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PREFACE

The task of mission has been of paramount importance to the church
ever since she received her commission from her resurrected Lord (Matt.

28:19). But the experience of the church in England during the twentieth

century, which has caused many to question her ability to survive, has
brought a fresh urgency to the task of mission at home. Even among
those who are confident of its future there is a recognition that her
survival depends on her adopting a missionary role and overcoming the
false assumption that she is self-sufficient merely as a pastoral

community,

The Nonconformists have historically been more consistently
missionary in orientation than the Established Church and a study of the
rise and development of their home missionary work in the nineteenth
century is richly rewarding for an understanding of our own day. This
is especially true in the light of the fact that the twentieth century
church has inherited many of the structures and attitudes of the last
century whilst not being so0 willing to adopt the same adventurous

creativity.
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and untiring help, namely, The Baptist Union Library, London; The
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me with resource material for which I am grateful.

On a more personal basis I wish to thank Win Clarke and Olive
Barnett for their typing of successive drafts of this thesis. I am
also grateful to my secretary, Marilyn Wagnell, not only for typing
some of this thesis but also for shouldering extra responsibility
whilst the research was in the final stages. My thanks are due too
to Steve Pike for his willingness to undertake the laborious task of
proof-reading at a difficult time. Most of all I wish to acknowledge
my debt to my supervisor, John Briggs, for his stimulous in so many
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ABSTRACT

This thesis examines an important dimension of nineteenth century
English Nonconformist life, namely, their missionary endeavours as
directed towards the home population. Whilst recognising the
significance of other recent studies on the periodic phenomenon of
revival, the statistical growth of Nonconformity and its social and
political influence, the purpose of this thesis is to investigate
the rise and development of Nonconformity's routine attempts ...
to evangelise England overthe course of the whole century from the
time when their evangelists were persecuted Dissenters, through the
days of influential Nonconformity to the waning of their social
and spiritual influence at the turn of the century,

The thesis revolves around the twin axes of unity and diversity.
Chapter 1 outlines the unified point of departure which gave rise to
a new wave of missionary endeavour and illustrates it by reference to .
some of the early itinerant societies. The following three chapters
trace the diverse and individual developments of home missions within
the Methodist, Baptist and Congregational churches respectively.
Appendix B outlines, more superficially, developments in other
Nonconformist bodies. Chapter 5 further recognises the dimension of
diversity as it extended beyond the denominations to the organisation
of evangelistic societies. Special attention is paid to the way in
which they handles the problems implicit in their non-church based ;
inter-denominationalism, Chapter 6 returns to the theme of unity and
examines evidence of greater theological and methodological coherence
as exhibited in the united mission of 1901, It also reflects on the

century and suggests that it is possible to.trace a common framework
of experience to which all denominations, despite their differences,
were ultimately subject.

The final chapter approaches the home missionary endeavour
from a theological, not structural, perspective and examines four
different theological orientations to the task together with their
me thodological implications. It concludes with an overall assessment
of the movement.



Chépter 1

INTRODUCTION: THE CREATIVE PERIOD OF NONCONFORMIST HOME MISSIONS

*'H

1.1 Recent Studies in Nineteenth Century Church History

In a recent critical appraisal of the study of Victorian religious
history, which aptly summarizes the current position, Hugh McLeod has
identified the principal characteristics of the new direction such

1

studies have taken in the last ten years. The chief feature of this

new direction has been the historian's concern with the religion of the
people in contrast to the religionuof the religibus'intellectuals or
church 1eaders.2 They have written sympathetically, yet in a
detached way, concerning their subject matter; they have not written
from the sectarian standpoint of the older denominational historians
and they have shown a good deal of interest ih*tﬁe perspective of the
sociology of religion,

The works reviewed by McLeod fall into three main areas of interest,
ﬁamely, the origins of the early nineteenth century revival of reiigion

and its social context; the rélationship between reliéion, social class

and politics and the decline of Victorian religion and the growth of

1 H. McLeod, 'Recent Studies in Victorian Religious History',
Victorian Studies, xxi (1978), 245-255.

2 Recent studies are therefore fulfilling the hope expressed by
G. Kitson Clark for a religious history from *‘more nearly the ground
level of the ordinary, not very intelligent, not very erudite human

being ...', The Making of Victorian England (London, 1972), p. 147.
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its ideological rivals, Since McLeod's review it would be necessary

to add a fourth area of interest in the phenomenon of revivalism which,

although it relates to each of the areas mentioned by McLeod, deserves

2 .
to be treated as a separate issue,

McLeod concludes his review with two general comments. Firstly,
he argues that there has been a tendency to lay a one-sided emphasis
on the social determinants of religious movements and an insufficient
stress on the religious context of feligious movements. Secondly, he
laments the continuing trend to confine the study of religious history
withiﬁ the limits of organised religion despite*tﬁe efforts of some of
the authors he mentions to break out of such boundaries.

To this second charge the present study would need to plead guilty.
As a study of the nineteenth century home missionary movement among the
Nonconformists, it will largely be concerned with the structures,
activities and thought of the major denominations of revived Dissent.
Even so, home missionary activity often originated outside the organised
structures of Dissent and was in the first place a lively expression of

the desires and mood of ordinary Christians until it was either captured

by the denominational structures, or became institutionalized itself,

or was left in isolation to shrink into insignificance,

1 The principle works McLeod cites are P. Backstrom, Christian

Socialism and Co-operation in Victorian England (London, 1974);
I. Bradley, The Call to Seriousness (London, 1976); S. Budd, Varieties

of Unbelief (London, 1977); A.D. Gilbert, Religion and Society in

Industrial England (London, 1976); T.W, Laqueur, Religion and
Respectability (London & New Haven, 1976); E.R, Norman, Church and

Society in England 1770-1970 (Oxford, 1976); J. Obelkevich, Religion

and Rural Societv, South Lindsey 1825-1875 (Oxford, 1976); W.R. Ward,
Early Victorian Methodism (London & New York, 1976) and S. Yeo,

Religion and Voluntary Organisations in Crisis (London, 1976). He
modestly omits his own work, H. MclLeod, Class and Religion in the Late

Victorian City (London, 1974).

2 See R, Carwardine, Transatlantic Revivalism (Wéstport, 1978) and
q. Kent, Holding the Fort (London, 1978).



The first criticism offered by McLeod is one which the preézﬂf

study seriously acknowledges. The importance of the social context

in which religious movements arise and in which their fortunes fluctuate
is fully recognized., The social context in which people live not only

has crucial significance for their responsiveness to a par%icular

1

political or religious message but is in itself a contributory factor

in determining the availability of people who wish to spread a particular
message and the way in which those people organise or fail to organise

the propagation of their message.

2

This has been the emphasis of recent studies and has provided much

illumination into the phenomenon of Nonconformist growth. Such an
interpretation of Nonconformity is not however the whole picture3 and an
examination of factors within*reiigion itself isaan#impbrtant

contribution to a more complete interpretatiohl4 It is8 not therefore

the purpose of this thesis to examine the social determinants of the
nineteenth century Nonconformist home missionary movement. It is its

purpose to document the rise and the development of the nineteenth century

Nonconformist attempt to evangelise England, examining principally

1 D, McGavrany Understanding Church Growth (Grand Rapids, 1970), ch. 12
2 The most thorough-going attempt to analyse these social factors in

relation to church growth and decline in Great Britain is that of

R. Currie, A.D. Gilbert and L. Horsley, Churches and Church-goers:
Patterns of Church Growth in Great Britain since 1700 (Oxford, 1977).

3 Analysts of contemporary American Church Growth stress the relevance
of four dimensions in determining growth, They are: national contextual
factors; national institutional factors; 1local contextual factors and

local institutional factors. See, Understanding Church Growth and
Decline 1950-1978, eds. D.R. Hoge and D.A. Roozen, (New York, 1979),

Pp o 317-325 ®

4 The present writer sees no need to adopt the either/or explanations
which are apparent in some recent writing, e.g. Bradley, op. cit.,

pp. 54 & 56 or for the opposite viewpoint A. Armstrong, The Church of
England, the Methodists and Society 1700-1850 (London, 1973), p. 172,



the religious and theological issues which were involved. It chiefly
sets out to unravel the patterns of missionary activity; the

organisations and structures which developed and the theological thinking

- which underlay the missionary task of the church.

The background framework for this study owes much to A.D. Gilbert's

Religion and Society in Industrial England with its stimulating analysis

of the overall growth and decline of the major churches between 1740 and
- 1914, Having outlined the social and ecclesiastical context of the
eighteenth century, Gilbert turns to a detailed investigation of the rise
of New Dissent which, he argues, exhihited the marks of an evangelical
consensus which was more significant than fhehdenominationf;wgridoqtrinal
- differences that remained. This revived Dissent developed rapidly in
numerical terms, so much so, in fact, that Gilbert is able to label
Nonconformity in this period up to 1840, as 'essentially a phenomenon of
growth', For him Nonconformity was a 'plurality of non-Anglican
religious organisations which have shared a common pattern of quantitive
development.: 1

During this early phase Nonconformity held the making of converts
to be a priority and organised a rapid mobilization of its resources to

that end. This phase was to give,way to one of organisational maturity
and cqnsolidation and this phase in turn was to be followed by one of
organisational decline. During these later phases there was to be an
increasing emphasis on church buildings; on entry to church membership

through socialization, especially through the Sunday School, as distinct

1 The quotations are from A.D. Gilbert, The Growth and Decline of

Nonconformity in England and Wales (Oxford University D. Phil. thesis,
1973) p.21 on which the published work, op. cit,, is based. The
definition of Nonconformity as a growth phenomenon needs to be treated
with caution since it tends to make Gilbert's argument both circular
and eclectic. It naturally leads him to include Methodism and revived
Dissent amongst the Nonconformist denominations whilst discounting old

Dissent because it demonstrated a different numerical pattern.



from througﬁ convefsion; and on the more varied tasks of the church.
From the 1830s Nonconformityqalso faced competition on the form of an
Anglican revival. By the end of the century, however, both Anglicanism
and Nonconformity were suffering a relative decline in the face of the
more powerful effects of secularism. Indﬁétrialisation, which had

been a Eéy factor in making religion more important had the effect,
long-term, of making it less important in the lives of the majority of

people.

Gilbért's thesis is that 'the great quantitative strenéth of

Victorian Nonconformity was produéed by extremely répid gréﬁth spanning

1

only a few decades' at the beginﬁing of the century. Although it ig

possible to criticize Gilbert's work on specific detailsrand perhapg
also because the overall effect is too neat to account for the
complexities of nineteenth century church developments, this central
argument is well substantiated by his statistical-evidence. The

purpose of the present thesis is to investigate further the methods and

concepts which enabled that phase of rapid growth to take place and to
see how the Nonconformists continued to grapple with the need to recrﬁit
new members after that initial phase was over, even if ultimafely they

were unsuccessful in their recruitment in the facé-bf growing

secularization.2

1 Gilbert, Growth & Decline, p. 68. See also ch, 2 & table 3.4, p; 124.

2 The efforts made by the Nonconformists have not always received the
recognition they deserve especially by K. S. Inglis, The Churches and the
Working Classes in Victorian England (London & Toronto, 1963) and perhaps
not even by A. D. Gilbert. The one aspect of home evangelisation

which has received a good deal of attention is the phenomenon of

revivalism which is related to, but not synonymous with, the more mundane
attempts of the churches to organise the recruitment of new members.



1.2 The Significance of the Study of Home Missions
A number of reasons may be advanced to justify the interest.in home
missions as a significant area of study in nineteenth century Nonconformity.

