape is the Joy of my heart; I love
a Rape, upon my Clavis, exceedingly.

DON JOHN: But minz, my Lads, was such a Rape it ought to
be Registered; a Noble and Heroic Rape.

DON LOPEZ: Ah ! dear Don John !

DON ANTONIO: How was it ?

DON JOHN:v 'Twas in a Church, Boys. (P. 32)

A1l this is a far cry from the comparatively gentlemanly
seduction favoured by Mollére's Dom Juan.,  As Don Antonio
explains: "I love resistance, it endears the pleasure.”  The
cynieal outcome of his statement on this occasion is remarxable-

Doy JOHN' ees If they will not consent freely, you must

ravish, friends: that's all I know, you must
| raviﬁhf ; o

FIRST WOMAN: Unhéard—of Villany ! Fly from this Hellish place.

DON ANTONIO: Ladies you shali fly, but we must ravish first.

bow LbPEZ: Yes, I assure you we must ravish -

FOURTH WOMAN No, Monster, I'11 prevent ycu.

| Stabs herself

DON ANTONIO: 3'death, she's as good as her word. The first
time I e're knew a Woman so. -

DON LOPEZ:  pox on't, she has prevented me; she's dead.
(II i, p. 45)

On JuSt one occasion, Don John feels a pang of remorse:
aftep poisonlng his wife. This may be derived from the similar
experlence of Dom Juan after hls last v1sit from Dona Elvira, when

she urges him t° repent; but he is socon his old self again, saying



105

to Sganarelle: "Upon my word, yes ! We shall have to mend our
ways. Another twenty or thirty years of this present life and
then we'll look to ourselves."  (IV ii, p. 240) Don John's first
and last touch of compassidn is equally short—lived,‘and he and

his companions single-mindedly pursue their dominant passion* for the
rest of the play, with only the occasional variation. For example,
Don Antonio suggests a robbery, by way of a change: "We have not
robbed a good while; methinks 'tis a new wickedness to me.," Don
LOpeé agrees,'but with a flickering realisation of the limitations

of hedonism:

Thou art in the right. I hate to commit the same dull sin
over and over again, as if I were marritd to it: variety
makes all things pleasant.
Even sin becomes boring when practised so exclusively, and the
pPlea for variety is itself somewhat half-hearted. However, thks
conversation occurs while Doﬁ John, the Rape-Master General, 18 off-
stage, When he returns their plans alter. In order to make up the
ﬁumbers after the aforementioned suicide, Don John instructs Jacomo
to bring in the first woman he finds in the street, boasting: "if
my Man can meet with a Woman I have not lain withall, I'll keep you
company; let her be old or young, ugly or handsom, no matter.”
(IT i, p. 46) He is true to his word when an ugly old hag is
brOught in, and 80 keen are all three to have their way, that on
being told that the offlcers are out31de ready to apprehend them,

Don John dismisses Jacomo with: "Away, coward; were the King of

Spain's Army beleasgu'ring us, it should not divert me from this

*

Cf. Pope's use of the rake Wharton as his exemplum of the "ruling
Passion" (Epistle I, To Cobham, 11, 474-209)
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Exploit.” (p. L7) His companions agree onthusiastically.  The
scenario of the 1ibertiﬁe indulging his pleasures in defiance of the
forces of vengeance is also encountered in\Lee's ﬁgzg_and :
0ldham's Sardanapalus.

It is apparent in the first scene that nuns are much sought
after as victims by the libertines. Later in the play they set
fire to a nunnery in order to gain access to its inmates; and when
one of the nuns, believing that she is being rescued, thanks them -
for their assistance, urging them to go and help quench ‘the fire,
Don John replies: "We have snother fire to quench; ~come along
with us." (V i, p. 86) Similar in tone is the dialogue whlch
ensues with the hermit, after he has rescued them from the sea,
given them a cordlal, and offeredhia hospitality: ’

DON JOHN: I see thou art‘Very civil; dut you must

, supply us with one necessary more, & very
necessary thlng, and very refreshing.

HERMIT:‘ k at's that, S8ir ?

DON JOHN: It is a Whore, a Tine young puxom Whore.

DON ANTONIO: V
{PON LOPEZ A‘Whore, 01d Man, a Whore.

HERMIT: Bless me, are you Men or Dev1ls ? (111 i, Pe 55)

These heroeaVere nothing if not s1ngle—m1nded.’ In them Shadwell ,
fuses tOgether hls exaggerated conception of 1ibert1nzsm and the o
Jonsonlan humour. Slnce it is qpite appropriate to view the Don[ 
mJuan syndrome as ; type of "humour" this works quite W311~ ’ Tbe
play does not lack humour of the other kind either, though of 8
much grosser varlety than the sardonic wit of Moliére‘s 13223333. 4
Moliére's play is altogether more refined, more subtle in eveny

way, and it achieves a universality which Shadwell never maneges.v
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Yet, paradoxically, perhaps because of its exaggeration, and
despite being very much a product of its time, Shadwell's pley
might provide more engoyment for a modern audlence.