Firstly, home missionary discussion and activity were central to

the life of revived Dissent.l "By the end of the eighteenth century old

Dissent had 'lost all capacity for propaganda'2 either because of

hyper-Calvinism or because of Socinianism., If Dissent had persisted in

either course uncorrected it would have been destined to dwindle to

obscurity as is evidenced by the history of Unitarianism on the one hand

and the strict Baptists on the other. But new vitality was to come to

the churches and to provide them with 'a’buoyancy, an ardour, a courage, a zeal'
which led them to a desire to make converts and enabled thém to make

advance.3 Tﬁis new aggressive confidence was to be characteristic of the
atmosphere of New Dissent until Victorian times and it was to be

reinforced ;s success 1initially followed success in their efforts to win

converts, The varying moods of Nonconformity are not unrelated to itsg

achievements on the home missionary front. .

Secondly, the theological discussion which arose as a result of
the concern for evangelism had crucial. implications for other doctrinal
positions adopted by the Nonconformists. Perhaps the doctrines which were

most affected by the rise of home missions were the:. doctrines of election

and of the church.4 The secure understanding of election held by most

Dissenters was threatened by the offering of the gospel to those outside

the boundaries of the church., The conception of the church as a pastoral

1 The importance of home missionary activity has often been overshadowed
by the parallel phenomenon of overseas missionary activity to which
much more attention has been paid by researchers.

2 E. Halevy, A History of the English Peoples in the Nineteenth
Century (2nd Edn., London,1949) i. 407.

3 R. W. Dale, The Old Evangelicalism and the New (London, 1889), p. 14,

4 See G. Nuttall, The Early Congregational Conception of the Church
(London;1946) pp. 4f and W.R. Ward 'The Baptist and the Transformation of

the Church', Baptist Quarterly xxv '(1973), 167-184
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fellowship, a gathered community of the saints inevitably had -to undergo
some changes when the church came to see the need to evangelise as the
early nineteenth century Dissenters did, The appeal for conversion and
the presence of young converts or even the unconverted among the saints
had repercussions on the church's view of itself.

These doctrines are not alone in this respect. Among other
doctrinal issues which needed re-examination were the doctrines of grace,
of the sacraments, of conversion, of the Holy Spirit and of -eschatology.

Thirdly, home missions have a significance well beyond the church,
Asa Briggs has"commented on the sweep of this wider contribution.

" Because the Evangelicals were a minority, the methods they
pursued to secure thelir objectives were in some ways as
- significant as the objectives themselves. Just as the:

Methodists, for all their habitual loyalty to the state,

bequeathed to working-class radicals useful forms of h

effective organisation ,,. so the Evangelicals, whose deepest

hopes were centred not on this world 'but on the next,

bequeathed to middle-class liberals a whole apparatus of
efficient organisation.l

Fourthly, a study of home missions often takes one beyond the
religion of denominational leaders and officials nearer to the heart of
the religious experience of the ordinary believer. Whilst one cannot
neglect the weightier theological pronouncements on evangelism nor

discount  the enormous contribution of the religious leaders, it remains
true that a study of home missions takes one to popular religion, :The
work of home missions owes much to the contribution of laity. The
enormous machinery of home missions which was eventually constructed
owed its 'smooth running to armies of volunteers who were prepared to
invest hours of toil in its cause. Its spokesmen were often initially

outside the channels .0of religious officialdom, Its preachers articulated

-

1 Asa Briggs, The Age of Improvement 1783-1867 (London, 1959), p. 175.

See also H, Perkin, The Origins of Modern English Society (London, 1969),
pp ® 347_364 o




the gospel or ‘spoke of its theology when otherwise they may have been
silent. Here is reached the centre of Nonconformist culture and:

life-style, - 1

1.3 The Early Home Missions and .their Context

The date 1796 as the starting point of this thesis is not intended
to imply that a sudden and new departure took place in the life of

Nonconformity during that year, nor that the origin of all home missions

took place at precisely that time., It does however have symbolic
significance. The Societas Evangelica had been founded ‘in-:1776 but-

little is known about:its activities until its revival in41796.1 In 1796

The Evangelical -Association for the Propagation of the Gospel, which
became-generally known as the Village Itinerancy Society, was also founded.

It was also the year in which the Rev. P. J. Saffery and the Rev. V.

Steadman-undertook a significant preaching tour of Cornwall which led to

the formation of the Baptist Home Missionary~Society.2

In the following year both The Congregational Society for the Spread
of the Gospel in England and the London Itinerant.Society were formed.

Neither of these societies were very influential since both existed for

a limited time and operated in a limited geographic area, Nonetheless

they were representative of a number: of societies formed between the end

of the eighteenth century and the end of the Napoleonic Wars, in order
to spread the Christian message by means of itinerancy. In 1798 the
Northern Evangelical Society was formed with the -aim of uniting Baptists

and Independents to adopt itinerancy as a means of evangelising the four

1 This revival led Andrew Mearns to give 1796 wrongly as the date of
its foundation, England for Christ (London, 1886), p. 22,

2 The society was originally called The Baptist Society in London for
the encouragement and support of Itinerant and Village Preaching. Its
name was changed in 1817 to the Baptist Itinerant & Home Missionary
Society and again in 1822 to the Baptist Home Missionary Society.




1 2 3
northern counties. Surrey and Sussex were among other counties to

have their own itinerant societies in the years which immediately

followed. Both of these were of an interdenominational nature and

proudly so, for as the Plan of the Sussex Missionary Society boasted,

'This society knows no party; it militates against nothing but sin,

4
and its powerful auxiliaries, Ignorance and Infidelity.'

The formation of the Home Missionary Society, which was to become

one of the most significant societies devoted to evangelism and was
Congregational in orientation, took place at the relatively late date of
1819, It was the last society to be formed which expressed the spirit
of this creative period. In nearly all respects, except size and
organisational influence, it was identical to those already mentioned.
This creative period of home missions is seen not only in the
formation of societies specifically devoted to itinerancy but in the
formation of other societies which were devoted to the ancillary needs

of home or overseas missions such as the Religious Tract Society (1799),

the British & Foreign Bible Society (1804) and the Sunday School Union

(1804)05

1 The Northern Evangelical Society was inspired by the Baptist Home

Missionary Society. David Douglas, History of Baptist Churches in the
North of England (London, 1846), p. 241. It was also a successor to the

Northern Baptist Association formed in 1778.

2 The Surrey Mission Society was formed in 1797 prior to 1800,

J. Leifchild, Memoir of the late Rev. Joseph Hughes (London, 1835), p. 172
and T. Crippen, 'The Surrey Mission', Transactions of the Congregational

Historical Society, vi (1915), 297-314,

3 Formed 1809, J. Burder, Peace with Heaven (London, 1811), Appendix

4 ibid., Appendix.

S For an impressive, but still incomplete 1list of evangelical
societies formed in this period see Ford K. Brown, Fathers of the
Victorians (Cambridge, 1961), pp. 334-337.
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The origin of the new concern with home missions is, furthermore,
closely connected with the revival of association life which took place
from 1791 onwards. Associations had long been a part of the Nonconformist
tradition but the earlier associations, founded in the late seventeenth
century or early eighteenth centuries, were altogether different from
those founded in the late eighteenth or early nineteenth centuries. The
earlier associations had met together to regulate the life of the churches
and, in the Presbyterian case at least, to control entry into the
ministry by administering ordination. The later associations, which
were often concerned with a smaller geogrgphic area, were very different
in aim. They were ‘'out to convert, not conserve'. . After a detailed

examination of the evidence Geoffrey Nuttall concludes. that, 'in every
case their purpose was, in the words of the Somerset Association formed
on 10 November 1796 at South Petherton a '"Missionary-design' for
"village preaching".'l

. It is perhaps a trifle dogmatic to assert that the motivation for
the formation of these associations was a missionary motive 'in every

case'. The Norfolk Association which was formed in 1799 mainly worked
as a benevolent society rather than as an evangelistic agency. Both the

East Kent and the Bedfordshire Union of Christians uncharacteristically

2
began with much broader. aims. But, in spite of these qualifications,

Nuttall's claim is substantially true. The missionary motive was not

however.exclusively limited to a home missionary concern.

1 G. F. Nuttall, 'Assemblies & Associations in Dissent 1689-1831"',
Councils and Assemblies, ed. G. J. Cumming & D. Baker (Studies in Church.
History, vii, 1971), pp. 289-309. For an analysis of associations

mentioned in the Evangelical Magazine between 1791 and 1815 see ~_
Appendix A.

J

2 E.M., vi (1798), p. 511. J. Brown, The Bedfordshire Union of
Christians (London, 1946). Evangelism was the fourth motive for its
formation according to Samuel Greatheed; but the one which nevertheless

assumed great importance, pp. 23-26.
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Some associations, for example, the Kent Association, expressed an

equal concern for both home and overseas missions, whilst others;;for
example Warwickshire, were primarily concerned about work overseas. It
is safe to say that the aims were, to begin with, usually specific and

usually mission related. It was with the passing of the years that
they broadened, often with ecumenism becoming an end in itself rather

than a means to evangelisn,

It is worth remarking too that this evident willingness to
co-operate in the cause of evangelism, although nqt universally sﬁared,
is a serious objection to the myth that such co-operation was inherently
opposed to the principles of Independency.

The usual methods by which an association worked out itsdevanéelibtic
concern were by the organising of a monthlé*prayer meeting; the raising
of support for a national missionary society or by the appointment and
support -of an itinerant. Occasionally ministers of settled churches
would spend some time itinerating but this was exceptional. Despite the

inclination of some ministers to do so it seems that the chief obéfaéle

1

was the reluctance of their own éhufches to let themnm. As late as 1836

Dr., F.A., Cox, inspifed bv a visit he had made to investigate the revival
in the United States of Ameriéa,was still urging that ministers should be
released to itinerate and pointing out the’ intonsistency of theif'doing

so to raise funds but not ‘doing so for the express purpose of promoting

2
revival .or diffusing religion. The failure of Dissenting ministers

to grasp the new obportunitieé resulted in the churches sending out

1 Eumenes, ‘'Thoughts on Itinerant Preaching', E.M,, xviii
(1810), 468-471.

t ¥

2 F.A. Cox, Suggestions Designed to Promote the Revival and

Extension. of Religion founded on Observations made during a journe

in the U, S. A, in the Spring and Summer of 1835 (London, 1836), p. 18.




dedicated but ill-equipped voung single men as itinerants. The need for
training became u}gent and associations were not slow to see the vision.
But, as in the case of the Staffordshire Association who wished to

introduce a training course of up to two years for itinerants, it was not

. * 1
always so easy to turn the vision into a reality.

The undenominational nature of this missionary activity has often
been the subject of comment. The spirit of the age was epitomized by

David Bogue in his sermon to the London Missionary Society in 1795 on the

Funeral of Bigotry. ©Schism and bigotry were held to be the chief evils

of the age and the 'diminution of bigotry' one of its glories. The
extent of evangelical catholicity in this creative period of the Home

hissionary movement is remarkable. Nonetheless it should not be
overestimated. R. lI. Martin has demonstrated that it was the natural

successor to a number of attempts earlier in the eighteenth century to

encourage evangelical unity.2

Furthermore, the extent of catholic feeling was far from universal.
The London Itinerant Society held that 'it is the Opinion of this committee
that the paedo-baptist and antipaedobaptists can best serve the gene;al

interests of our Lord Jesus Christ by preaching and teachihg ﬁmong

~ 3
societies of their own persuasion'. A number of the associations

formed during the period were content to remain attached to their

1 E, M., vii (1799), 478f and viii (1800), 217,

2 R. H. Martin, 'The Pan-Evangelical Impulse in Britain 1795-1830
with special reference to Four London Societies' (Oxford University
D. Phil. thesis, 1974) pp. 32-47.

3 'Minutes and Proceedings of the London Itinerant Society', IS,
(Congregational Library, Memorial Hall) 16 Mar, 1798,
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particular denominations.1

Still other individuals who shared in the revitalized spirit of
Dissent shunned relations with fellow ministers. The .idiosyncratic

and Calvinistic minister of Back Lane Chapel, Manchester, William

2
Gadsby, 'invariably kept aloof' from associations and academics and

vet still drank of the same spirit which had been drunk by fellow
Dissenters and which resulted in such remarkable growth. William

Gadsby is said to have been the means directly or indirectly of the
opening of nearly forty chapels in Lancashire, Yorkshire, Derbyshire

and Cheshire in the early years of the nineteenth century.3 On one
occasion William Gadsby was talking with a minister who had just

attended a meeting of dissenting ministers in Manchester on the best
method to preach the gospel. When Gadshy heard that their conclusion

was that they should do so in such a way 'that the people could not discern
whether they preached free will or free grace', Gadsby retorted that

the devil must have been in the chair.4

Evangelical catholicity was eventually largely to be replaced by
denominationalism, although the transition was not perhaps as uniform or
neat as. some have suggested. Ward, who has recently decumented that

progression, has associated it with the wider problem of control which

1 ~-Ward in his analysis of the period admits only Suffolk and Essex as
exceptions to the undenominational pattern. Suffolk does not appear
however to have been denominational in character whilst others, as
Appendix A shows were. V. R. Ward, Religion & Society in England
1790-1850 (London, 1972), p. 49, R. T. Jones, as a denominational
historian tends to make the opposite mistake and slightly overestimates
the denominational bias of the Associations., - R. Tudor Jones,
Congregationalism in England 1662-1962 (London, 1962), p. 175.

2 A Memoir of the late Mr. William Gadsby, ed. John Gadsby, (2nd edn.,
Manchester & London, 1847), p. 20,

3 ibid., p. 66.

4 ibid., p. 49.
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the nation was facing at the time. He argues that there was a need to
contain radicalism and cause it to be expressed through more acceptable
religious channels and consequently there was an increasing exercisq of
authority by denominational leaders. Further, he argues that social
and class conflict was transmuted into denominational conflict.1
Perhaps the progression is most clegrly demonstrated by Methodism, on
which Ward bases most of his research., The progression is likely to
be more complex if applied to other Dissenting tradiﬁiops.

Ward's accolade that the generation -at the end of the
eighteenth century were 'the most important single generation in the
modern history not merely of English religion but of the whole
Christian world'2 is rightly awarded. Thgﬁsign}fipancp for D}fﬁgﬁ}ers lay
not 6n1y in their own growing strength, nor simply in the implications

of their missionary activity, both at home and overseas, but in that they

exhibit the changes which were taking place in the wider society of

which they were a part and in that they play a quite significant role

in determining the shape of the new social order which was to emerge,
They were aware themselves of how momentous the times were in

which they lived but were inclined to interpret them in spiritual

terms. 'Probus', declared that the gathering of so many minsters

for the formation of the London Missionary Society was 'a happy presage

that some great event is drawing néafﬂ; -This confident assertion of

1 Ward, op. cit;

2 V. R. Ward, 'The Religion of‘%he People and the Problem of Control
1790-1830', Popular Belief and Practice, ed. G. J. Cumming & D. Baker
(Studies in Church History, viii, 1972),p. 237, It makes J. Kent's
comment that there was no English equivalent to the American revivals
of 1780-1830 of somewhat secondary importance. op. cit., p. 22,
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the Millenium he further supported by reference to 'the bresent

convulsions in Europe (which), however impious, hostile and bloody the

agents may be, shall help forward rather than hinder'.1 Thomas Haweis

] ¥

believed that 'Britain éeems'preserved in a peculiar ménner for the
purposes of God's glory iﬁ the revival of religion in the earth'.2

Recent historians with greater objectivity have outlined the way in

which the revival of Dissent was paft of a much wider social and
political upheaval. The old established order was under threat.

The eighteenth céntury constitution, both of soclety and of étate, was
ill-equipped to meet the demands of én industrializing nation or a

revolutionary Europe, and weak nolitical coﬁtroljmeant that it was not

possible for the government to maintain the authority of the Ancien

Rggime. ‘The revival of Dissent and the birth of home missions took

place then at a time when, in Clydé Binfield's Words, 'Their world was
3

overturning, not overturned’'. The dynamics of the transition from the

old social order to the new have been frequently recorded4 together with

the significant role played by Dissenters in giving shape to that new

order.5

1 E. M., iii (1795), 495f, See also Brown, op. cit.,

p. 19,

2 T. Haweis, An Impartial and Succinct History of the Rise,

Declension and Revival of the Church of Christ from the Birth of our
Saviour to the Present Time, (London, 1800), iii, p. 329.

3 C. Binfield, So Down to Prayers (London, 1977), p. 1O0f.

Sk

and Society in England 1790-1850, pp. 7-104.

S See esphecially H, Perkin, op. cit., passim,

4 See, inter alia, A, Briggs, op. cit., pp. 8-183; Gilbhert, Religion
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The social context in which this generation of Nissenters lived was
revolutionary and they were one of the many expressions of the
revolutionary spirit. The stirrings in society meant that the old bonds
were J1oosened and new freedoms were possible, both to move out of one's
social position and also to speak to one's mind on religious issues with
less fear than would have previously been merited. It was still a
risk to propagate dissenting views but greater toleration was now
afforded them. Indeed 'toleration of Dissent became a useful check in
the balanced system of the Whig supremacy'.1 . The values propagated .by
revived Dissent were those which fitted the needs of the rising artisan

classes and provided them with the ideological rationalewhich their
new lifestyles needed. The responsiveness to the gospel as preached
by Dissenters was further heightened by the fact of mobility.
Geographic mobility is often an outward sign of an inner openness of
mind which is receptive to previously unheard messages. So it was in
the late eighteenth century.

The assumption was often made that the home missionaries, as all
Dissenters, were politically motivated. John Newton was not alone
in believing all Dissenters to be republicans and enemies. of the

Government. dJohn Newton even believed David Bogue to be 'as bitter

against Government as any Frenchman or republican in the world!'2
Their protestations of pnolitical innocence failed to convince

their opponents, 1In 1798 an anonymous pamphlet had been written and

presented to the Bishop of Salisbury attacking the motives of some

fifty itinerant preachers who were engaged in his diocese. They were

concerned, so it was claimed, 'to alienate the attachment of the people to

1 Binfield, ibid., p. 10.

2 J. Bull, Memorials of the Rev, William Bull (London, 1864), p. 222f.
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the established church as the ground work and foundation of some secret

design in the field of politics.'l

Williams Kingsbury in defending their activity, argued that they
were the 'friends of good order and society' and that it was a‘gross lie,
in fact, 'as palpable a falsehood, as ever dropped from the pen of an
enemy' to suggest that they wére engaged in a political conspiracy.

Their motive, he said, was rather 'to cﬁunteract the poison of
infidelity, which has been so assiduously spréad throuéh £he land;

to warn against the pernicious principles of Paine'. They were engaged
in a spiritual task and their concern was to warn of the peril of
eternal destruction.2 People had been encouraged to attend the Parish

Church and as a token of good faith the preachers never organised their

own village services so as to interfere with public worship. It was
only when the parish church was deficient in teaching that the converts
were loath to attend. Far from having a politically subversive

effect, William Kingsbury felt that the village preachers ‘'will draw

off the attention of men from the politics of this world, to spiritual

and everlasting things'.3

Mr. Kingsbury's critics were not to be so easily persuaded.

Brian Monckhouse believed the nation must be warned against them since,

given their Puritan ancestryv, there were good grounds to be 'suspicious

of what you may do, from what you have done'.4

1 Cited in W Kingsbury, An Apology for Village Preachers
(Southampton, 1798), p. 8.

2 Similar arguments were used by R. Hall, 'Defence of Village
Preaching', Complete Works, (London, 1866), iii., 329ff,

3 ibid., p. 41, p. 27, pp. 30-32, INMr. Kingsbury was nearer the
mark than he knew when he speculated that the real cause of concern in
the Church of England was its inability, due to its enfeebled state,
to overturn the efforts of the itinerants. p. 29.

4 B. Monckhouse, A Letter to W. Kingsbury ... in reply to his
Apology ... (London, 1798), p. 43.
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-Political suspicion of the Dissenters was deeply ingrained. When
- the Archdeacon of Leicester held a visitation at Melton Mowbray on

20 June 1805 the preacher, the Rev. R. A, Ingram, reviewed the growth
of Methodism and Dissent 'with some unpleasant apprehensions, when. it

is recollected that the sentiments of many of the Dissenters, and of

several of the Methodists also, are unfavourable to our civil, as well

as ecclesiastical institutions; that religion is sometimes only a

- -gloss, or watchword, to political disaffection'.1 - Mr, .Ingram pleaded,

however, that instead -of continuing to suspect Dissenters of insincerity,

the Church of England should obviate their success by emulating their

2
- good works.

Political opposition to -the Dissenters, because of their itinerating

activity, reached both a climax and a defeat when Lord Sidmouth.

attempted to introduce a Protestant Dissenting Ministers' Bill in the

House of Lords in 1811, Viscount Sidmouth believed that the provisions
of the Toleration Act were being abused in such a way as to. become
'injurious to society’'. He propounded the view that 'it was a matter

of importance to society that not every person, without regard to his

moral character or his intellectual faculties,3 should assume to himself

the office of instructing his fellow-creatures in their duty-to God'.4
-Although he denied -any social snobbery he deplored the fact that there

-were 'cobblers, tailors, pig-drovers and chimney-sweepers' able to obtain

a certificate at a Quarter Sessions and act as a Minister of Religion.

1 R. A. Ingram, The Causes 0of the Increase of Methodism and Dissension
and of the popularity of what is called Evangelical Preaching and the

‘means of obviating them ... (London, 1805), p. v. .

2 ibid., p. 15.

-3 In his research in preparation for the Bill, Sidmouth. discovered
that many preachers could neither read nor write and that there were

many variations in the spelling of gospel', viz., ghosper, gospell,
gosple, gople, etc,

4 Hansard, xix (1811), 1129,
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He proposed that in the future only those who were in holy orders or were

teachers of a congregation should receive certificates.l

There was, however, a more liberal spirit abroad aptly caught by

Lord Holland who proffered the opinion 'that every person had a right to

preach those religious opinionswhich he conscientiously believed'.2

And Earl Stanhope suggested that Lord Sidmouth would be better employed

3
building places of worship than opposing Dissenters.  These objections

on the first reading of the Bill did not auguor well for its future. In

the event there was such a chorus of opposition to the Bill that Sidmouth

never pressed it when it came to its Second Reading. Lord Liverpool was

I’.f'l"

among the opponents who felt that the Dissenters had not caused any
trouble for fifteen years but feared that if the Bill was passed against

their will they might well al}y with the Roman Catholics against the

Establishment._4

Sidmouth was genuinely mistaken in thinking thatlhe had the support
of the Protestant Dissenters. Sadly, for him and the High Church
supporters of his Bill, it was counterproductive in two respects. It
drew the Methodists and the othgr Dissenting bodies together in an

alliance of opposition. Thus it firmly established the dissenting

nature oX the Methodist cause. Secondly, it caused the Dissenters to

J

organise their opposition in such a way as to be able to press for

greater liberty thereafter.5

1 . ibid., p. 1131, | 2 ibid., p. 1132,

3 ibid., p. 1133, The same had been suggested to him in a letter
from the Bishop of Gloucester, 24 }May 1809, The Hon, George Pellew,

The Life and Correspondence of the Rt. Hon. Henry Addington, (London,

1847) iii, 39.

4 Pellew, ibid., p. 62. For the numerous other objections to the
Bill Lord Sidmouth received see pp. 51-64. For a full account of the

course of the Bill see B. L., Manning The Protestant Dissenting Denuties,
(Cambridge, 1952), pp. 130-143.

5 See H.S. Skeats and C. S. Miall, History of the Free Churches of
England 1688-1898 (London, 1891), pp. 450-452, ”




20,

It would be -pointless to pretend that Dissenters did not have

political radicals within their ranks.1 The same tensions within

society that cause some to look for religious answers cause others to

look for political answers and still others to adopt -a millenarian

2
solution, Yet much of Dissent at this time was essentially religious

and only by implication, and often unwittingly so, was it political.