The accepted view of Shadwell's motive in adapting Rosimond
was that he “slmultaneously canitallzed upon the popular topic of
llbertlnlsm and the vogue for extravaganzas" 55 His Preface is
apologetic. He hopes that readers vwill excuse the- Irregularities
of the Play, when they con81der that the Extravagance of the Subject
forced me to it And I had rather try new Ways to please, than to
write on in the same Road, as too many do." ~ His conventional .
claim to a moral purpose rlngs rather hollow after that'

I hope that the severest Reader will not be offended at

the Representation of those Vices, on which they will see

& dresdful Punishment inflicted. And T have been told by

a worthy Gentleman, that many years agone (when. first a

Play was made upon this Story in Italy) he has seen it

acted there by the Name of Atheisto Fulminato, in Churches

on Sundays, as a Part of Devotion; and some, not of the

least Judgement and Piety here, have thought it rather an
useful Moral than an Encouragement to Vice.  (p- 21)

The three 1ibert1nes are groteSque caricatures, but- their very.
quallty of being larger than 1ife ensures that théir &eéds afe

more impressive than their punishment, which,'far'from being
"dreadful", seems rather puny compared to what has gone before.

“The play therefore seems more 1ikely to prov1de amusement for the
llberglnes in the audience, or tltlllatlon, rather than edlfication.
Lord Chesterfleld wses it as an example in his essay "On Affectation
in The Viorld, No. 120 (17 April 1755), to show ’chat some people

affect vices. A young man jntends to become & rake, 50 he frequents

theatres:



Where he was often drunk, and always noisy. Being one
night at the representation of that most absurd play the

Libertine destroyed, he was so charmed with the profligacy

of the hero of the piece, that, to the edification of the

108

audience, he swore many oaths that he would be the libertine

destroyed. A discreet friend of his, who sat by him,
kirdly represented to him, that to be the libertine was a

lavdable design, which he greatly approved of; but that to
be the libertine destroyed, seemed to him an unnecessary part

of his plan, and Tather rash. b

Nevertheless, loftier claims than those of Shadwell's Preface

have been mede for the play. Don R. Kunz argues that Shadwell the

moralist considered Restoraticn tragedy "a perversicn of the Classical

imperative to instruct",55 and that just as he had remedied the same

deficiency in his adaptations of the Restoration comedy of wit by

#ppending a moral, so in the same way he hoped with this tregedy

Simultaneously to cash in on the current dramatic fashion and to

satisfy his own conscience by seeking to refcrm the audience.
states this claim to a moral purpose in elevated terms:

e+ in The Iibertine Shedwell condemned libertine
Pretensions against the larger background of
conservative Christian morality and orthodox conceptions
of social harmony; - he exposed and punished the
8narchistic libertine course and the popular view of the
rake as glarorously heroic. (pp. 165-70)

Kunz

It COUId therefore be seen as a development of the process whereby

morality is satisfied at the end of his wit comedy,ERSSH Wells

(1672).

&ntics have amused the audience during the course of the play,

are reformed,

rather than intrinsic,

There Rains and Bevil, the "men of wit and pleasure”, whose

In my opinion the moral in both plays im "tacked on",
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While T do not agree with Kunz about the effect which the

ending of The Libertine has on the audience, and although I remain

unconvinced by his attribution to Shadwell of such grandiose
intentions,*his discussion of this play, upon which critical comment
is exceedingly rare, is illuminating in other ways. His
description of its tone and ancestry is useful:

This drama mingles the atmosphere of an Elizabethen
revenge tragedy, with the farcical actions of a satirical
buffoon, the perverted heroics of Spanish hedonists, and
a masque of Shepherds and mymphs celebrating the pastoral.
The result is a series of violent incongruities evoking

a kaleidoscope of audience reactions - fear, pity, horror,
and even laughter.  (pp. 166~7)

I £ind it herd to believe that an audience as sophisticated as that

of the Restoration could be moved to any other reaction besides

hilarity. Consequently, when Kunz goes on to speak of the play's

effect, and the mobtive underlying it, he is very wide of the mark,
but again his description is valuable in part:

And almost paradoxically these jumbled responses work in
unison, convincing us of libertinism's sbsurdity and the
folly of the heroic life portrayed in the Restoration
stage epics. Gertainly The Libertine differs from the
usual Drydenesque stage epic: the medium is prose, not
heroic couplets; . the structure and tone are erratic; and
it is an extended satire. The drama is actually a mock
epic with such darkly satiric, moralistic overtones that
it might pass for tragedy. . (p. 167)

"Mock epic" is a useful descfiption of the play, conveying, for
example, its episodic nature, butbone would have thought that it
Must almost by definition exclude excesses of darkness and satiric

&nd moralistic overtones, all of which Kunz exaggerates.
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Admittedly, as I have already said, Shadwell lacks Moliere's
lightness of touch. Although Jacomo fulfils Sganarelle’s role of
satiric buffoon, he provides us with no equivalent of the French
servant's denunciaticn of his master's libertinage. . Free thought
hardly enters into The Libertine, and the crimes that Jacomo enum=
erates are of a much earthier variely, including parricide and
incest. As with pornography, there is 1i£t1e or no attempt to
give credibility o such activities, &nd the motive for their
inclusion seems similarly to be mere sensationalism. ~ Jacomo is
mere of a voyeur then a satirist, and his repentance and consequent
escape from divine retribution is potivated only by fear, the same
motive which hes kept him in Don John's service. The 1ibertines!’
defisnce is dnconvineing in terms of reallsm, since the vast majority
of libertines in real life repented.. The retribution itself is
equally unconvincing. It is there only because the story demands
it, and is by no means as tragicaelly inevitable as Kunz suggests.