The claim of the Evangelical Magazine in its Preface to its volume for 1802,

'No political sentiment, from any quarter, has ever obtained admission

i

into our publication' testifies to the primarily religious nature of

revived Dissent.3 The new energy of Dissent was channelled first and

foremost into the work of missions both. at home and overseas rather

y

than politics.

d

1.4 The Religious Roots of the Home Missionary Movement

Members of the old Dissenting denominations would have found it

difficult to understand Alexander Duff's4 confident assertion that

missions were the chief end of the Christian Church 'and that 'an
evangelistic or missionary church is a spiritually flourishing church

and that a church which drops the evangelistic or missionary character

speedily lapses into superannuation and decay'.5 Old Dissent was

lapsing into superannuation and decay either because of the stranglehold

1 E.g. see E. P, Thompson The Making of the English Working Class

(Revd. edn. Harmondsworth, 1968), np. 427-431, There were also fears
regarding Pitt's attempt to limit the Toleration Act.

2 For a recent examination of millenarianism in this period
J., F. C, Harrison, The Second Coming (London & Henley, 1979).

3 Ian Sellars cites Walter Wilson, an old fashioned Congregational

with an understanding of history as lamenting 'the "unaccountable
notion" of the new Dissenters that '"the affairs of government should be

left to the wicked".' Nineteenth Century Nonconformity (London, 1977),
p. 3.

4 Alexander Duff had been the first Church of Scotland missionary
to India in 1830. He left the Church of Scotland in the Disruption

of 1843,

S A. Duff, Missions: the Chief End of the Christian Church (4th edn.,
Edinburgh, 1840), p. 1l5.
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of hypEr-Calvinism or the equally deadly threat of rationalism and
missionary activity was foreign to their nature. They failed to see

its importance because they envisaged the church as a pastoral community
ministering to the needs of those whom God had gathered out from the
world. No-one has stated the implications such a view of the church

had as far as growth was concerned more perceptively than R, W. Dale

did in 1880 when he wrote,

Both ministers and people (i.e. of Dissenting Churches) thought
that the Christian church should grow and become strong bv silent
and gradual influence of Christian worship, of quiet Christian
teaching, and of devout Christian conduct. It was not their way
to make a sudden raid in the name of Christ on the irreligious by
which they were surrounded. They were "keepers at home'. They
thought that the example of religious parents and their prayers
and the catechising of their households should result in the
formation of religious faith and the right habits in their own
children, and that the peace and integrity of religious families
should gradually influence irreligious friends and neighbours.

The parable of the leaven contains their conception of the normal
growth of the Christian Church ...1

What was it then, from a religious perspective, that brought about
A " -
the change in Dissent and caused them to become zealouslv evangelistic?

Three causes can be traced which are all aspects of the same phenomenon,

The second cause emerges from the first and the third from the* second

as the smaller barrels emerge from the larger barrels of a telescope.
a) The Evangelical Revival

Firstly, there was the influence of the Evangelical Revival which
made four particular contributions to the revival of Dissent. The
first contribution was to break through the old attitudes of the
Dissenters who felt that since salvation was a matter of divine decree
they could not do anything either to obtain it themselves, nor to aid
their fellow creatures to obtain it. They had little choice, therefore,

but to assume that they were elect and trust that their godly lives

1 R. W. Dale, The Evangelical Revival (London, 1880), p. 14.
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were the fruit which indicated that theyv were so elected. The

$ - '

Evangelical Revival offered a broader gospel and demonstrated the

possibility of men being converted 'in a sudden way. As Dale commented,
'It was hard to helieve that a man who was a drunkard and a profane

person in the morning could legitimately rejoice in '"'the full

assurance of faith'" at night.'1 And yet it appeared to be so and

despite all the reservations, of which there were many,

 *: the flame (of Revival) could not be extinguished; it
continued to burn fiercely and to spread rapidly; it
" * became a conflagration. At last Baptists and Independents
took fire, and even Unitarianism glowed, for a time, with
=+ a new fervour. At the beginning of the present century
the temper and habits of the Evangelical Nonconformists
" were undergoing a surprising:change; they had fairly
caught what their ecclesiastical ancestors forty or o
~ - fifty vears before would have called the Methodist fever,

The second contribution of' the Evangelical Revival was to shape men
who would be leaders  in revived Dissent. Most notably there was
Edward Williams, whose exposition of moderate Calvinism was to be so

vital in releasing conversionist zeal. Williams incurred the
displeasure of his Anglican father by being won over to Nonconformity
by the Methodist Revival., Daniel Rowland, a follower of George

ihitefield,was greatly influential in his conversion but Williams was:

converted in the end through the preaching of a Methodist lay preacher.3

‘As his recent biographer, W, T. Owen, has emphasised,

: The importance of Edward Williams .of Rotherham and of his
contribution to the religious life of his time, lies in
the fact that he combined ‘'in himself the best elements of both
traditions (i.e. of 0ld and New Dissent). Reason never had
a more enthusiastic advocate, and no one believed more in an

1 ibid#’ p' 15'

2 ibid., p. 16. See also R, Tudor Jones, op. cit., ch. 4 and
R. H, Martin, op. cit., p. 17. Both emphasise, rightly, Whitfield's
place in the Evangelical Revival as of greater significance to Dissent

than Wesley.

3 J. Gilbert, Memoir.of :the Life and Writings of the late Rev. Edward

Williams, DD (London, 1825), pp. 23ff and W, T. Owen, Edward Williams, DD,
1750-1813 (Cardiff, 1963), p. S.
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educated ministry than Edward Williams, On the other hand,
no evangelist ever possessed the urge to save souls to a
greater degree than he did.l

Williams was the outstanding example of the' 1ink between old and
revived Dissent and of the contribution made b& the Evangelical Revival.

But he did not stand alone. Mr. Tuppen, the first pastor of Argyle

Chapel, Bath, had experienced a sudden conversion through the preaching

of Ge.'ofrgeWhitfield.2 His illustrious -successor, William Jay, was also

converted through the preaching of a Methodist but became an Independent
who rejoiced that Independency 'befriended, urged and employed means and
exertions for the conversion of sinners;  and presented a ready and

unfettered -medium for the extension of the Redeemer's cause, abroad and

at home.'3

Among those who were ‘influential in-the actual formation of
evangelistic societies and who had been influenced by  -the Evangelical
Revival were John Eyre and Matthew Wilks. John Eyre was the founder
of the Village Itinerancy Society in 1796 and Matthew Wilks became .its

leader on Eyre's death in 1803. Both men had trained at Trevecca
College which had been opened by Selina, Countess of ‘Huntingdon in 1768,
Although the academy had been intended to ‘'prove a Nursery:-of Godly Men

for the establishment', in the event it essentially trained Dissenting

4
itinerants. Unlike many:Dissenting Academies, however, -there was an

urgency about the training at Trevecca:and its primary concern was to

train preachers of the gospel, not men of 1earning.5 Trevecca College

1 ibidl y p- 3".

2 Dale, O0ld Evangelicalism and the New, p. 9. For a traditional

dissenting view of 'Sudden Conversions' which casts doubt on their
authenticity see, E. M,, xix (1811l), 135-9 and 167-70,

3 The Autobiography of the Rev. William Jay, ed. G, Redford and

J., A, James, (London, 1855), p. 23 and p. .163f,

4 John Eyre was an ordained Anglican clergyman who served parishes
in Weston, Lewes and Reading before becoming minister at Rlam's Chapel,

Homerton in 1785.

o G. F. Nuttall, The Significance of Trevecca College 1768-1791,

(London, 1968).
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also trained a number of men who were active in the formation of the

. s 1
county associations,

- The third contribution of the Evangelical Revival to Dissenting
home missionary activity was a methodological contribution. The new
warmth evident in the preaching of Dissenters was due to the lessons
which they had reluctantly learned from Methodist preaching. In
William Jay's opinion, they did not adopt the Methodist style completely
but combined its best elements with the best elements of the older
Dissenting style of preaching and so they forsook preaching which was

'not only orthodox but studied, grammatically correct and methodical;

2
but were very few exceptions pointless, cold and drawled from notes.’

In terms of method, revived Dissent owed much to the experience of

3
Methodism in the organisation-of its itinerancy. Furthermore, a

number of the newly founded societies considered themselves to be the
'firstfruits of the Evangelical Revival', Such an explicit claim is

made for both the Baptist Missionary Society and the Religious Tract
Society.4

Bogue and Bennett claimed that there was a fourth contribution
made by the Evangelical Revival to the growth of new Dissent. They
argued that people were- prepared to listen to Dissenting preachers
because the way had been prepared for them by the Methodist preachers.

The Methodists had enabled people to become accustomed to hearing

sermons preached outside the parish churches and to join, withoutﬂknowing it,

1 ibid., p. 19.

2 Redford and James, op cit., p. 141f,

3 E. Halevy, op. cit., i, 407,

4 C. Brown, The Story of Baptist Home Missions (London, 1897), p. 91,
and S. G. Green, The Story of the Religious Tract Society, (London,

1899), p. 1l.
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in the dissenting mode of worship.'’ Under the guise of belonging to

d ,

the Church of England Methodism had inrféct made religious plﬁralism
more acceptable than it had hitherto béén and so Dissent found more

fruitfulhfields in*@hiéh to reap its harvest.

The contribution of the EGangelical Revival to the renewal of
Disséntwwas nbt an unmixed blessing. *Dale, who was loud in its praises,

deprecated ité carelessness regarding the theology of the church;
disapprdvedjéf its exaltation of individualism and lamented that it had

contributed little to 'a nobler and more Christian ideal of practical

life.'211But, for all its shortcomings, Dissent would nwer have

rediécoﬁered its missionéf& task except for the Evangelical Revival.

b)f Moderate Calvinism '

? - i F
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The Evangelical Revival alone, héwever, is not sufficient to account

for the renewed interest in evangelism among Dissenters. Much Dissent
proved impervious to its influence. What was needed was a reformulation

of Dissent's Calvinistic theology which would release the brake which

‘i

held fast the Dissenting machinery and prevented it from mékiﬂg any
move in the direction of missions. The hyper-Calvinist tradition of

Brine and Gill which was pervasive in unrevived Dissent was as ivimey

described it, a 'ndh—invitation,hnon—application sﬁétem'.s It was 'a

1
£

threatening énd forbiddingﬁsysteﬁ'of theology which seemed as a

LI T

two;edged sword to protect the cross of Christ from intrusion of

unbidden pilérims' and made the gospel 'a poor shrivelled thing:_4 It

1 N Op. Cit., D. 314. ‘ : J - X

2 Dale, O0ld Evangelicalism and the New, p. 17 and The. Evangelical
Revival, p. 35f. and p. 38.

3 cited in E. F, Clipsham, 'Andrew Fuller and Fullerism', Baptist
Quarterly, xx’ ' (1963), 10l.

prkig
] -

4 A. G. TF'uller, Andrew Fuller (London, 1882), p. 30.
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rendered man completely unable to do anything of any spiritual value:

left man totally to the mercy of divine decrees and insisted that it was
not the duty of those who heard the gospel to believe since a warrant

was necessary before faith could be exercised.

Two men were influential in releasing Nonconformity from this
system and for reformulating Calvinism so as to make it both more

faithful to the teaching of Scripture and more appropriate to the times

in which they lived.

The first to provide the theological rationale for the modern
missionary movement was Andrew Fuller (1754-1815). Fuller has excited
strong opinions from Ryland's comment that he was 'the most judicious
and able theological writer that ever belonged to the Baptist

denomination',1 to Gadsby's belief that he was the greatest enemy the

WP,
church of God ever had.” Gadsby's view, however, was a minority view.
The majority came to accept the doctrines which Fuller all too
hesitantly began to expound.

The source of Fuller's theology was not to be found in the

, 3
Evangelical Revival and his influence was to be felt where the

. 4
Evangelical Revival made no impression., The source is rather to be

found in his puritan heritage and in his own personal history.

Fuller himself attributes his own conversion to moderate Calvinigm,
to his study of the scriptures to which he was devoted, being
absolutely determined not to accept anything second hand. Secondly,

he acknowledges the influence of the biographies of such men as Eliot,

Brainerd and others *‘who preached Christ with so much success to the

1 cited in Clipsham, op. cit., p. 99,

2 Gadsby, op. cit,, p. 27,

3 E. A, Pavne, The Free Church Tradition in the Life of England

(London, 1944), p. 81 and 'The Evangelical Revival and the Beginnings

of the Modern Missionary Movement', Congregational Quarterly, xxi (1943),

4 Clipsham, op. cit., p. 100,
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American Indians'. Thirdly, he read with satisfaction the distinction

made by Jonathan Edwards between the moral and the natural inability of

men in Edward's Inguirz into the IFreedom of the Will.1

The personal experiences of Fuller himself'wére’probably more
significant than he acknowledges. HNis own conversion appears to have

been as a result of a long sfruggle, which ended in his determining to

trust in God as an act of his own will, whether or not that was

1egitimate.2

Fuller's pastor, Mr. Eve, failed to provide him with*satisféctory
answers concerning moral questions in the church. Consequently he turned
for friendship to a fellow church member, Mr. Joseph Driver, who
encouraged him to become a preacher and guidedlhié early feading to
include the works of ‘Abraham Taylor and John Martiﬁ; which argued that

man's lack of power towards God generally arose from a 1acﬁ of will.
3 ,
To these factors Clipsham has rightly added the influence of the

Northamptonshire Association, in which he discovered not only the

friendship of Sutcliffe and Ryland but of other ministers who were
questioning hyper-Calvinism., It was there too that he was introduced
by Ryland to the works of Jonathan Edwards.

Andrew Fuller eventually wrote his views in a work called The

Géspel Worthy of All Acceptation in 1781, although‘eléﬁents’of it were

written as early as 1776. It is a judicious work which in some ways
reflects the author's hesitancy in putting forward the new position,
In his preface he explained that he had no wish to dispute the doctrine

of election; nor about who ought to consider themselves entitled to

the blessings of the gospel; nor whether men were bound to do what*the

1 The Complete Works of the Rev. Andrew Fuller, ed. Andrew Fuller
(London, 1837), ii, 1.

2 A. G, Fuller, op. cit., p. 38.

3 op. cit., p. 109,




* o

28,

law requires; nor whether men should believe anything which was not
true; nor about the inability of the unconyerted1to turn to God; nor
whther faith wgs a virtue which commended men to God; nor whether
the unconverted were to be the subjects of exhortation.

The treatise went on to argue that the exercise of faith, which
meant trust in Christ, was the solemn duty of all who heard the
gospel, If a man heard the gospel he was*under an obligation tolbelieve
it. This position he supported by six arguments.” 1., That unconverted

sinners were commanded, exhorted and invited to believe in Christ for

salvation, 2, That every man was bound cordially to receive and

appropriate whatever God had revealed. 3. That the Gospel, although

not a law but a message of grace, required obedience and that to obey

‘meant to exercise saving faith. 4. That the Scripture ascribed the

lack of faith in men to man's depravity and called it a heinous sin.
5. That God had threatened and afflicted the most awful punishment on
sinners for their not believing on Jesus Christ. 6. That other

scriptural exercises, which sustained an inseparable connection with

faith in Christ, were represented as the duty of men, for example, the

duty of fearing God.

Having then dealt with likely objections, Fuller concluded that

dthe preaching‘of the gospel was to be the leading theme of the work of

the ministry. Such preachipg demanded that exhortations, calls and
warnings should be issu%d to sinners to believe. To those who would
still object he retorted that bqtp Christ and his apostles admonished
sinners to repent and believe. He wrote, 'Christ and his apostles,
without any hesitation, called on sinners to "repent, and believe the
gospel', but werconsidering them ag poor, impotent and depraved

creatures, have been disposed to drop this part of the Christian
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ministfy.'lw
Fuller conclﬁded ﬁis aféﬁméﬁt byﬂchallé;ging the-view of
contemﬁorariegiwho inéistéd that ahpersoh came to belief in Christ
through a proéess which tooﬁ place in ;ﬁ exactﬂand pafticula} orde;.
Thereby, he said,nthéyhprd;ed tﬂéméelves to be_more écrupulous than any

of the preachers of the early chuféh.ﬂ

In writing Fuller's dbituarz, theLEvangélical Magazine remarked

Ll

that ''to talk of éonvefting sinners by preaching oniy to saints is an
absurdity as great as well can be conceived of'. It was an absurdity

onlﬁhich many gtill éé%ed athuiler's death; inéistiné that they would

3

on1§ §réach the gospel to those who had previously been called. And

yef, éﬁiﬁg to the fresh aﬂdpbriéinal éﬁiﬁkiﬁg of Andréwifulier, it was
an.absurdity éf whiéh'they needlhot ﬂave beéﬁ éuiity. rHe+had breached
thé'citadel of hyper-Célviﬁism, pegétrated its restriétivéhéss and
enabled enéréies to be released which could be uéed“for the converting
of sinners.

Amoné the Independents it was Edward Williams (1750-1813) who was

responsible for the reformulation of Calvinism and the freeing of his

vy .

L

denomination from the*determinisf grip. In contrast to fulier,

Williams owed much to the Evangelical Revival, but like Fuller his

"D e

revised theoldgicaiqﬁiews owed much to his personal abilities and

to Jonathan Edwards.® Like Fuller he was committed to congregationalism

'
-
b (TN *
. I[' L.

» ' uui}
as a form of Church government but, in contrast, he was also committed

to paedo—baptiém. 'Agﬁin, in contrast to Fuller, his restatement of

1

Calviﬁiém waé é'ﬁature work whichtﬁas the fruit of many years‘of

1 | Andrew Fuller, Complete Works, op. cit., ii, 84.

2 ibid., p. 91.

3  E.M., xxvi (1818), 3f.

¥

4 Owen, op. cit., p. 111 & p. 57.
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settled and scholarly thought-about the issue. His Defence of Modern

Calvinism was the final work he wrote to be published1 and'was a reply

to the Bishop of Lincoln's Refutation of Calvinismn,

Williams was a scholar who was President of the Academy of Oswestry
(1782-91) and at Rotherham (1795-1813), but throughout his life he also
demonstrated a very practical concern for the conversion of sinners.

His diary for 1791 repeatedly demonstrates his concern.z* On 27 June:
1793 he wrote, by request, a circular letter to the ministers of:
Warwickshire under the title of 'What is ‘the duty of Christians with
respect to the spread of the Gospel?' It was a letter which was to be
read-much farther afield than Warwickshire and Gilbert claims' that it was
-*the first appeal published by any portion of the Congregational body on

this subject'.3 The recommendations in the letter that monthly prayer

meetings should be held to pray for the revival of religion; that funds
should be raised to support home and overseas missions; that charity
schools should be founded; that itinerating preaching should be

undertaken and that missionaries should be sent overseas; were
recommendations which met with a ready response.
He himself engaged 'in much activity on behalf of numerous

evangelical societies. He also married his work in teaching with

‘active pastoral work. ' Through his encouragement to students- to

‘engage in evangelistic work, churches at Doncaster, Thorne and West

Melton were established.4 “ ' ;

Owen asserts that his 'interest in missions was a logical

consequence of his theological views'.5 It is probably wiser to argue

1 1812,

2 Gilbert, Edward Williams, p. 270,

3 ibid., p. 345.

4 Owen, op. cit., pp. 83-85.

5 ibid., p. 56.
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that his missionary activity and theological reflection were influential
on each other. Certainly, however, he had an impressive theological

foundation for his missionary interest.

Williams believed that man was accountable to God and had the
freedom of will to make a moral choice. Nothing less than this,
combined with a belief that the reconciliation offered through Christ
was a reconciliation which extended to all men, not merely to the elect,
made sense, to him, of the offer of the gospel to s%nners. Conversion
was 'a voluntary act of the mind in turning from all forbidden objects

and pursuits to God and holiness by Jesus Christ, as the consequence of

regeneration'.1 Faith, he insisted, implied a freedom of will. And

yet,
This faith by which we are Justified, though our own, is not of
ourselves; it is the "gift of God", ... While the act and

deed 1s our own, being the exercise of our own mind, will and
heart, we are constrained by every consideration of the case,
from Scripture testimony, from pious gratitude, and from
rational analogy, to ascribe our possession of the living
principle of faith, as of every other internal grace, to

the inspiration of God's Holy Spirit, as the gift of the
Mediator to the members of His mystical body . 4

Although Owen's recent assessment of William's theology considers
it to be unconvincing and full of problems, it nevertheless had a
tremendous effect in its own time and justifiably earns him a place
with Andrew Fuller as co-founder of moderate Calvinism. Equally they
could be described as the co-liberators of all the energy imprisoned

by hyper-Calvinism which could now be directed both at home and

overseas into missionary activity.

1  The Works of the Rev. Edward Williams, DD, ed. Evan Davies,
(London, 1862), iii, 34.

L

2 ibid., p. 81 and p. 67.
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c) Overseas Missions

One other factor was essential before Nonconformity gave birth to
a home missionary movement. The new zeal which resulted from the
Evangelical Revival and the released energy which resulted from
moderate Calvinism may not have been channelled in the direction of

home missionary activityl except for the catalyst of overseas missions,

In one sense it is appropriate to describe hiome missions in Andrew

Mearns' words as 'a healthy and powerful reaction' to the efforts

. )
which attended foreign missions.”

The first nhase of home missions owes its existence to overseas
missions for a variety of reasons. The basest motive was that of
selfishness or undisguised nationalism. In response to Thomas Coke's

Address to the Pious and Benevolent proposing missionary work in

Asia, Africa and America, a writer to the London Chronicle in 1788
pleaded that 'bowels of compassion' should yearn over England and

reminded Dr. Coke that 'Charity begins at Home'.3 Bogue and Bennett

refer to those who objected to there being too many missions to the
heathen abroad and who argued that the heathen at home should receive
priority treatment. A few such objectors, they record, were stung

into action by the reply of the friends of missions overseas and began

to engage in village preaching as a result.4 The Socletas Evangelica

was quick to point out that it existed to meet the very objection that

the heathen abroad should not be converted until the heathen at home

1 G. Jackson, 'The Evangelical Work of the Baptists in Leicestershire

1740-1820' (London University MA thesis, 1938), pp. 82 £, Jackson clains
that Robert Hall jnr., diverted energy from home missionary work which
could have been expected to result from Carey's overseas work by his

emphasis on Christian unity.
2 Mearns, op. cit., p. 26.

3 John Vickers, Thomas Coke, Apostle of Methodism (London, 1969), p. 138,

il op. cit., p. 387,
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had been converted first.l

‘The reaction was not all negative. :In many cases the work overseas
had simply opened the eyes .0f -English Nonconformists:*to the spiritual

poverty of their own country. So.J.-Rippon in his Baptist Annual
Register, which was devoted to the cause of missions, rejoiced at the

progress of overseas missions but ‘-pleaded.'with his readers not to forget

'the many myriads at homerwho have scarcely anything pertaining to

Christianity besides the name - who are profoundly ignorant, if not
notoriously profligate andiprofane'.2n~

Several itinerating societies:saw. themselves as a flattering
imitation 0of the .overseas-missionary societies rather than an unhealthy
reaction.to them. Among.these were the Congregational Society for
Spreading -the Gospel in Englandqﬁand the London Itinerant Society.4

In two cases the:catalyvtic contribution of overseas missions was
even nore-specific. The journey undertaken in Coranwall by P, J.
Saffery . and W. Steadman in.July 1797 which resulted in the formation

of the Baptist Home Missionary Society was undertaken at the request

of the Baptist Missionary Society, whose primary concern was the

heathen abroad.5 - -

The Evangelical -Magazine reported. that the London Itinerant Society

ought to be-considered one of the happy consequences resulting
from the establishment of the Missionary Society. The
transition from the view of the deplorable state of the heathen
abroad to that of the heathen at home is easy and affecting.'©

1 E. M., iv (1796), 119f.

2 ii (1794-7), 467.