His explanation of Shadwell's satire errs through over-estimating
the audience's susceptibility to theatrical effects:

Shadwell threw his satiric voice at the libertines from two

directions. Their pitiful, groveling servant renders their

epic view of man wildly comic, while the other world's

powerful, stern spectres render it tregically absurd. The

earthly satirist exposes vice and folly; punishing it is

the province of the hegvenly. (p. 172)

This méy sound impressive, in theory,:but it surely has nothing th
do with how thé piay affects an audiencé. 1t remained populer

for sixty years Or“more becauée it was nfspgt-rate theatre", not ;

because it offered édification. . The fire and brimstene of the ending
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was spectacular, but I do not believe that it was frightening, let
alone that it came anywhere near achieving Shadwell's professed
intention of scaring the 1libertines in the audience into repenting.
Nevertheless, the predominant view of Shadwell nowsdays 1s that
he was a moralist. It is not necessary to accept Kunz's arguments
that he was a totally committed satirist, but it is salutary to heed
his warning against teking at face value the picture of Shadwell
that Dryden's MacFlecknoe leaves us with. If we remain sceptical
ebout Dryden's biased portrait we wili give Shadwell more credit
than he has usually received fronm subsequent commentatora. On the
other hand, we heed not accept the more extravagant claims made for

The Libertine, either by Shadwell himself, or by the few critics who

have considered it worthy of comment.

Altogether, the most balanced femafks on the play have‘been
those of Michael W. Alssid, although he, 100, overstates the serious-
ness of its purpose. Hé discusséé the play in the terms appropriate

to an orthodox tragedy, énd sees its hero as & tragic hero.

Although The Libertine derives much from contemporary comic and

heroic-tragic drama, he says:

e it is not a study of the comic follies or of the

heroic trimmphs of libertinism: it treats of iconoclasm

gone mad. It sketches fiercely Hobbes's "nasty, brutish"

man who, despite his courage, intelligence, and aristocratic

~ heritage, pits his entire being against all Classical and

‘Christian idezs of law, order and love. Don John's career
etches the darkest extreme of libertinism, and that bestlallty
lurking in the hearts of man bursts forth in him in &

terrible passion for disorder.

Though this account, too, is marred.byvexoessive theorising, which
is quite at odds with my 6wh'experience of the play, Alssid is

clearly right to drew attention to Shadwell's use of Hobbes.  Another
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commentator, comparing Don John's ideas with those of Hobbes,

concludes that The Libertine is g much more extended treatment

of the determined will than elsewhere in the drama of the time.")7

Alssid shows quite well the difference between Don John and
his ancestors in comedy; He séys of Don John's words - "On, on
my Soul, and make 1o étop‘in‘pléaéure,/They're dull insipid Fools
that live by meésure“‘— from the\opening scene:

These lines éleafly‘echo the comic rakes' attitude toward

convention and conventional people who pretend to V1Ftue

but who are merely afraid to express their real (their

animalistic) emotions, who conceal hatreds and lusts

beneath the masks of familial, social, pol%tlcal, and

religious forms and attitudes. ~John carries further the

iconoclastic vision and is remorseless as & eritic of

" those forms and attitudes. If we consider his idea of

love as mere lust of & temporary nature which seeks .

endlessly new objects for its pleasures sse, the dark side

of John's life, his incapacity to rise above his senses,

is seen unquestionably &s & heroic deficlencys (p..109)
This discovery of Don John's role leads to very grandiose claims
about the "message" of the tragedy. . From the ending's affirmation
of divine law and order, the audience 1s %o perceive the function of
law which preserves civilisatioﬁ and meintains man's idesls mdespite-
the disillusionments of human hypocrisy,‘pretension and folly". (p. 110)
The powers that destroy Don John, we &re told, ﬁplay significant
parts in a universe which wants %o rise above the libertine vision.“k
To rise above it, man must accept the wisdom of Christ, and it is
only the ideals of love, generosity, selflessness and decency =
however "artificial" they may seem -~ which preserve whatever peace
the world can offer. Vw(p._1ﬁ0)« But’Shadwell was not Milton, after
8ll: surely he was not all that gobd, oven if we may grent that :
he was better than MacFlecknoe indicates. In trying to'red?ess the

balance, 1t would appear that recent academic studlies have carried

Shadwell's rehepilitation too far.
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5 Lee, Otway and Nero

As examples of the vogue for heroic plays on the theme of
malevolenf livertinism élready allﬁded to in connection with
Shadwell's, those of LeeAﬁnd Otway are most suiteble for examination.
Some of nyden'svheroi§ piays; and also the twin actions of Secret
Love, demonstrate that‘héréié and libertine passion can be
complementary, that libertinism need not.be destructive. The

Indian Emperour, Iyrahniclé Love and Aureng-Zebe are about much

more than love and honéur. They explore the paradox of freedom in‘
Love, Particulérly as it éffects the sovereign, and hence the
political freedom of‘his sub jects. Bredvold goes far towards
demonstrating Dryden's. consistency on these matters,‘by reference

to his heroic playé as weil as the more obviously political poems.58
While the connection between ;olitical and sexual freedom is ah ’
exXtremely interesting one, I must once again declare this»topic out
of bounds for the present study; since I could not do‘anything like
Justice to its repercussions in the space availsble.

Lee's Tragedy of Nero has been described as an even more complete

expression of libertinism than Shadwell's Libertine.59 - As far as
its main character is concerned, this is doubtful.  Admittedly,-

Nero is able to wreek more havoc than Don John, by virtue of his more

Powerful position, He regards himself as a God:

I ransack Nature; - all its treasures view;
Beings annihjlate, and make a new: €0
A1l this can I, your God-like Nero do. - (1 ii)
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The implication is that this character, far from being the victim
of a determinist nature, is able to exercise control over extermal
nature, a control which (needless to say) is directed solely towards
destructive ends: we never see him "making beings anew" in the play.
This theme of "ransacking Nature" for objects of pleasure is firmly
established by Nero in his speech closing the first Act:
. on, Nero, on;

Spend thyy vast stock, and riot in thy throne,

If there be pleasure yet I have not found,

Name it, some GOD: 'Tis mine, though under ground:

No nook of Earth shall hide it from my sight,

But T will conjur't into open light.

My Scepter, like a charming rod, shall raise

Such sports, as would old Epicures améze:

Pleasures so rich, so various, and so new, - o

As never yet the Gods, my great fore-fathers knew. (1 ii, p. 35)
He is Preseﬁted here as a malignantly omnipotent Epicure Mammon.
We have already seen him murder his mother and imprison his tutor,
Seneca, for bemoaﬁing his blasphemies. Other murders follow, but
there is no further developﬁent of Nero's character,,nor‘of his
livertinism, Only once is this theme mentioned again: in the last
Act, when Petronius; his favourite and pander, brings him the news
that the Cauls are invading, and other dire tidings. Nero, like
Don John and Oldham's Sardanapaius, resents this intrusion from the
outside world, and fefuses to allow it to interrupt bis pleasures:

PETR: Time flies;- 14is fitsyour widdom had design'd -

NERO: . Do you consult, while I my pleasures mind. (Vv i1, p. 64)

The rest is a tedious series of murders, culmineting with his

undistinguished suicide. Nero is not even enlivened, as Don John

is, by a sardonic wit.

[—

- :
For an even more single-minded application of this principle, Cf.
Belloxinion, King of Sodom: '

I'l1l then invade and bugger all the G-ds

And drain the spring of their immortal c-ds,

Then make them rub their arses till they cry: .
You've frigg'd us out of immorkality. (Sodom, (Peris, 1905),
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Fortunately, other elements in this play cpmpensate to some

extent for its main character's deficiencye. Poppea, & development
*»

of the familiar lustful queen of heroic tragedy, and one of the

most explieitly presented'femalelibertinés to be found anywhere,

is rare in being a character wno develops. Petronius, telling

his master that he has fﬁund him a new victim, jescribes her simple

country charms, temptingly delineating the lascivious elements in

her demeanour, which will make her easy prey for Nero:

Chaste she is thought, because yet never try'd.

Her quick black eye does wender with desire, )

And, if I judge aright, bears wanton fire. (I ii, p. 34)
She is soon won over, by Petronius's description of the court's
attractions, as contrasted with the country, and by Nero's
extravagant language. Moral commentary is supplied by Plautus:

Foul vice Triumphs, trampling on Virtues head.

Here Fam'd Democritus his teeth might show,

And Heracletus might his tears bestow. (I1 iii, p- L0)
Poppea is herself awarerof the wrong she is doing, but she 1s
overcome by the stroﬁgér feelings aroused in her by Nero, whom she
has just seen murder the innocent Cyara:

I love him; ‘tis too plain Just Heaven has sent

"On my inconstancy this punishment.

I've gone too far to think of & return,

I must enjoy him: O my heart does burn ! ‘

My blood boils high, and beats with strange desires:

'Tis just that madness mingle with such fires. (v i, p. 54)

That she is not yet quite corrupted to Nero's depths appears
two scenes later, when, about to kill Britannicus (one of Nero's
enemies and the play's romantic hero); she suffers remorse (or is

it really lust ?) and falls into his ams instead. However, by the

time her husband and her brother arrive in disguise to tell her that

*

Cuntigratia, Queen of Sodom, is the most extensive parody of this
figure., See esPeciallyiAct'IV“in.Sodom.
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her husband and brother are dead, she shows herself in her true

colours, expressing desire for the Negro who is really her brother
Piso in disguise:

1f, when I dye, I must to torments g0,
"Tis fit no time be lost; let pleasures flow.
Fancy its eager appetite shall cloy;
Let resolution Holy qualms destroy; ]
Henceforth, what e're I 1ike, I will enjoy. L
" Rxit beckoning Piso. (v iii, p. 65)

The incestudus seduction séene whicn would follow is cut short
by the entry of her husband, infentton revenge. He and Piso gre
almost the only sur;ivorsvin this play, during the éourse of which
his wife has been corrupted bykNero into a villain almost as |
spectacular as Nero himself is from the start. It is really the
tragedy of P0ppea, rather than that of Nero, whose rant is merely
monotonous. o

Besideé béing a h;roic(tyrant like Dryden's‘Maximin, the
debaﬁched Nerorand the licence of his court suggest a parallel with
the Court of Charles»II' - thoﬁgh»fhé King, who saw the play at
the fhéatre Royal, D%ur& Lane, on fG?May 1671,,,61 apparently di@ pot
mind fhe implications of this. The'identification of Nero with
Charles_is made éuite éxpiicit when,kafter a first Act full of
Nero's crimes; one ﬁiéﬁ% iﬁéginé the‘actor playing him‘turnihg to
face tﬁe Royal Box, as he éays:‘

Let Phlegmatick dui1 KINGS call Croﬁns their care:

Mine is my wanton; and does Beauties share
Above my Mistress'! Eyes. On, Nero, On see (1 ii, p- 55)

*

This {dentification of Charles with Nero had long been & common-
place. To take only one example, it.is made in The Fourth .
Advice (1667), where Charles, instead of £1ddling, fornicates,
while the Dutch sail unimpeded up the Thanes. (PoAs 1 (1963))