3 Minutes (1797), Mg. (Congregational Library).

Sl 1""

4 E. M., viii (1799), 83. o. Rippon, op. cit., (1794-7), 459,

6 vii (1799), 83,




34.

It then provides the additional information that the formation of
the society occurred because of the concern for the spiritual state of
Dulwich expressed by a missionary who, at the time of writing, was
already overseas. Although their own minutes lack specific
confirmation of the story it is indirectly confirmed in that the

operations of London Itinerant Society began with the opening of a

Sunday School in Dulwich.1

From the start many of the leaders of evangelical.missionary
activity saw no competition between the claims of the heathen,abroad
and the heathen at home. To them the world was one and the missionary
task in both locations was urgent. Neither could assume, a priority.
This is amply demonstrated by both the writing and the activity of men

such as Thomas Coke and Edward Williams.2

For lesser men, unable to cope with such a breadth of vision,
there remained, however, a continuing sense of competition between the

two locations. For that reason when H, F. Burder addressed the Home

Missionary Society in 1824, he chose to put forward a careful apology

for The United Claims of Home and Foreign Missions. The substance of

his address contained three propositions: 1., that although the claims
of Home and abroad are digtinct yet they arise from the same principles
of obligation for Christians to be stewards of that which God has given
them; 2. that no one dare postpone his obligation. to one area until
the obligation to the other is discharged; and 3. that it is by

attention to the claims of the one class that the interests of the

3
other class is promoted.

1 Minutes, 20 December 1797, MS, (Congregational Library).

2 '~ Vickers, op cit., p. 138f and p. 304. Owen, op. cit., pp. 56-68.

3 H. F. Burder, The United Claims of Home and Foreign Missions
(London, 1824), pp. 6-14.
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Opinidhé ébout the felatioﬁship bétween home éﬁdﬁover;egg missions
were never uniform. Yet a development of attitude can be discerned.
Ihifiéllj home missions were provbked into thbuéhf by theﬁgrdwth of
foreignﬁmiésions. This was closely folléwed by fheif‘beiﬁgnﬁfovoked
into being in imitation of home missions. iﬁifhelnekt stage a more
unified view of the task is evident and the competitive element is
largely lacking. But the dichotomy between home and overseas was to
develop again except that, in’this phase, which persisted for most of
the rest ofi:the century, it was believed that the success-'of foreign
missions was dependent on.the success of home migssions. ' The relationship
had* turned: full circle. The nationalism which.once cried, 'Britain

first', now cried, 'Britain first, so that the rest of the world might

benefit. * S

The tone with which this last view was expressed’ varied. In
John Blackburn's voice it was a spiritual version of a ‘secular:
colonialism. God, he claimed, 'has given these vast pagan dependencies

to the British nation, as a mighty field, for the exercise of that

system of social culture which the progress of ages has nurtured among

1 .
us ...' But the conversion of the world could only be ensured by the

conversion of the population of .Britain first. In other voices the -

tone of -the argument was millenialist.2 In yet other voices it was
more pragnmatic in tone.: fbr, as Charles Prest acknowledged, 'the
Foreign Missions:will be'benefited in proportion to-our Connexional
Advancement at home, as the vigour of the branches must depend on the

healthy condition and .growth of the parent stem.'3 L

1. .- J, Blackburn, The  Salvation of Britain Introductory to' the Conversion
of the World (London, 1835), p. 11 and p, 26f,

2 Hawveis, op,., cit,, p, 3291, N

3 C. Prest, Fourteen Letters on the Home YWork of Wesleyan Methodism,
(London, 1856), p. 14,



36.

The parent body, then, of overseas missions was to become dependent
on its offspring. But it had produced a feeble child who, after the
initial stages of rapid growth, never quite seemed to live up to promise,

always seemed somewhat restless and unfulfilled and was in reality a pale

reflection of her parent, living in her parent's shadow,.

1.5. The Societas Evangelica

There are two reasons why the Societas Evangelica has special
significance in the history of the Home Missionary movement. Firstly,
it is the earliest of all the evangelistic. societies preceding the
formation of most.of them, as it does the missionary impulse in general,
by some twenty years. Secondly, its character, problems .and -mode of
operation is representative of societies which were .to follow.

Little is known about the Societas Evangelica until its revival in

1796 but Joshua Wilson gives 1776 as the date of its formation.1 The

chief element in its formation, the overseas missionary movement not

having yet been born, was the Evangelical Revival. Several of the
founders of the soclety were connected with George Whitefield or with the
chapels of Lady Huntingdon, Its first gratuitous secretary.was Mr.
Benjamin Mills of Moorfields, who was a regular member of the Rev,
William Romaine's congregation at St. Anne's, Blackfriars. He remained
secretary until his death .in 1791, |

The Societas Evangelica was largely, .but not exclusively, an
Independent cause., Henry Burder, Rowland Hill, George Welch and
probably Thomas Wilson senior were connected with its. foundation- and
both Hill and the VWilson family remained associated with it throughout
its history. In addition to these the Iirst committee included

members of the Countess of Huntingdon's Connexion and one member of the

1 J. Wilson, Memoir of the Life and Character of Thomas Wilson
(London, 1849), p. 40.
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Church of England.

The purpose of the Society was 'to extend the Gospel in Great

Britain by itinerant preaching',l and they were to interpret the word

itinerant in a strict way. It was never the Society's policy to
found churches and in that respect it distinguished itself from the
Village Itinerant Society to which its later history was to be
detrimentally indebted.

Joshua Wilson probably overestimated the importance of the
Societas Evangelica when he said that he regarded its formation as ‘'an
important era in the religious history of our country'. Nonetheless
he was right in pointing to two features of its life which had a
lasting impact on Nonconformity. Firstly, 'it introduced the
principle of association for the spread of the gospel in the dark and
neglected parts of ?he land - a principle in perfect accordance with
the spirit and genius of the Christian religion and of which orthodox

Nonconformists had too long neglected to avail themselves'.2 Its

formation antedates the revival of association life and provided
Nonconformists in the counties with an example to follow when their
own missionary fervour ignited.

The Societas Evangelica's second significant contribution is made

explicit by Dale and by Waddington.3 The society wished to support

itinerants but, in order to maintain the confidence of the churches,
needed to find itinerants who were worthy of support. This iPntroduced

the need for itinerants to receive at least some elementary training.

1 Cited in R. W. Dale, History of English Congregationalism
(London, 1907), p. 593.

2 op. cit., p. 42,
3 Dale, History, pp. 593-598 and J. Waddington, Congregational

History (London, 1878), iv, 37. This point is implicit rather than
explicit in Wilson,
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Strenuous efforts were made to overcome the criticism of ignorance
which was so frequently levelled against the early. Methodist and
Independent itinerants, with the result that a house at Mile End was
rented by the Societas Evangelica in 1782 as a training centre. The
centre was moved to Hoxton Square in 1791 and became known as Hoxton
Academy. It again moved premises in 1825 and so became Highbury

College. The college was not by any means unique, but this particular
college exercised an enormous influence on the evangelisation of Britain

through its former students and the work which they evenutally undertook

through the Home Missionary Society. T

-The activites of the Societas Evangelica prior.to 1796 are
therefore not completely unknown, Thomas Wilson senior, who -had been
its Treasurer, died in 1794 and his work. was taken over by his son, who
had probably been é member of its committee for some time. We know,
from a letter he wrote on 24 May 1794, that money was being dispensed
for the support of two ministers .in Warwickshire and in many other

places also. But the same letter expresses some frustration at the:

inadequcy of what was being done and the longing that the work should

1
be more extensive, : : .

Dissatisfaction with the declining state of the society seemed to
have been generally felt for on 29 December 1795 the'committee warmly
adopted a proposition to appoint a . sub-committee 'for the express.
purpose of taking up the matter:in a serious view and to adopt the best

means of improving and reviving the same', Its desire for revival was
not unrelated to the general climate of interest in overseas missions.2

The minutes .show that the Rev, Matthew Wilks, a Calvinistic Methodist,

had a 'large hand in the proposed revisions. These revisions were

1. . Wilson op. cit., p. 144.

2 ibid., p. 148.
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accepted:- by the Annual Meeting of the Society, when 'it met on 5 February
1796, thus releasing new vision and energy into its work. Apart from
setting up a committee of twenty one'people to govern its work and
ruling that 'no business may be decided upon past 8,00'p.m.', a number
of significant features of its:  work 'are seen in the resolutions adopted
at that meeting. | | E

Its ecumenical emphasis is seen by its resolve 'to‘unite in any
measure that may be calculated to promote the‘:laudable objects of this
society'. Its future history shows that in-practice it 'was not a very
ecumenical body. ‘It also‘'resolved, and failed' to achiéve,}'to wholly
employ two men for the society  itself'. One man, Mr. Norris, was
appointed- to work for them in the North Riding of Yorkshire from-
September 1796 until May 1802. As he then accepted a call to be pastor
of a church at‘Alston, he and the society parted, although ‘he continued-
to devote two months every-year to itinerancy with the Society's:help.
But they neither replaced him nor 'achieved.a-second full-time itinerant.

Two other resolutions-of the 1796 meeting were more successfully
applied and' are responsible for-largely determining their future pattern
of operations. Their sixth resolution-was an offer 'to co-operate with:and -
a&8ist any county associations in their work'. They also resolved 'that
as it is the wish of this society to be as extensively' useful as™
possible, the expenses attending the preaching of the "Gospel at ‘the:+
same place shall not be:defrayed by this society longer than three :
years together- -unless by the consent-of the Annual Meeting'.

This desire for extensiveness meant that only rarely did they
avoid its corollary of superficiality.,

Mr. Norris, in 1797, visited fifteen towng thirty villages,

preached four hundred and three sermons and travelled three thousand

five hundred 'and :seventy three miles, and was said to have laboured
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'with exemplary diligence and success'.l Towards the end of its life

the society occasionally granted money 'for opening ‘and fitting up

2
meetings to preach the gospel therein', -But it usually shunned making

such grants and its great emphasis on circulating meant that few
permanent -churches were founded as a'result of the'soclety's work.

In the normal course of events, in fact, it was the extent of a man's"
travels which determined whether or not he received'a grant. Mr.’
Hinton's request ' for support was declined because the Committee 'did
not consider his labours sufficiently extended ‘to justify their voting
him=aﬁything':3* They also refused a grant to Stockton4 for the
building of a new chapel and similarly declined a request from *°
Cumberland who wanted'‘help in the"support of-a minister who would serve
them at weekends and itinerate midweek.

" The society defended its stress on itinerancy by frequent reference
to'its own stated aims which were to support itinerants and it is true
that *had they forsaken this limited objective they would not have had
any other guidelines’' to advise them in the 'allocation'of 'their scarce
resources. -The emphasis on itinerancy 'is also''intelligible’in view of

the movement's origin in the Evangelical Revival, It can be seen 'too' as

a reaction against the old orthodox view of the gradual development. of

the church as imgdied in the parable of the“leaven:6 "Furthermore it-

was a‘method which was perfectly consistent with the theological view
bfrthesé*earl&ie?angélistsfhéThéﬁunéoﬁve£ted man ‘they held was 'ignorant'
of the truth and once he was made aware of it, it would be seen by him

o
‘ “
L ]

1 E. M. vi (1798), 71.

2 - - Minutes of the Societas Evangelica, ii,.28 March:1806: MS)-(Dr.
Williams's Library). It records grants for this purpose to Chase in

Suffolk, Lydd in Kent and Rochester.