S —

» o
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Taken with the joke about the sceptre later in the same speech,

a joke which was a favourite one with the Wits,* the reference

must have been unmistakable. But then, 01d Rowley was en easy—'

going character. In any case, there is some ambiguity about the

way the Court is treated in the play. Petronius's description of

it in seductive terms may even have been regarded as a- compliment:
‘ I think the Court

May well be tearmed the Noble Rendezvous

Of Gallant Spirits. (II i, p. 37)

Lee was more closely involved with the circle of the Court Wits
than Shadwell, and was also more committed to libertiniSm.62

This perhaps explains the ambivalence expressed towards libertinism
in the play, and why there is not even a half-hearted attempt to
inculcate a moral. ’

With fhe 6bvioua exception of Cuntigratia, Queen of Sodom,
Poppea's closest rivals to the title of the most thorough-going
female libertine are two of Otway's heroines. Deidamia, the lustful
Queen of Sparta in Alcibiades (1675), speaks of "sense" as man's
"GOd"-GB But she must take éecond place on most counts, certainly
on the grounds of sheer lust and absolute commitment to pleasure,
to the Duchess of Eboli, lover of Don John of Austria in Don Carlos
(1675)- " Her revengé against Don John shows how evil she is:
H'has réapt his Joys, and now he would be free,

And to effect it puts on Jealousie.
But I'm as much a Libertine as He,

As fierce my will as furious my desires.
Yet will I hold him;. Tho' enjoyment tyres,

*

See below, Chapter IV, p. 195 and Chapter V, p.260. :
King Bolloxinion's opening speech in Sodom identifies him even more
unmistakably with Charles. But he is said to “"permit the Nation

to enjoy/That freedom, which a Tyrant would destroy." (p. 10) This
must be taken as a compliment, in the Wits' terms.
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Though Love and Appetite be at the best;

He'll serve as common meats f£ill up a Feast: N

And look like plenty though we never taste. (Iv 1)
Don John is much less of a villain than Eboli or the King, who is
consumed by jealousy. - He turns out at the end to be honest, and
is in many ways a sympathetic character, combining elements of,
Ednund in Lear and Faulconbridge the Bastard in King John. In

the end, he renounces libertinism in favour of more glorious
pursuits:

No more in Loves Enervate charms»I'le ly,

Shaking off softness, to the Camp I'le fly;

Where thirst of Pame the Active Hero warms, )

And what I've lost in Peace, regain in Arms. (Vvi, pe 24,8)
Pursuit of martial honour is not 1ncompatible with libertinism,
but it dlstlngulshes the actlve rakes of Restoratlon drama from

the reflned Eplcurean retlrmment of gentlemen such as Cowley, who

singles out ambltlon for fame as one of the greatest obstacles to

happiness,

Sources of theylibértino's determinist arguments

Nero, llke many other plays of this period, reflects the
distorted Hobbism on Wthh the rakes based thelir purcuit of pleasure.
As R.G. Ham, Lee's biographer, has said: J"Nero is no mere dom;god
of Ordlnary Restorotlon v111a1ny., He sfands before us one-half
Elizabethan or Jacobean, one-half what the uneducated rakehells
of the pit took to be a Hobblst."65 Hobbes is the most important

_sinsle‘SQurce for ihe'Restoration libertiné's ideas,,but as with

other literary sources, selective reading and some distortion,were,_
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entailed in the journey from Hobbes to Hobbism. Hobbes himself
was far lessAof a Hobbist:than many to whom that epithet was applied.
As we have seen, schelasticiSm had been challeyged in Europe
by writers and events since at least the late sixteenth century.
I referred at the beginning of this chapter to a sceptical
tradition fathered by Montaigne. Among his many and varied
English descendants perhaps the most importaent was Bacon, who, as
an alternatiue to seholasticism, advocated pursuit of "the pure
knowledge of Nature" and experlmental science. The climate of’
the Restoratlon was receptlve to this emplrlcal approach, as the
Success of the Royal Soclety shows.  In philosophy, Descartes had
been stiuulated by the challenge which the new Pyrrhonism had
Presented, and had been able to make a fresh start by banishing
Preconceived ideas and concentrating on the simple’fact of his
existence. His idealistic dualism presented en acceptable alternative
to the materialism of Democritus, Eplcurus¢ Lucretius and Hobbes for
the 8row1ng number of mlnds in Europe who now regarded scholasticlsm
as an»obscurantlst contradiction of the ev1dence of " the -senses, the
truth, 1n Eﬁglahd, these included the Cambridge Platenists and
the Royal‘SOCiety. Yet Ariétotelianism'was 8till douinant andkits
Opponents a minority. | Popular llterature, influenced by this
Orthodox morallty, laid great emphasis on virtue.
Hobbes! Leviathan (1651) begins by challenging Aristotle's
explanation of sense, and reQdefining sense as "original fancy,
Caused

+++ by the pressure, that is, by the motion, of exterall

things upon- our Eyes, Eares, and other organs.“66 - In other words,
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it is merely one mass of atoms acting on another. Pleasure is
the effect of these on the heart; imagination "nothing but

decaying sense®, (r. 5) Of particular importance to the libertine

was Chapter Six, "0f the Passions", which taught that good and

evil wepre subjective terms:

But whatsoever is the cbject of any mans Appetite_ or

Desire; that is it, which he for his part calleth Good:

And the object of hls Hate, and Aversion, Bvill; 4nd of

his Contempt, Vile and Inconsidersble. For these words

of Good, Evill, ana Contemptible, are ever used with :
Rclatlon to the person that useth them: There being nothing
simply and absolutely so; nor any common Rule of Good and
Evill, to be taken from the nature of the objec?s tgﬁ?selves.
p.