3 ibid, 18 March 1796.

"
1

4 ibid, 27 April 1798. Q. ibid., 24 April 1801,

6 See p.i:21 footnote 1.




41,

as self-evidently true and immediately claim his allegiance.
Nevertheless this policy of extensiveness may not have been wise.

The results of the Societas Evangelica stood in marked contrast to thoseof the

Village Itinerancy Society which, when taking stock at the death of

John Eyre, had seven chapels under 1its regularrsuperintendence.1 The

Village Itinerancy Society saw this unwillingness.to work in-one. location
as a defect on the part of others and continued to work through settled
ministers. Its policy seems to have been vindicated by its results,

for in 1815 they could claim to have introduced forty three ministers

2
to work, 'half of whom are in places newly raised up'.

The Societas Evangelica's desire for co-operating with others
engaged in the same work seems largely to-have meant that they were
willing to support a county association in the early days of their
existence,3 but they were not willing.to continue.that support for a
prolonged time nor to be used by the assocations to assist them in the

4
paying off of their debts, Co-operation also meant non-interference;

consequently if there was another agency who could more appropriately.
support an itinerant, the Societas Evangelica declined to do so.

Hence, 'the secretary (was) directed to inform Mr. C, that a society of
a similar nature being now formed in Lancashire this society think it

unnecessary to continue their assistance any longer -to the minisgsters

S
applying', and the Rev. Mr. Harness had his request referred to the

Baptist Society for Itinerant Preaching.6

1 Minutes of the V, I. S. MS, (Dr. Williams's Library) 14 April 1803.

2 Minutes of V. I. S., Annual Report for 1815.

Not all was well with the Village Itinerancy Society. By 1821 its
chief support was among elderly ministers; 1t had failed to attract

the support of the new generation. E. M., xxix (1821), 340,

3 Minutes of S. E., 29 November 1796.
4 ibid., 22 February 1799. o ibid., 28 October 1796,

6 ibid., 28 August 1807.
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This referral to a Baptist society raises the question of how
ecumenical the SocietasEvangelica really was. Certainly they began
with genuine ecumenical intentions and they professed not to adopt
any particular denominational allegiance. In practice, however, they
were basically an organisation of paedo-baptist Independents. Perhaps,
as R.'H. Martin has shown in reference to overseas missionary societies,
the ecumenical reality was more difficult than the ecumenical dream.l

A particular example of the difficulty arose at Stockton in a
church served by Mr. Norris. The controversy was over baptism and
the committee cautioned Mr. Norris not to have anything to do with /
issues which cause disagreement,” But in the event it was the Baptists who
left the cause and 1§?t'it so enfeebled that' the committee was forced

to close it down a few months later.2

As a society they generally eschewed controversy. On one
occasion, in which Mr, Norris seems to have been in trouble with the
law, the committee immediately advised him not to preach out of doors

or in 'any place where he had reason to expect the interference of the

3. . C . , 1
civil power'. " But such timidity is not the stuff of which genuine

evangelistic 'activity is made and it was uncharacteristic of the
evangelistic societies which were to be successors of the Societas
Evangelica. It may be that this society, which existed during the
transition’' from old to new Dissent, still suffered from the legacy of
old respectable dissent in this regard.

The last minutes of the society which are still available are

those for 5 February 1828, and there is every reason to believe that

1 Martin, op. cit., pp. 59f.

2  Minutes of S. E., 29 September, 1800, 31 October 1800 and 28
February 1801. '

3 ibid., 29 August 1800.
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the society quietly faded out of existence after that time. It had
been on the decline for a number of years. In this initial phase of
home missionary activity a number of home missionary societies were

formed which did not remain active for long. The Congregational
Society for the Spreading of the Gospel in England, which was founded
in the great flush of missionary enthusiasm in 1797 had withered out of
existence by 1809, To all intents and purposes the Congregational
Society ceased to be active from 1803 onwards. Most of 1803 was taken
up with administrative difficulties and attempts to raise new
subscriptions. After a lapse of six months, four out of jits fourteen

strong committee met and recorded that,

The members present desire to leave upon record that the
reason why the meetings have been discontinued has been the
peculiar circumstances of the time - giving such new and
additional occupation to every member of the Committee - and
it not appearing by any demand from the country since
circulatinglthe address that the meetings need a closer
attendance,

They were obviously all busy men and understandably so when the

committee included the Reverends Dr., J. Stafford and J, Clayton and
Messrs., T, Stiff and J., Wilson; men whose names were well known in
connection with other missionary activity at the time. It seemed too
that there were other agencies which could accomplish what this society
had intended to do and which probably had attracted a younger generation

2
of supporters. At times, even at such an early date as the turn of

the century, the number of societes must have been an embarrassment.3

1 Minutes of the Congregational Society for the Spreading of the

Gospel in England, 22 February 1804, MS,

2 Annual Report of VvV, I. S., (181%5).

3 ibid., 1 May 1798. The Congregational Society for the Spreading
of the Gospel in England paid Mr. Cracknell £4., 5s, 0d. but declined to
pay him such a large sum again as they had observed his name on the
printed list of ministers whose expenses were met by the Societas

Evangelica.
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By comparison with the Congregational Society for the Spreading of
the Gospel in England, the Societas Evangelica existed for a long time,
but the story of its demise is similar, Attendance at its committees
drastically declined from 1805 onwards and often grants were made on
the authority of the Secretary and Treasurer alone. The loss of the
Rev, MattheW'Wilksﬁo the superintendency pf the Village Itinerancy
Society in 1803 may have been partially responsible for the loss of
vision in the work of the Societas Evangelica. For fifteen years the
society functioned with only Mr. Shrubsole, its new secretary, Mr,
Wilson and the Rev. R, Hill attending to its affairs with any regularity.
Of Mr. Shrubsole we know little, but both Mr. Wilson1 and Mr, Hill2
were enormously busy with other affairs. For the same fifteen years
little new income was generated by the Societas Evangelica and it made
grants on a number of occasions out of its accumulated capital, Even
when it adopted a very strict application of its rules in determining who
should receive grants, its income was still insufficient.

It was a victim of the thriving state of revived Dissent and its
mushrooming evangelistic activity. Long before the Societas Evangelica
was buried, the Home Missionary Society, which was to be its natural
successor, had been born, Just as the Societas Evangelica had

functioned during the trgnsition from old to revived Dissent, so the

Home Missionary Society marked the transition from revived Dissent to

emerging Nonconformity., "It had two essential features which matched

1 Thomas Wilson jnr, remained faithful to the Societas Evangelica to
the last but his involvement with other institutions, especially Hoxton
Academy, became much more demanding. (Waddington, op. cit., iv, 37,)
He retired from business at the age of 34 and served LMS as Treasurer
from 1832; the Gratis Sunday School Society as Secretary from 1799;
and on the committees of the RTS: the BFBS; the Hibernian Society;
the Irish Evangelical Society; the University of London; the Colonial
Missionary Society and the Metropolis Chapel Fund,

2 As well as an extensive itinerant ministry, Mr., Hill was a director
of LMS, of RTS and of the Home Missionary Society, He was a strong
advocate of Sunday Schools and had thirteen of them attached to his own

Surrey Chapel.




the spirit of the new age but which were lacking in the Societas
Evangelica. It was broad in mode of operation and it was denominational.
Initially its chief activity remained théTSUppért of rural itinerancy
but it was a more flexible organisation which assumed different shapes
as the occasion“demanded.* The Home Missionary Societymcould therefore

survive in a way which was denied to the obsolete Societas Evangelica.
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Chapter 2

THE WESLEYAN METHODIST CHURCH

i

2.1 Methodism as a Home Missionary Movement

When the pseudonymous author of an article in the Methodist Magazine
for 1824 wrote,

We have hitherto taken the lead in Home missionary work,
though we have not adopted the name. From the first ours
was a Missionary system and our nministers were, and in most
circuits still are, H?me missionaries. May the glory
never depart from us.

he was succinctly expressing the relationship between Methodism and Home
missions. Throughout the century others were to repeat the claim, in

one form or another, that the work of home missions was 'the special

2
glory of Methodism from the beginning'’.

By 1824 other denominations were engaged in immense activity in the
cause of home missions. Their efforts were not only expressed in their
general church life but in the formation of particular societiesngvoted
exclusively to the cause of evangelising the home population. The author
of the article in the Methodist Magazine claimed that this served merely
as an incentive for Methodists to maintain a lead they had always had.
Moreover he argued that the time had never been more conducive to such
an enterprise as far as Methodism was concerned for, in contrast to the
events of recent years, they were enjoying a state of peace and
prosperity and they were given to prayer.

The article acknowledged that Methodists had not made frequent

use of the term 'Home Missionary' but argued that it was unnecessary

1 Methodist Magazine (1824), 163.

2 Charles Garrett in an introductory letter to E. Smith, An
Evangelist's Notebook (London, 1880) (no page reference). See also
M.M. (1857), 836; (1858), 890-901, 990-997; (1876),562 and (1891),

891.
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for them to do so since their whole tradition was a missionary tradition.

They were in essence a conversionist sect.1 It was only later when the
normal process of institutionalization took place, with its consequent
widening of goals,2 that the work of home missions became crystallized
as a separate and distinguishable aspect of Methodist 1life. Such
embryonic segmentation had already been evident when Thomas Coke
persuaded the Conference of 1806 to appoint eight missionaries to the
English Villages, though the conversionist character of Methodism
quickly reasserted itself. It was not until the work of Charles Prest
from 1856 onwards that Home Missions became a separate department within
Methodism.

It has been more usual to interpret Methodism as a revivalist

movement than a home missionary movement. It was, in fact, as a
revivalist movement that some of the nineteenth century Methodists saw
themselves; believing that 'revivalist' more aptly characterised the
Methodist preacher than 'missionary'.3 The importance of revivalism

in Methodism should not be underestimated. ‘It was due to the inability

0f Methodism to contain and control revivalist tendencies that some of

the early divisions within Methodism occurred, giving rise to the
Primitive Methodists and Bible Christians. And later in' the century
the activities of revivalists were an important aspect of Methodist

culture, even 1f the long-term effect of their activities has, until

hy
!
i

1 On the debate regarding the usefulness of the Church-Sect typology
and its application to Methodism, see R. Moore, Pitman, Preachers and
Politics (Cambridge, 1974), pp. 120-123. For a definition .of
terminology see Patterns of Sectarianism, ed. B. Wilson (London, 1967),
pp. 22-49, |

2 T. F. O'Dea, 'Five Dilemmas in the Institutionalization of Religion'
in Sociology and the Study of Religion (New York, 1970), ch. 13. See

also R. Moore, ibid., p. 123.

3 M.M., (1847), 155.
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recently, been overestimated.l

There are, however, a number of problems with a revivalist perspective.
Firstly, the concept of revivalism is confusing,. as Carwardine has pointed
out, since it may include both periods of unusually intense religious
interest in a single church or a multiplication of local revivals over
a broad geographical area.2 Moreover, it might involve the agency of a
revivalist or be the spontanepys. experience of a particular group. And
it includes such diverse approaches as that of Lorenzo Dow and D.L. Moody.
Revivalism, when used in reference to Methodism, refers to all these
phenomena and more.

Sometimes the word revival is used as a synonym for home missions
and when this is. so it. does not necessarily carry with it any of the
overtones of, religious fervency or potency which so often caused
apprehension. Yet at other times the word is used to distinguish it
from the regular operations of home missions. So, for example, up to.
18323the*Methodist Magazine conceived of the work of the church in home
missionary terms. -Between 1832 and 1856 the Magazine ceased to use
home missionary .terminology completely:. but is full of reports concerning
the outbreaking of local revivals. After 1856 there is a return to
home missionary terminalogy. The period between 1832 and 1856 is not
simply distinguished from the other periods in terms of language but
in terms of atmosphere and events as well.