In Hobhest universe good and evil are irrelevant as moral econcepts,

since all actions are necessitated. His system comprises a
struggle between a multitude of forces, all of which are determined.
One sees this in his discussion of such terms as "Deliberation", "Will",
"Liberty" ang "Necessity". No libertine put forward such a
th°r°u8hly determinist system to Jjustify his behaviour. Typically,

the libertinets system was only partially determined. For the

rake, only the instincts worked deterministieally, as in the
tradlt1ona1 account of the passions versus the w111. In orthodox
th°u8ht it was possible to combine determinlst and moral features,
for ®xample calling misdemeanours 51na, but at the same time
piCt“rlng them as 1rresist1b1e, thus making them more permissible.
A good €Xample of thls is the rake Celadon in Dryden's Secret LOV@,*
& less extreme case than Philidor in James Howard's All Mlstaken

(1672): Whose opening speech stamps hlm as a milltant cynlcal

€
11bert1ne akin to the anti—herces of the tragedies. 74
TTT——

3

Q
See below, Chapter II1, pp.l51-3.



124

A more likely source of the libertines' determinist argunents
based on their "nature* of "coﬁstitﬁfion" is the orthodox conceﬁtion
of the passions and their operatien - the thedry of the four
humours, passing later 1nto the idea of the ruling passieh. Under
this System, a man's p3331ons are governed by purely physical
forces, the proportlons of various elements in his body and the
"humours" to Whlch they g1ve rise. Since pe can have relatively
little control over these, he cen hardly be held respon81ble for
their effects, and although the orthodox vers:on of the system
postulates that man's animal urges can be overcome by his reason in
Cpnjunctien with his will, the fact remalns that hls reason ;g
often overcome’ﬁy the ﬁéésions, and 1t becomes p0551ble on . such
occasions to argue tha£ ﬁhe‘forces at his dlsposal are: 51mp1y too
weak to resist the external forces which attacked them. Lord
Herbert of Cherbury‘s mlxture of medleval dl&gnO&ls and emplrical
Prescrlptlon was one which desplte his denial that he would defend

any depravea person"; appealed to the 1ibertine-

Now since this phySlcal nature is transported and passes to

man, from elements, food or even in physical generation,

and emerges as a group of feelings entirely distinct from

the behaviour of rational mind, we must see what feelings are o

most open to blame and what is the most efficacious treatment
faor them. : ) -

In a full—blooded and healthy body there ocour lawless
.. desires, licentiousness, lust and scandalous impulses, even.
priapism; when the body is bilious there occur irritability,

~recklessness, violence and fits of rage; in & phlegmatic

condition there result sloth, dullness of mind, apathy and
paralysis;  with black-bile there goes peevishness, depression,
insanity and delirium. But we must suppose that nature
attributes every feeling of this kind to disease rather than

to sin, and so there is probably greater need in these -

conditions for a doctor than for a philosopher or preacher.
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Consequently a lascivious person, when his proper means fail,
should be given ... I do not overlook the fact that the mind
provides its own remedies, for as I have shown above by
bringing an opposing force to bear it can preveil in the full
tide of passion and control and still it. Nevertheless, I
would say, if the mass of worthy people will allow me, that
it is more appropriate to attack physical disease by physical
means. Those who insist that fearful distress and physical
agonies can be alleviated, not to say banished, merely by

the counsels of moral philosophy, displey, in my opinion,
somewhat meagre intelligence. Ve must look for the right -
remedies; we must enquire what temperament actually is, in
order to decide the extent to which an excess of humours
contribute to a particular delinguency, or may constitute the
preponderating factor. For this reason I do not think we
should condemn too readily those who are led astray in virtue
of some idiosyncrasy. We have no right to accuse of crime a
lethargic person because he is indolent, or a person suffering
from dropsy because he complains of thirst. In the same way
& man goaded by the spurs of Venus or of Mars can be more
properly charged with an excess of vicious humours then with
wickedness. I have no desire to stand advocate for any
depraved person; I merely argue that we should proceed with
more genéleness in respect to those persons who fall into

sin owing to some physical, animal or almost necessary
compulsion.é8

For the orthodox Christian, of course, God's help is needed
to rule the passions. Thus Thomas Halyburton makes the . obvious
retort to Lord Herbert's determinist approach:

Well, here is a handsom Excuse for Vice. We must be as

far from condemning him, who prompted by Passion, slays end
murders, or hurried on by Lust, commits Rapes and Adulteries;
as of censuring him, who is sick of a Lethargy, for his
Laziness and Indisposition to act; or one that's Hydroptick,
for his immoderate Thirst. This Divinity will please profane
Men to a Degree. The Salyo he subjoins is very frivolous,
and deserves father Conzgﬁpt than an Answer.69

An EXplicit‘connecﬁion befween 1i$ertiniam and deteminism is
made by Richard Burridge, the penitént known in his youth as "the
Joung Récheéterﬁ, as he §figgishl& confesses his former heresies:

Hgigzg, which is but the Inétrumeﬁt of God, I have m;de ny

Deity; all the stupendious Operations of Providence I have

attributed to Chance; end, with the Stoick, impute the
Calamities which attend Mankind, to Fate and Necessity.
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Burridge attributes his turning atheist to "the great Delight I

took in reading Lucretius and Lucian's Dialogues". (p. 9)

Though the reference to the Stoics is an oversimplification, the
germs of such a position can be found in their writings, as may

be seen in the discussion of the Stoics' attitude towards fate and

> 4 B \ 1
necessity in Thomas Stanley's History of Philosophy (1659)? “The
Stoics also advocated following nafure, and although for them nature
inclined to virtye it is possible that the libertine ideal of

following nature, as expressed by Théophile and his fellow poets, for

example, is primarily a corruption of this and a simplification of
it. At any rate, the ideal as it was understood by the Restoration

libertine was already well established by the early seventeenth
century, and Senault attempts to resist the evil of its temptation
by 2ppealing to the purer doctrine of the Stoics themselves: -

I know Philosophers will not agree of this truth, and
they never permit us to accuse nature of an error, since
they take her for their guide, nor that we dishonour her,
all whose motions they esteem so regular. They profess to
follow her in all things, and hold that to live happily, a
"han must live according to nature. The Libertines plead

this maxime, and will excuse their disorders, by a doctrine
- vhich they understand not: for had they studied in the
Stoicks schools; * they would find that those Philosophers
Presuppose that nature was-in her first purity, and that
?hey took her not for their guide, but for that they
ihagined she had preserved her innocency.

As Stanley's account shows, the Stoics, unlike the Sceptics,

trusted the evidence of thir senses. - However,‘&;muéh 1ik3119?,‘
Source for thé adébdécy of.sensé in opboéition to reason (such asr

one f£ings in, Say,‘Rcchestéf's §3£1£) is Stanley's account of
Epicureanism.74 | . |
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The call to "follow nature" has considerably less basis in
Hobbes, who is at great pains to depict the State of Nature as
rather "red in £ooth and’claw", so that there would be a greater
incentive to form the Commoﬁwealth which Leviathan advocates.
Rochester 8 Satzr reflects pr901sely this HObblSt" view of the
struggle for survival, and the satirist uses Hobbes's emphasis
on man's fear to discredit man by comparison with the beasts. It
18 not until later that feér is actually identified as the cause
of his behaviour, so that the early part of this attack assigns
to man a kind of "motiveless malignity", which makes the analogy
with the beasts even more detrimental to him:

Which is the baSest creature, man or beast ?

Birds feed on birds, beasts on each other prey,

But savage man alone does man betray.

Pressed by necessity, they kill for food;

Man undoes man to do himself no good.

With teeth and claws by nature armed, they hunt

Nature's allowance, to supply their want.

But man, with smiles, embraces, friendship, pralse,

Inhumanly his fellow's life betrays; :

With voluntary pains works his distress, . :

Not through nece551ty, but wantonness.  (1l. 128-38, Vieth, p. 99)
The calculation of this Smlllng betrayal owes more to Machievellianism
than to any determinist system.

Whether or not their antipathy was justifiéd, Hobbes was the

moralists' enfant terrible,‘énd attacks on him by the orthodox were

legion, Their tone can be gaugéd from the "answer" to Rochéster'e

Satyr against Mankind, by a Fellow of Wadham College, which contains

the line "Say wretched Nero, or thou more wretched Hobbs'", and an.

extended attack, part of which runs as follcws:
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Here Hell's great agent Hobb's i'th front appear's,
Trembling beneath a load of guilt, & fears.

The Devils Apostle sent to preach up sin,

And to convert the debaucht world to him. -

Whom pride drew in, as Cheat's their bubblg catch,
And msde him venture to be made a Wratch.

Hobbs, nature's past, unhappy England's shame,

Who damn's his soul, to gett himself a name.

The Resolute Villain from a proud desire75

Of being immortall leap's into the fire.

In & Satyr apainst Vice, the Whig propagandist and moral reformer
John Tutchin bemoans the prevalance of vice and sinners, which:

Would make one think, jo re-assume his reign,
The Malmesbury Devil's come again.

He, the bold Hector of the Gods, could Write,
Rail, and explode the Powers above in spite.
The Atheists Monarch, and the Courtiers tool,

- The Scholars Laughing-stock, and Heavens Fool.
Always unwilling, still unfit to die;
The very dregs of damn'd Philogophy...
And thus our mighty Atheist 1liv'd, thus fel
The goodliest Brand that ever burnt in Hell.

In The Play-House, Robert Gould associates him-with the rakehells

in the audience:

This is the Sum of all the Flay-House Jobs,
Begin in Punk and end in Mr. Hobs.

Most ignominious of all, the poetaster Tom Durfey, speaking in the

Person of the reformed Rochester in A Lash at Atheists (1690),

insults Rochester as‘well aé Hobbes when he ignorantily says:

Had Reverend Hobbs this Revelation mark'd
Before his dubious leap into the dark;

Had he found Faith, before false Sence approv'd,
‘Moses, instead of Aristotle lov'd,

Eternal Vengeance had not found him then,

Nor gorg'd him with his own Leviathan; ese

cr. "the self-conceited Malmesbury Philosopker" (Reflexions on
Rerriege, and thdPoetick Piscipline (1673), pp: 6=7).  See also
tepter ¥, | p.o02 below. Dryden draws the distinction between the
dogmatism of "our poet and philosopher of Malmesbury" end his own

zgatural diffidence and scepticism” in the Preface to Sylvae
=3%ays, ed. Watson, II, pp. 25-67;
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The Church was also concerned with the popular conception of
Hobbes as an "atheist", and approved a number of semi-official
refutations. The most elaborate of these was Thomas “Tenison's