In adgition to the lack of precision involved in the concept of

revival, there is the second difficulty that Methodism itself was,

throughout the century, ambivalent about revivalism. This ambivalence

1 For earlier eulogistic estimates see J. Edwin Orr, The Second

Evangelical Awakening in Britain (London, 1949) and The Light of the
Nations (Exeter, 1965). For more recent and more modest assessments

see R. Carwardine, Transatlantic Revivalism (Westport, 1978) and J. Kent,

Holding the Fort (London, 1978).

2 ibid., p. xi.
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is symptomatic of a more fundamental crisis of identity which Methodism

experienced after the death of John Wesley.1

The ambivalence is to some extent personified by Jabez Bunting.
In his early days Bunting was himself a revivalist preacher and took part

in revival services. A letter written by him to Disney Alexander in

2
1802 speaks of his 'considerable expectation of a gracious revival'

and he himself confessed his revivalist background years later, in 1845,

when speaking at the Conference; although his motive for such a confession

may well have been more diplomatic than genuine.3 In this he presents

a very different picture from the Bunting who was later to dominate
Conference with his high view of the pastoral office. Ward accounts

for the change by saying that Bunting grew to hate potential schisms
and lack of discipline, both inherent in the work of revivalists. In
particular, Ward refers to Bunting's attitude to William Bramwell who

temporarily withdrew from Wesleyanism to join the Christian Revivalists

and then, much to the disgust of Bunting, was readmitted to the ministry.4

These opinions, fully developed, were vented against the revivalist

activities of James Caughey in later years.§

1 N.P. Goldhawk comments that Methodism in the early Victorian age

'‘can be understood as a working out of the tension produced by the
development and inter-relation of the three elements in its characteristic
piety' which he defines as an urge towards holiness, an evangelistic and
missionary urge and a distinctive church order and discipline.

A History of the Methodist Church in Great Britain, ed. R, Davies,
A.R. George and G. Rupp (London, 1978), ii, 114f.

2 Cited in The Early Correspondence of Jabez Bunting 1820-29, ed.
W.R. Ward (London, 1972), p. 1ll.

3 B. Gregory, Sidelights on the Conflicts of Methodism 1827-1852
(London, 1899), p. 394.

4 ibid., pp. 72f. See also T.P. Bunting, The Life of Jabez Bunting
(London, 1859 & 1887) i, 34, 219f and ii, 170.

5 Gregory, op. cit., pp. 344f and 394. R. Currie, Methodism Divided

(London, 1968), p. 32 and W.R. Ward Religion and Society in England 1790-
1850 (London, 1972), pp. 80-88. Ward shows that it was Primitive Methodism

which gave connexional shape to Revivalism.
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Bunting's hesitation on_.revivalism has, however, sometimes obscured

a commitment which he did not vary over time; a commitment to home
missions. Joseph Fowler 'placed more confidence in a sustained and .

continuous ministerial efficiency and the regularly repeated strokes of

the battering ram, than in the extraordinary appliances and agencies',

and for once Bunting would have agreed with his frequent inquisitor.1

Although in many respects Bunting was an ecclesiastical empire-builder,

he is surprisingly free from such greed when it comes to evangelisation.

His real commitment to gospel preaching as opposed to mere chapel.
building was revealed in 1838 when he commented, at Conference, on. the
fact that 800 chapels had been built within the previous five years,
causing serious financial strain.. He argued, 'fewer chapels and more

horses would-save more souls' and 'Let.it be known that a big .chapel

builder is suspected of not being a good pastor. He is like a great

2
church disbuilder’'.

In addition to Bunting's own missionary concern, he made a strategic

contribution to the course of Wesleyan Home missions in sponsoring

Charles Prest, who was to become, between 1857-75, the influential

secretary of Methodist Home Missions.

Edward Smith claimed that 'revivals and Methodism are as closely

united as salt and water in. the ocean'r3 Similarly Thomas Waugh

gtated that 'Methodism was born in a distinct revival and her history

4
is largely a history of revivals'. But this concentration on

1 Gregory, op. cit., p. 8.

2 ibid., pp. 344-7.

3 ,op. cit., p. 9.

4 Cited in R.B. Walker, 'The Growth of Wesleyan Methodism in

Victorian England and Wales', Journal of Ecclesiastical History, xxi
(1973), 267.



al,.

revivalism would not only. have made nineteenth century Wesleyans
uneasy but also has proved too restricting a perspective for
contemporary historians. The emphasis has led to a distorted picture
of Methodist life and growth.

R.B. Walker has rightly criticized this fascination with
revivalism and has argued that Victorian Methodism needs to be

understood in the wider framework of steady work being undertaken by

the churches.1

In spite of Walker's plea for a wider perspective, he himself still
partially sees growth in a revivalist framework and argues that rapid
growth never lasts for longer than two years. He cites as proof the

years 1832-34; 1838-40; 1848-50; 1858-60; 1875-77; 1881-83 and 1904-06,2
when the rates of rapid growth varied between 5.1% per annum and 13.9%.
However, the membership statistics recorded by Currie, Gilbert and
Horsley, when taken over the whole century rather than just the Victorian

years, would indicate that growth of over 5% per annum did not conform to

the. pattern of two year cycles. Such growth took place in the following
3

years: 1804; 1806-8; 1811-12; 1814; 1816; 1822 ; 1833;'1540 and 1859-60.
Some of these peak years of growth coincide with years in which the‘émphasis
of the Methodist Church lay not on revivalism but on home missions. An
explanation of Methodist development, then, in terms of revivalism is

unsatisfactory for several reasons and an examination of the home

missionary history of Methodism is justified.

1 He has further demonstrated the difficulty in establishing any
simple causative relationship between economic and social factors and
the advent of a revival. ibid., p. 270.

2 ibid., p. 268, His figures are based on the numbers on trial.

3 R. Currie, A.D. Gilbert and L. Horsley, Churches and Church-goers
(Oxford, 1977), pp. 140-143.
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2.2 The Early Experiments in Home Missions

The first Methodist attempt to organise home missions on any

strategic basis and as a differentiated activity from revivalism was due

to the initiative of Dr. Thomas Coke. Coke was already the champion

and pioneer of overseas missionsl but he had an equal concern for

missions at home.2 It seems to have been the desperate spiritual

plight of England that was Coke's motivating force as is shown by his

report for 1808 in which he wrote,

When our friends and brethren reflect on the vast extent to which
the Gospel has been published throughout this kingdom within the
last twenty years many of them may be led to wonder why these
missions should be thought necessary. But their astonishment
will cease when they are informed that out of 11,000 parishes
which England and Wales contain perhaps half of them seldom or
never hear the Gospel. In numerous small towns, villages and
hamlets a very considerable part of the inhabitants attend no
place of worship whatever, nor once think of entering a
religious edifice, except when marriages, baptisms or funerals
occur. It is among people of this descgiption that our

missions have been chiefly established.

The Conference of 1805 was persuaded to appoint a number of home
~igsionaries, but it was not until the Conference of 1806 that the
venture was properly recognised. At the end of the list of stations
in the UK a list of eight names was added of those who would serve as

home missionaries, together with the towns or vicinities in which they

4
would serve. Each location was rural and was chosen so that the gospel

could be taken to those places which did not fall within the reach of

o
regular circuits. The Minutes added that the missionaries were to be

1 Thomas Coke, An account of the Rise, Progress and Present State
of the Methodist Missions (London, 1804).

2 J. Vickers, Thomas Coke, Apostle of Methodism (London, 1969),
pp. 138f and 304.

3 Samuel Drew, The Life of Thomas Coke (London, 1817), p. 323.

4 Minutes of the Methodist Conference (1806), 334f.

S J. Crowther, The Life of the Rev. Thomas Coke, LL.D, (Leeds, 1815),
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under the direction of the neighbouring Superintendent.

Little is known of the early missionaries except that which is
recorded in their obituaries by the Methodist Conference. William
Tranter was stationed at Rutland. He had been converted at nineteen,
entered the ministry in 1803 and died at the grand age of one hundred

and one. He was said to have been 'eminently successful in winning

souls'.1

Richard Smetham was stationed at Thetford. He was a native of
Lancashire and a man of Christian simplicity and sincerity. 'His
ministry was plain but respectable, such as the poor could understand,
whilst it edified those who had been favoured with superior advantages.
Christ was his theme.'2 This simplicity seemed characteristic of the
early evangelists. John Wright, who was sent to ,the Derbyshire Peak
District, 'possessed great simplicity of manners'.3 And Edward Wilson,

who worked at Ulverston, was also a man 'distinguished by plainess of

4
speech'.

Of three others of these original home missionaries, there is

little to say. They are John Martin, allocated to Devizes; John .
Palmer stationed at Taunton and William Brown of Meols. In all
likelihood, however, they shared the experiences of their fellow
missionary Charles Haime who was stationed at Cullompton in Devon. ‘'He
had to endure many privations and much hardship, and was sometimes in no

small danger from the violence of ignorant and wicked men; but he had

1 Mins. of Meth. Conf. (1879), 28.
2 Mins.of Meth. Conf. (1847), 454.
3 Mins.of..Meth. .Conf.. (1839), 417.

4. Mins.of Meth. Conf. (1842), 307.
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counted the cost and, having put his hand to the plough, he never looked

back. He was an honoured instrument of introducing the Gospel into

many places where Christ had not previously been preached.'1

The number of home missionaries grew rapidly and by 1808 there were
thirty five on the list. It would seem that during the time this plan

was 1in operation there were never more than forty missionaries-at any

one tim.e.2 The extent of their contribution to Methodist growth is

uncertain except that it is claimed that they were -responsible for:the.

3
addition of several new.circuits and the extension of others.

The system was not, however, to last for many years. The - scheme
was essentially the brainchild of Thomas Coke and he never fully succeeded
in convincing the Conference of the worthwhileness of the idea.
Perhaps his somewhat tempestuous personality was partly responsible for
th:l.s.4 Moreover, the scheme grew so rapidly as to become a serious
financial liability to the Conference aftér 1813. Crowther speaks
scathingly of Coke's achievemént as not haviﬁg added forty circuits to

the Conference but forty millstones. Spiritually, Crowther added,

the circuits had not been prosperous and their planning had demonstrated

a lack of 'economy and prudence'.5 It was an unpropitious time in which

k

to try to extend Methodist work in any way which would be costly to
Methodist finances. The war years had taken their toll and finance

for expansion was simply not available.

1 Mins. of Meth., Conf. (1856), 197f,

2 J., Crowther, op. cit., cited in J. Vickers, op cit., p. 306.
3 5. Drew, op. cit., p. 323f.

4 J. Vickers, op. cit,, p. 41f.

5 op cit., p. 16.
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The Conference of 1815 therefore decided to discontinue tﬂe use of

the term home missionary and to treat the stations and preachers who
had been involved in home missions in the normal ministerial way.1
At the same time one significant decision was taken which was to
initiate a long-laéting tradition of Methodism. In order to meet the
financial fequirements of the new arrangements, it was agreed that there
should be an annual collection each July 'for the support and the spread
of the Gospel at home ' . This was to prevent the need for extraordinary
offerings to cover special needs. This arrangement, although it was

to be practised for décades; was never to be the final'answef for

Methodist extension. As was to be the case in other denominations, home

missionsJwefejperpetually to suffer from a lack of édequate funds.

2.3 .The Liverpool Conference of 1820

It was to be five years before any further serious attention was

devoted to home missions and then it was to be the result of a crisis

in membership. Membership figures for 1820 showed a decrease from

those of 1819 of 5,096, which is a decline of 2.39%.2 The true picture

is that growth rates were healthy from 1804 until 1816 (the lowest
growth rate being that of 4.34% in 1809 and the highest being that of
9.87% in 180?1, In 1817, however, the growth rate had slumped from
5.48% in 1816 to a mere 1.05%. For the following two years growth was
negli