The Creed of Mr. Hobbes Examined, In a feigned Conference Between

Him and A Student of Divinity (1670), which was quoted in the

commonplace books of several wits. Part of it runs as follows:

I believe that God is Almighty matter; that in him are
three Persons, he having been thrice represented on earth;
that it is to be decided by the Civil Power, whether he
created all things else; that Angels are not Incorporeal
substances, (those words implying & contradiction) but
preternatural impression on the brain of manj that the Soul
of man is the temperament of his Body; that the Liberty of
the Will, in that Soul, is physically necessary; that the
prime Law of nature in the soul of man is that of self-Love;
that the Law of the Civil Sovereign is the obliging Rule of
good and evil, just and unjust ... {p. 8)

Even at the end bf the‘ceﬁfury, he was seen as being responsible for

the prevalence of atheism:

Mr. Hobbes is théir Great Master and Lawgiver. I find that

they pay a huge reverence to him. If they acknowledge any

Divine Thing, it is He. If they own any Seriptures, they

are his Writings.79 :
Hobbés, then, was the chief prophet for the livertine's "religion",
and he also supplied its main text. Though there is nothing in
his writings to justify charges of atheism as we would use the term
today, we must remember that at this time it inaludes those who
believe in a first mover, but disbelieve in God's providence, and so it
would therefore embrace both Epicurus and Rochester. The déists
were sometimes included too, since they denied the basic reason for

obeying the moral code, the system of rewards and punishments. This

orthodox view implies that once the supernatural incentives to a
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virtuous life are removed, a lapse into bestiality becomes
inevitable - a thoroughly Hobbesian view of human nature, ironically.
The popular misconception about Hobbes was 80 widespread that
Rochester, in order to give the greatest offence to the godly,_makes
his main speaker in the Satyr a quasi-lobbist, who, by echoing
the statement about sense in Leviathan, and by edopting Hobbes's
ridicule of inspiration and speculation (upheld by the "formal band-
and beard" in the poem), associates himself with the alleged atheism,

80 o
materialism, and licentiousness of Hobbes. The same desire to

shock the orthodox no doubt prompted Mulgrave's On Mr. Hobbs, and
his Wpiting: ‘

While in dark Ignorance we lay afraid ;

Of Fancies, Ghosts, and every empty Shade;

Great HOBBS appear'd, and by plain Reason's Light
Put such fantastick Forms to shameful Flight.
Fond is their Fear, who think Men needs must be
To Vice enslav'd, if from vain Terrors free;

The Wise and Good, Morality will guideé

And Superstltlon all the World beside.b?

Hobbes perhaps needed no such defences from the w1ts.k The

'1nf1uentia1 Cowley had published an ode on him before the Restoration.

He was g frlend of the King, as well as of Royallsts “such as Davenant
and Wailer, and desplte Parllamentary 1nvest1gat10n into Lev1athan,
and Aubrey s account of a report that "the blShOpS would have hlm
burn't for a heretique" because of his poem on "the encroachment of
the clergie (bothkRohan and ﬁeformed) on the civill power"82 ho

left London in 1675, and spent his last four years quietly in the :

country,
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The same kind of distoption also occurred with popular thought
about Epicurus, whosSe name, with that of Hobbes, passed into the
rhetoric of moralistic attacks on the 1ibertine; as we shall see
in the next chapter. ,‘Hobbism,and Epicurisﬁ were seen as the twin
propas of atheism. Tndeed, Hobbes was sometimes viewed as the

disciple of Epicurus and his school. Thus Ned Ward, in The

Libertine's Choice, has his rake 1ndlscr1m1nately proclaam allegiance
to both Hobbes and I.ucare‘c,:’._\m.’.l . They_are simply the two leading
materialist theories for the mid-seventeenth century which could be
used as the bases for a positive system of atheism. In actual

fact, Hobbes refutes the Epicurean Summum Bonum (p. 30) end his
Wgolden rule® stifles most opportunities for libertinism, 80 that
drunkenness specifically, and all forms of intemperance are denounced
(p. 81). _Nevertheless, although Hobbes had a low opinion of

sensual pleasures, and though he 18 said to have disapproved of the
licentiousness of Restoration qomedy,83 he is the more permissive

of the two, and his thinking requires less distortion to become &
vehicle for libertinism than does Epicureanlsm. But even though
their igeas (for example on pleasure) were very different Epicurus

and Hobbes were generally lumped together as well as mlsunderstood.

*
See below, Chapter V, p. 318+



CHAPTER III  EPICUREANISM

1 Epicureaniesm and Epicurism

“Epicureanism is the youngest of the three strands of
libertinism, being introduced into Engliéﬁ letters with the
publication of several serious studies of Epicurus in the mid-
1650's. It never made such a great impact as the popular
misconception of the Greek philosopher's idess, which I will term
Epicurism.  An Ep:‘Lcurt;l provides more attrective possibilities,
particularly for the satirist, than does the serious Epicurean.
Testaments to this in earlier English literature are Chaucer's
Franklin, Jonson's Epicure Mammon, and the whole theme of Epicure
versus Stoic in Caroline and indeed Restoration drama. Examination
of such examples as these shows the Epicure to be a caricature
devotee of pleasure, especially over-indulging in the pleasures of
eatins‘and drirking. These "vices", and greater sexual freedom,
became more acceptable following the anti-Puritan reaction which was
embodied in Restoration drema 